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TO THE MEMBERS OF THE “ LODGE OF RESEARCH,”
No. 2429, LEICESTER.

FrEEMason's Harr, LEICESTER.
June 7th, 10946.
BRETHREN,
The Session that is closing has beent a very happy one for me, and I

wounld express to all the Officers my appreciation of their efforts, and to
the Members generally for the very good attendances.

Two events will stand out during my year as Master of the Lodge.
The first is the lamented passing of the last surviving founder, W, Bro.
F. W. Billson. Until quite recently Bro. Billson made the long journey
from Swanage to Leicester on many occasions to be with us, and over the
long period of fifty years he contributed many most valuable and interest-
ing papers. His name will ever be held in very precious memory by the

Lodge.

The second outstanding cvent occurred o Monday, May z7th, when
the Lodge received a most handsome addition to its possessions in the gift
of a “‘Breeches Bible,” by the Editor of the Transactions. I had the honour
of receiving this beautiful volume on behalf of the Lodge,and it was placed
in position for Masonic use by the Chaplain, W. Bro. W. J. Bunney. I
now wish to place on record the very sincere appreciation of the Lodge to
W. Bro. C. C, H. Binns, for this most valuable gift,

The various papers that have been read have been of an extremely
high standard, and in this volume of Transactions will appear the three
papers connected with the three degrecs of Craft Masonry which have been
compiled by the Editor. These three papers will afford much food for
thought, and will cause the serious Mason to ponder on these things.
Those of us who have read ‘“Day Dreams of a Master Mason” will see,
in these three papers also, the hand writing of a Brother whose writings
are well calculated to encourage us to make our own further advancement
in Masonic knowledge.

To all readers wherever distributed throughout the four quarters
of the globe I send, on behalf of the Lodge, ‘hearty greetings.’

Fraternally yours,
Joun H., Coramn,



Correspondence Circle.

The members of the Correspendence Circle shall be placed upon the following
footing, that is to say +—

1.—They shall be entitled—

(a) To have posted to them, as issued, the Summonses convoking
the Meetings of the Lodge.

{6) To be supplied, gratis, with the Annual Transactions of the
Lodge.

(¢} To attend the Meetings of the Lodge.

(d) To take part in discussions relating to any papers which may
be read, or subject of general Masonic interest which may
be introduced.

(¢) To read papers and introduce discussions on Masonic subjects
by arrangement.

(ft is hoped that a copy of any paper read will be presented to the
Lodge for preservation).

They shall not, however, be entitled to vote, hold office, or take part

in the management of the Lodge.

The Members of the Lodge will, as a rule, be elected from the Corres-

pondence Circle.

The membership of the Lodge is limited in number.

2.—A Candidate for Membership of the Correspondence Circle shall be
subject to election by the Members of the Lodge by a show
of hands.

3.—The names of Candidates must be submitted to the Permanent
Comimittee through the Secretary, at least fourteen days prior
to the Meeting at which it is intended they should be proposed.

4.—No entrance fee shall be required, and the Annual Subscription shall
be 10/-, payable in advance in the month of September. Any
Member whose subscription is unpaid for the current year
is not entitled to a copy of Lodge Transactions.

5.—The Lodge reserves to itself the full power of excluding any Member
from the Correspondence Circle whom it may deem unworthy

of continued Membership.

NoTe.—All Master Masons, in good standing, whether Members of Lodges
in this Province or elsewhere, are eligible for Membership of the
Correspondence Circle.
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Obfects.

—_—

To provide a cenire and bond of union for Masonic Students and
Brethren of Literary tastes.

To provide and encourage an exemplary rendering of the Masonic
Ritual and Ceremonies.

To attract and interest Brethren by means of Papers upon the History,
Antiquities and Symbols of the Craft, in order to imbue them with a love
for Masonic Research.

And generally—to cultivate Masonic good-fellowship, and promote
the Grand Principles upon which the Order is founded.

Dates of Meetings for 1946-47.

September 23rd, 1946—1Installation.
November 28th—1946.

January 27th, 1947.

March 24th, 194%.

May 26th, 1947-—Election.

bHonorary Members.

W, Bro. S. J. FenToN, P.M. 3232, 4029, 4538,
P.P.G.W., Warwickshire,

W. Bro. G. B. ELLwoon, P.M. 2429, 3448 and 4088, I.P.J.G.W.
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Members of the Lodge.
Fn the @rder of Senfority,

Founders.

W. Bro. SamueL S, PARTRIDGE, P.M. 523, 1560, P.A.G.D.C. Lng.,
D.P.G.M.

W. Bro. Joun T. Tuorp, F.R Hist.S., P.M. 523 ; P.P.G.S.W,

W. Bro. W. M, WiLL1auMs, P.M. 279; PP.S.G.W.

W. Bro. W. H. STAYNES, P.M. 279 ; P.P.G.5td.B.

W. Bro. R. Pratt, M.D., P.M. 1560 P.P.]J.G.D.

W. Bro. F. W. BILLSON, L.L.B.. P.M. 1391; P.A.G.D.C. Eng.

W. Bro. Rev. H. S. Bices, P.M. 523 ; P.P.S.G.W.

* Deceased.

Dast Masters of the Lodge,

*W.Bro.]J. T. THORP .. 18923,
* ,, W.M WILLIAMS ... ... 1893-4.
* . E. HoLMEs ... 1894-5.
¥ | W, H STAYNES ... ... 1803-6,
¥ |, S5.S. PARTRIDGE ... ... 18g6-7.
* . R.Prart ... ... I8g7-8.
* ,, F. W Brirson .. ... 18g8-q.
* ,, Rev. H. S. Bicas ..+ I899-00.
* . Rev. H. J. MasoN +.. JQ00-0I.
* ., J. J KNowrEs ... oo IQOI-02.
* ,, H.Howe .. ... IQD2-03.
* . G. NEIGHBOUR ... .« I003-04.
¥ . R.B.STARKEY ... .o TQ04-05.
* L. STAINES ... 1G05-06.
* ., W.A Lka ... 1906-07.
* ., ] R.FREARS ... 1G07-08,
* . H. J. Grace ... I908-0.
.+ G.D. Ports <. 1G09-10.°
* - G. BONNER ... "IQIO-IT.
¥ .,  G. BonNER R . IQII-T2.
* ,, Rev.C. T MOORE .. IQIZ-I3.
* ,, A Lot .. " . IQI3-T4.
* . T.G. Huxr . IQI4-I5.
+ . G.W. Hunt .. IHIS-16,
,» J. E.PICKARD ... «o  I0I0-17.
* ., F. H PocHIN vee  10Y7-I8.
* . J.D Josnson ... s T918-19.
* ., A H. Hampson ... .ov 1IQX9-20.
* ,, F. H. DouGHTY v 1920-21.
. F. HAINES v 102122,
., W.]J. BUNNEY ... v 192223,
* ., J. H. HAWTHORN e 10923-24.

¥ Deceased,
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*W. Bro. C. F. OLIVER .. . <. TIQ24-25.
+ ., N.K.Lkg .. .. .. 102526,
® » A H, Hinp .. .. .. 1926-27.
T » C.5. Bice . .. .. 1927-28,
* » Rev.E.R. ]J. Bices .. .. 1928-29,
* » H. HYDE .. . .. 1920-30.
* »  H. D. M. BARNETT . .. I1930-3I.
1 » M. D. R, RICHARDSON .. IQ3I-32.
»w W.H, RiLey .. o .. I932-33.
» G. B, ELLwoop . .. I933-34.
» A, J.S. CanNoN N .. 1934-35.
* » A.L.MacLEOD .. . .. 1935-36.
» W.H Corron .. .s .o 1936-37.
b »  W. R, BRIDGER - .. 1937-38.
» J-T.CooPrER .. .. .. I938-30.
+ G.E, Puiers .. - .. 193g-40.
I » F. G, FLEEMAN . o .. I940-41.
» E.H.SToRK .. .. o I94T-42.
w J.C.BurtOon .. . .. 1042-43.
» T.0, Jupce .. .. <o 1043-44.
» G, W. WILKES .. . o I044-45.

* Deceased, 1 Resigned. 1 Died while in office.

JFoining fMembers,

Ports, G. D., Haywards Heath, Sussex ; HUNT, George W., Rothley,
near Leicester ; PICKARD, J. Eastwood, Leicester ; BuNNgy, Walter J.,
Leicester ; Hamnves, Frank, Leicester; RiLEY, William H., Leicester;
CanNoN, A, J. S., Leicester ; Binns, C. C. H,, M,A,, M.B., B.CH., Leicester ;
Corron, W. H., Earl Shilton ; CooPER, John Tom, Leicester ; Parprs, G. E.,
Leicester ; CARR, E. R., Whetstone ; BLAND, Major Constantine, Upping-
ham, Rutland ; SToRK, Ernest Henry, Leicester ; JupGe, Thomas Oliver,
Leicester ; BUurTON, John Cecil, Leicester ; WILKES, Geoffrey W., Leicester ;
CoraH, J. H., Leicester; WERSTER, Paul Mead, Ashby-de-la-Zouch ;
HERBERT, Sydney F., Lelcester TomrLinsoN, William, Kettering ; SMitH,
Arthur Thomas Shorthose, Syston ; WooD, W. H. Peterborough, ; HEATON,
F. W., Lutterworth ; HaINEs, Charles, E., Syston ; MURRAY, E., Woodville,
Quorn ; PICKERING, A. ]J., Hinckley; KILNER, A. Gordon, Oakham ;
BraDLEY, A. H., M.B., B.S., Leicester ; PARKER, A. H,, Derby ; CArr, H.,
London ; HALKYARD, Lt. Col. A., Leicester ; RossITER, A. E., Leicester ;
ToMKIns, A, F., Leicester ; FoIsTeR, J. E., Leicester.
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Members of the Correspondence Circle.
Grand Lodges, Lodges, Libraries, etc.

MASSACHUSETTS GRAND LoDGE, Boston, Mass. U.S.A.; LEICESTER
FrReeMasoNs' HArL LiBRARY; PENNSYLvVANIA GRAND Lopnge, Phila-
delphia, US.A,; Ruopesia LopGE No. 2479, Salisbury, Rhodesia ;
BrisToL MASONIC SOCIETY, Bristol ; MouNTAIN LoDGE, British Columbia ;
Burma DisTRICT GRAND LODGE, Rangoon, Burma; NorRTH YORKS.
LonGe oF INsTRUcCTION, Middlesbrough ; GRAND LODGE oF MANITOBA,
Winnipeg, Manitoba, Canada ; WARWICKSEIRE MasoNIc LiBraRY, Birm-
ingham ; MANSFIELD MaSoNIC LiBRAY (OHIO) AssocIATION, Mansfield,
U.S.A.; ScorranDp GRaND Lopce LiBrary, Edinburgh; CincinnNaTl
Masonic LiBRARY AssoclaTioN, Cincinnati, Ohio, U.S.A. ; GRAND LoODGE
OF ADELAIDE, Adelaide, S. Australita; DisTtricT GRAND LODGR OF
JOoHANNESBURG, Johannesburg, Transvaal; Howg AND CHARNWOOD
LopGe oF INsTRUCTION, Loughborough; NEerTUNE LODGE, Wallsend-
on Tyne; PHOENIX LongkE ofF St. ANN, No. 1235, Buxton; SUPREME
GRAND RoYAL ARCH CHAPTER OF SCOTLAND, Edinburgh ; MANCHESTER
ASSOCIATION FOR MAsoNIC REsEArRCH, Manchester; WORCESTERSHIRE
Prov. GRAND LODGE LIBRARY AND MuUsEUM, Worcester ; DISTRICT GRAND
LopGeE oF MADRAS, Madras ; DISTRICT GRAND LODGE, EASTERN AXCHI-
PELAGO, Singapore ; PrROVINCE oF KENT LIBRARY AND MUSEUM,
Canterbury ; LODGE OF RESEARCH No, 200, Dublin ; WILLIAM vAN ORANJE
No. 3976 London ST. MobpwEN's LoDGE oF INSTRUCTION No. 4850,
Burton-on-Trent ; FERRERS & IVANHOE LopgE, No. 779, Ashby-de—la—
Zouch ; Towa MasoNic LiBrary, Iowa, UU.S.A,; LIGHT oN THE SURMA
LopGge No. 2726, Silchar, Bengal ; RocHESTER MasoNic HALL LIBRARY
CENTRE, Rochester; NEW YORK GRAND LobnGeE LiBraRY, New York;
SovuTH CALIFORNIA MASONIC Lisrary, Los Angeles, California, U.S.A. ;
CavvERrY LopgE, No. 3848, Tanjore, S. India ; GRAKD LODGE OF SOUTH
AMERICA, Buenos Aires ; MASONIC STUDY CIRCLE, ArcapiaN Lopcg, No,
2696, London; Masonic LiBRARY AND REeapinGg CIRCLE, Penarth;
WELLINGTON LoDGE OF RESEARCH, No. 194, Wellington, New Zealand ;
GRACE Dievu LopGE OF INSTRUCTION, No. 2428, Cozlville ; ST, BARTHOLO-
MEW LoDcE of INSTRUCTION, No. 698, Birmingham ; MAKEPEACE LoODGE
No. 3674, Kuala Lumpur, Fed. Malay States; LuMLEY LODGE OF
IMPROVEMENT, Skegness; MasonNic TEMPLE, Owosso, Michigan, U.S.A. ;
LobGE oF LiviNGg SToNES, No. 4057, Leeds ; FORTESCUE LoDGE MasoNIC
Lisrary, No. 487, Devon ; OLp OuNDELIAN LopGe, No, 5682, London ;
LIBRARY OF THE SUPREME CouxnciL, Washington; MinErvAa LoDGE,
No. 2433, Birkenhead.

Egrchange Lodges and Otbers.

AMERICAN LODGE oF RESEARCH, New York, U.S.A.; GRAND LODGE
LiBRARY, London, W.C.z. ; QuATUOR CorRONATI LOoDGE No. 2076, London ;
W.C.2 ; ToroNTO MASONIC LIBRARY, Toronto, Canada ; BRITISH MUSEUM,
London, REsearcH Lopce oF OrEGow, No. 198, Portland, U.S.A.;
ForTEscUE LopGe MasoNIC LIBRARY, Homton Notts., INSTALLED
MAsTERS, Nottingham,
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XBretbren.

Apawmson, J., Sherwood ; Apcock, Alex. A., Leicester ; Apcock, R. B.
Leicester ; ALLEN, James, Leicester ; ALLEN, J. H., Sheffield ; ALLEN, T.,
Leicester ; ALLEN, S. J., Leicester ; ALLEN, T. C., Leicester ; ALLowaAY,
S. H., Burten Overy; ANDERSON, M., Normanby ; Apps, Capt. W. R.,
Hants. ; ANDERSON, G., Warwick ; ARMSTRONG, Percy, Scarborough ;
ANDERSON A. T, M1ddlesbrough ASHWELL T., Leicester ; ASHWELL,
Joseph, Tw1ckenham ATKINSON, Thos Portland Crowland ; ATKINSON,
W. W., London ; AUSTEN L. B Leicester.

Bacgorrt, A. G., Seuthweld ; BaAMBURY, A. E., Bushby ; Best, G. C,,
Ashby de-la-Zouch ; BrowN, L., Wednesbury ; BARKEE, B., Mickleover;
BroucH, G. W,, Leicester ; BarcLay, W. R., Jnr. Leicester ; BacoN, G. H.,
Surrey ; BARNES, J., Leicester ; BARKER, J., Notts. ; BAlLLIE, A., Kibworth;
Beauchamp ; BARRETT, Geo., Cotteslow, W. Australia; Barron, F.,
Eveshamn ; BaTEes, A., Gt. Malvern ; BatEs, J. J. G., Derby ; BATLIVALA,
J. C., Rangoon, Burma ; BaxTer, R. H., Rochdale ; BeaumonT, Philip,
Linton, near Burton-on-Trent ; BEAuMoNT, R. H,, Bury St. Edmunds;
Beari, H., Leicester ; BENTLEY, P. A., Leicester ; BENTLEY, Wm., Leicester;
BeroLzZHEIMER, D. D., New York, U.S.A. ; BEVERIDGE, A., Kent ; BICKERS,
J., Birstall ; BicacIn, F. H., Countesthorpe ; BiLLsoN, Capt. A,, Leicester ;
Birrson, F. J., Birstall ; Binns, Dr. J. B., Bedfordshire ; BLapon, Harry,
London ; BLackMaN, T. L., Leicester ; BLAKEMORE, L. B., Chicago, U.S.A.;
BLOOR, T, P., Leicester ; BoLToN, E. G., Stamford ; Bonp, G., Lutterworth:
BooN, G. H., Nuneaton ; BouLTER, W. E., Leicester ; BAINBRIDGE, Jaines
William, Sunderland ; BrRaDsHaw, A. W., Leicester ; BRAMLEY, F. A,
Moira ; BrRoMwicH, P. A. H., Leicester ; Brook, C. L., Leicester ; BRoOK,
H. R., Leicester ; BROOKS, T. J. Medbourne BRUMMITT Thomas Klsby,
Oakham Bryax, A. F., Lexcester BuckiEy, J G.E,, I_.eu:ester BUFFEY,
T., Lelccstor BULLAMORE G. W. Newbury BUCHANAN, Ww.]J., Leicester :
BUDD, W. A., London ; BURD, F. J., Vancauver, Canada ; BuLLock, F, C,,
Leicester ; BURNELL, Lt. R. C., Karachi ; Busgy, Dr. J. C., Sierra Leone ;
BuTrLER, J. W,, Cardiff ; BuTLER, W. T., East Derecham, Norfolk ; BUussEy,
L. J., Gorleston ; BUTEERWAY, S., Leicester.

CameBELL, R. G., Boston Spa ; CARr, R. W,, Bushby ; Carg, E. F.,
Leicester ; CARRESS, J. T. Thrapston Northants, ; CAMERON, D. E., Klrby
Muxloe ; 'CARRYER, ngel R., Barkby, near Leicester; CARTER, Geo.
Bury St. Edmunds ; Casserg, F, A, F,, Wolverhampton CALLAGHAN,
J. A., Leicester ; CLARKE, A. L., Hanley CLARKE, B., Bn'mmgham
CLARKE, S. A, Oadby, Leicester ; CAYLESS AW, Lelcester CLARKE,
H. E., Leicester ; CLAYTON, J. C,, Leicester : CHARLES, D., Birstall ; CREED,
P. G., Mickleover ; CHARLES, David, Rothley ; CLEAVER, J. H., Leicester ;
CLARE ]., Leicester; CLAyTON, W,, Lowton ; CoLEs, R. G, Suffolk ; CoLLINS
Rev. J..R,, Leicester ; CoLtmaN, F. T., Leicester ; CoLTMAN, J., Leicester ;
CoLEMAN, W, M., Texas, U.S.A. ; ConboN, J. C., Leicester ; Copg, G. A,,
Leicester ; CoPEMAN, F. S., Leicester ; CORRIGAN, A., Leicester ; COWLING,
A. E., Kirby Muxloe ; CowLiNG, G. W., Leicester ; CowLing, Dr. L. D,,
S. Australia ; CRANE, Charles, Ashby-de-la-Zouch ; Crorrs, W. A., Leicester:
Cross, C. W., Leicester ; CULVER, R. 0., Wanstead.
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Daxin, E. H.,, Matlock ; DaLBy, A. M., Leicester ; DAwsoN, Leslie,
Joseph, Leicester ; Davis, Eustace C., Leicester; Davison, E. L. P,
Leicester ; Dawes, F., Western Australia ; Dav, J., Great Glen ; Day, K. C,,
Leicester ; DENNANT, F. J., Dovercourt, Essex ; Dickerson, A. E., Pinch-
beck ; DiLworTH, R. H., Market Harborough; Dimonp, A., Devon;
Dixon, R. J., Hucknall Notts. ; DENGaTE, L. C., Qadby ; DoucaTy, D.,
Leicester ; DRURY, Dr. K. K., Narborough ; DRAKE, R. A. D. G., Suffolk ;
Duny, J. S., Kimberley, South Africa ;

Earon, C. D., Worcestershire ; ECKENSTEIN, T. C., Surrey ; EDWARDS,
Lewis, London, W.2.; Epwaros, J. E., Lathom ; EbwARrDS, 1. C., Cardiff ;
EccinGToN, J. Foley, Birmingham ; ELDRIDGE, Thomas, Whitwick, near
Leicester ; ELLINGWORTH, F. G., Thurmaston, near Leicester ; ELLIOTT,
Alfred, Rothley ; ErLis, Lt. Col. W. F., R.A.M.C., Morocco ; Evans, W,,
Leicester ; EVERITT, Rev. C, A., Hove, 2, Sussex ;| EYRE, G. H., Leicester,

FAIRHURST, W., Birmingham ; FARQUARSON, Alexander, Cumberland ;
FarRranT, O., Leicester ; FENNELL, W., Aber-Bargoed ; FESTING, Major
J. E., London, S.W. ; FieLD, G. A., Leicester ; Ficcures, C. N., Coalville,
FLATRER, David, Maltby, Yorks.; FLINN, T., Leicester ; FLINT, A. A.,
Braunstone,; FoisTer, A. T., Barkby, near Leicester; Forp, W. G.,
Leicester ; FosTER, R. C., Birmingham _;‘FROST, Albert, Sheffield.

GAINER, Dr. Eric St. Clair, Thrapston, Northants, ; GARLICK, Walter,
Leicester ; GARNER, A. C., Rothley ; Leicester, GARNER, H. E., Lcicester ;
GARSTANG, Dr. W., Nottingham ; GAYNER, W. A, Bath; Geg, C. H,,
Leicester ; GIFFORD, Ernest, Leicester ; GILBERT, H., William, Ear] Shilton ;
GiLL, B., Leicester ; GLazeBrook, J. W., Countesthorpe ; GLEw, Frank,
Hull ; Goapry, G. F., Leicester ; GoobFELLow, H. F., Rugby ; Goopwix,
Dr. E. W., Leicester; GorNaL, L. A,, Spalding; GopricH, William H. K.,
South Australia; Goop, M. E,, Matlock; Gourp, F. E., Plymouth;
GorrING, C. D., Newcastle-on-Tyne ; GRaANTHAM, J. A., Wincle near
Macclesfield ; GREEN, W. A., Moseley, Birmingham ; GrReeN, G. E., B.A,,
Leicester ; GREEN, H. A., Dewsbury ; GREEN, F. S., Leicester ; GREEN,
Roderick, Sutton Coldfield ; GREEN, George Henry, Birmingham ; GREEN-
Away, W. J., East Croydon, Surrey; GrirFiN, T. S., Kirby Muxloe ;
GriMsLEY, R., Oadby; GreAavEs, Ernest, Swadlincote ; GRETTON, L.,
Wednesbury ; GRUDGINGS, J. H., Leicester ; GRunpy, C. F., Loughborough;
GruNDY, ]. J. W., Leicester ; Gunn, Colin, Leicester.

Happon, E., Derby; Hacrey, G., Penarth; Harping, A. J. L,
Syston ; Harpy, W. C., Woodthorpe, Notts. ; Haynes, F. C., Loughborough
Harr, W. E., Wellingborough ; HarraM, H., Leicester ; HarLraM, S. H,,
Leicester ; HALLETT, H., Hiram, Taunton; Harms, T. A., California ;
Harvey, F. W,, Kirby Muxloe ; Hancock, J. T., Warwick ; HANFORD,
A. B., Quorn ; HarsorOW, G. W, Oadby ; HarDING, William W., Leicester;
Harris, Ray Baker, Washington, U.S.A. ; Harris, F. R., Northampton ;
HarrisoN, E. T., Lutterworth ; HATCHER, J. P., Leicester; HAWKES,
H. A., Leicester ; Haywoob, G, L., Leicester ; HARDING, P. G., Hinckley ;
HAavYNES, A., Evesham ; Haywarp, L. G., Peterborough ; HEatH, F. T,,
Leicester ;: HEATON, Wallace, London, W.1.; HENDERSON, R. A., Leicester ;
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HeNnDRY, Campbell A,, Claremont, West Australia ; HENocHSBERG, E. S.,
Durban, S. Africa ; HickiNBoTTOM, ]. S., Wednesbury ; HinToN, D., Quorn ;
HicxinBoTTOM, A. W., Wednesbury ; HrpwerL, C. W., Hinckley ; HIBBERT,
Rev. H. V., Enderby, near Leicester ; HINDLEY, ]., Beverley, London, W.5 ;
Hinson, J. C. Leicester ; HopsoN, P. W,, Sherwood ; HoGgETT, C. C,,
Birstall ; Horpaway, T. N., Winchester ; HoLT, A. G. W., Leicester :
Hoprxkins, Arthur, Leicester ; Horka, 5. L. New Jersey ; HuGHES, the Rev,
C. Kendrick, M.A., Oxford; HoLBrOOK, H. S., Overslade; HoweLL, Dr. E.,
Leicester ; Horyvoar, Dr. E. W., Leicester ; Hurrag, Dean, Leeds ;
HuriLey, Tom S., Leicester ; HUuME, A. S., Ashby-de-la-Zouch ; HunT, J.
C., Leicester ; HursT, J. Snowden, Southwold, Suffolk ; HuGHes, E. G. L.,
Aberystwyth ; HucHEs, H., Peterborough.

INGLESANT, H., Scraptoft; IBBERsoN, Wmn., Gregory, Sheffield.

Jackson, E. W,, Saltburn-by-the-Sea ; Jacksown, N. L., Leicester ;
Jackson, W. S., West Runtoun ; Jamig, Dr. J. W, P., Leicester ; JARVISs, G.,
Leicester ; JENKINS, Charles H., Auckland, New Zealand ; JeENKINS, D. W.,
Barry ; Jounson, Gilbert, York ; Jounson, J. W., Leicester ; Jones, C. R,
Thrapston ; Jones, The Very Rev. H. A., Leicester ; JonEgs, Harries,
Church Brampton ; JounstonE, T. E., London ; JoweTr, H. C., Leicester.

KAy, Samuel, Ashby-de-la-Zouch ; KEEN, Alphzus A., New Mexico,
U.S.A.; Kexng, W, D, Tilton-on-the-Hill, near Leicester ; King, L. T.,
Leicester ; KEEN, A, E., Nottingham ; King, P. B., Uppingham ; KNiGHT,
H., Leicester. N

Larirte, L. F. London ; LAXE, J., Essex ; LaMB, Douglas, G., South
Africa ; LanGELAAN, Henry H., Honiton, Devon; LancToN, Ernest,
Leicester ; LAPRAIK, Douglas, Leicester ; LAscELLES, Dr. J. Eaton, Ketter-
ing ; LAsEMORE, T., Coalville; LAWRENCE, John, London, N.W.x1; Law,
J. B., Essex; Lra, Geofirey Lumsden, Houghton-on-the-Hill ; LEADER,
L. C., Melton Mowbray ; LEnToON, J. H., Leicester ; LLEwLLYN, Gilbert E.,
Oadby near Leicester ; LinpguisT, F. C., Leicester ; LISTER, G. A., Bedd-
gelert ; Loassy, S. L., Kettering ; Lock, Frederick, J., Surrey ; LEE, A. M.,
Kettering ; LonGE, R., Leicester ; LorD, A. J., Leicester,

Manning, W. T., M.c., Leicester; MaceNaY, Harold, Liverpool;
MarcH, C. H,, Coalville ; MagrcH, L. J., Leicester ; MArkS, N., Nuneaton ;
MARr10TT, J., Nottingham ; MarsnaLL, F. D., Woodhouse Eaves, Lough-
borough; MarTiN, A.H., Ashby-de-la-Zouch; MaNASSEH, G. A., Birmingham;
MATTHEWS, Ven. Archdeacon C. L., Leicester ; MATHEWS, W. T., Leicester ;
Matuews, C., Pilleau, Durban, S. Africa ; McCurry, L. H. J., Australia ;
McMurran, Dr. A, McDonald, Birstall ; Meex, R. J., Sandtoft ; MILLER,
E. J., East Dereham, Norfolk ; MaxwgLL, T., Derby ;: McLAUCHLAN, J. A,
Leicester ; MrLyrs, T. H., Leicester ; MiLwoop, E., Leicester ; MINARD,
A. G., Earl Shilton ; MinsyurL, H, P., Devon; MoxnTtarGrs, M. J. B,
Cagnes-sur-Mer, France; MELBoOURNE, W. ]J., Australia; MoreTON, E,,
Derby ; MoucuToN, C. E., Derby ; MorLEY, C. B, S., Brampton House,
Stoughton Road, Leicester ; MORLING, J., Apia Samoa ; MorreLL, R. H,,
Leicester ; Morris, G. W. W., Rugby; Morrison, W. S., Hucknall;
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MorroN, J. H.‘, Maflow; MuppiMeR, E. H., Leicester ; Muppiveg, E.,
Leicester ; MURRAY, S., Kirby Muxloe, near Leicester ; MARTIN, G. M.,
Dundee ; MustHER, W., Orpington, Kent. :

Nice, A. E. C., London ; NixoNn, J. H. R., Loughborough ; Nosss,
Capt. J. T. S., Sherrington, near Newport Pagnell, Bucks.; NowEgLL, R.,
Blaby.

Oarway, E. R., Woodthorpe ; ORraN, A. L., Leicester ; ORCHARD,
P. G. F., Leicester ; OverToN, Wilfred, Sutten Coldfield.

Pace, H.W., Mickleover; PALMER, E.,Oakham, Rutland; PARR, ALFRED,
Leicester; PARR, A. R., Leicester; PARROTT, R. A., Leicester; PARTRIDGE, A.S.,,
South Wigston ; PAYNE, D., Oakham ; PAYNE, Ken., Tasmania ; PAYNE,
Jas., Barry, Glamorgan ; PEBERDY, R. J., Leicester; PEXNINGTON, Cecil,
Burnham-on-Sea ; PERcCIVAL, §. E. J., Leicester ; PEPPER, N. E., Leicester ;
PERKINS, Walter, Nuneaton; PErRy, C., Ashby-de-la-Zouch; PETTIT,
G. R., Lutterworth, Rugby ; PERRY, H. G. B., Shanghai, China ; PHIPPS,
G. A., Leicester ; Picx, W. H., Birstall; PickerinG, E. F., Hinckley ;
PrckstonE, W., Blackburn ; PoLLARD, F., Anstey ; PoLLARD E., Leicester ;
PortEOUS, Dr. L. D., Leicester ; POTTER, F., Kettering ; PoTTER, Lt. Col.
James A., Qadby, near Leicester ; PoweLL, C,, Weston-Super-Mare ;
PreEsk, R., Sutton Coldfield ; PresToN, J. W., Leicester ; PRipMORE, C. R.,
Leicester ; PROCTOR, J., Barry, Glam. ; PRENTICE, H. W, W., Leicester ;
PexN, E. F., Glenfield ; Purt, H., Kibworth.

RapcLirrg, R. J.,, Neath; Rawson, E. H., Wigston ; RADBURNE,
J. W., Rushden, Northants. ; RAg, T. H., Sunderland ; RaMsDEN, F. G.,
Bolton ; RaMsDEN, J. W., Blaby ; Ranpig, E. S., Hinckley ; RATNETT,
E. A, Leicester; RanNDLE, J. O., Countesthorpe ; RawLinson, R. H.,
Leicester ; REDMoND, W. G., Liverpool ; REap, R. H., Ashby-de-la-Zouch ;
Ripeway, A., Leicester ; REiD, A. G., California ; Ripeway, W., Leicester ;
Ripecway, R. W, Leicester ; R1LEY, H. G., Foxton, Leicestershire ; RiLEY,
Edward Charles, Leicester ; Rist, L. S. G., Nuneaton ; Ross, A., London ;
RoBERTS, A. H., Nottingham ; RoBERTS, H., Leicester ; ROBERTSON, A.,
London, E.C.3; Roker, E. A., Kibworth; RoriLason, A. H., Lough-
borough ; Ropinson, C. B., Lutterworth; RowrLErr, W. H., QOadby;
RowseLL, F. J., Leicester; RuTHERFORD, R. (., New Zealand;
ReynoLDS, N. H., Nuneaton.

Saayman, E. H., Nottingham ; SaLsBury, H. W., Nuneaton ;
SauNDERS, C. H., Leicester ; ScHOFIELD, A. J., Devon ; SCoTNEY, J. W,
Leicester ; SuArpLow, H. W., Birmingham ; SHarp, D. E., Leicester ;
SHaw, G., Baron, Wellington, Shropshire ; SHELDRICK, T. F., Wembley ;
SEGERDAL, Dr. A. M. W., Coalville ; SmacxiiEron, E. H., South Craydon ;
SHeeN, R. C., London, E.C.2 ; Sitcock, Dr. F. A., Leicester ; SHILCOCK,
F. H., Lichfield ; SHEPHERD, John Latimer, Kent ; SHipMAN, T. S., Leicester
SHUTTLEWOOD, A. A., Leicester ; Swanson, Major 1. N., Newcastle-on-Tyne
SmitH, W., Ilkeston; SMITH, H., Woodthorpe, Notts.; Smits, H. R., Harrow;
SMITH, A. J., Leicester ; SmitH, C. S., Scarborough ; Smite, W. E., Leicester;
SMiTH Samson, Leicester; SwmitH, W. A,, New Westminster, Canada;
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Smirh, C. M. R., Countesthorpe ; Smitu, Dr, H. Muir, Leicester ; SmrTH,
J. L., Market Harborough ; SmrtH, A. E,, Leicester ; SMiTaaRD, J. W,,
Leicester ; SorLirt, F. C., Nausori, Fiji ; Smyrn, F. A. ., Littleover;
Sepackman, C. §,, Croydon ; SPEaK, G., Leicester ; SPENCER, H, B., Auck-
land, New Zealand ; SPENCER, R. (., Leicester ; SPENCER, J., Derby;
SPRAGUE, A. G., Kington, Herefordshire; Spricg, S., Melton
Mowbray ; Sguiess, G. L., Market Harborough ; STIBBE, E. V., Leicester ;
SrantoN, H. V., Worcester ; STEBBINGS, T. G., Suffolk ; STEPHENSON,
J. H., Hinckley ; Stevens, Francis Edward, Shardlow ; STEVENSON, E, G.,
Lockerbie ; Stow, Ernest C. S., Hull ; STREET, J., Arthur, Loughborough ;
StTrRICKLAND, Major F. P., Jnr., Kansas; STurToN, Joseph, Leicester ;
Swn;?‘, J. T. B, Leicester ; STURTON, Dr. S. D., Hanchow, China ; SYKES, A.
D., Notts, .

TaINE, H. V., New Zealand ; Tanvy, H., Leicester ; TaNSER, W. T.,
Leicester ; TARRATT, F. P., Leicester ; TAYLOR, G. S., Donington-le-Heath,
Leicester ; Tavror, H. W., Leicester ; TAYLOR, L. C., Birstall ; TavLor, E.,
Leicester ; TavLor, W., Leicester ; THIMBLE THORPE, Rev. W., Chesham ;
TuoMpsoN, H. E., Leicester ; THorPE, Charles H., Burton-on-Trent ;
THOMPSON, W, J., Kettering ; THorP, Thos., C., Beeston, Notts.; THORPE,
Thomas H., Derby ; Timms, A. H., Swadlincote ; ToMPKIN, S. E., Leicester ;
TrEBILCOCK, R. E., Australia ; TrRicKs, J. L., Leicester ; TRIBE, (5., Wood-
house Eaves; Towrson, J., Leicester ; TowNsEND, A. E., Leicester ;
TownNseND, Capt. E. J., Leicester ; TURNER, D., Rugby ; TURNER, A. E,,
Leicester ; TURNER, P. E., Bury St. Edmunds ; TURNER, W. E,, Leicester ;
TURNER, A,, Loughborough ; Tucker, H. C., Spalding; Tysack, W.,
Alexander, Sheffield; TonGe, E., Rothley.

UnDERwoOOD, I. R., Leicester ; UpcnvrcH, F. N., Newtown Linford ;
UsHER, S. ]., Leicester.

Wacks, P, J., Wigston Magna ; WapE, H. J. S., Tavistock, Devon ;
WAKELING, P, G., Rochester, Kent ; WAKEFIELD, J., Hucknall ; WALKER,
Herbert, Leicester ; WALKER, S. J., Hinckley ; WaLkEeg, Fredk., Derby ;
WaLsaNk, A, L., Hampton-in-Arden ; WALMSLEY, J., Tamworth ; WARD,
(;., Leicester ; WATERHOUSE, A. L., New Zealand; Warrs, Charles,
Hinckley ; WARNER, A. E., Leicester ; Watson, E. R., Loughborough ;
WEeLLINGTON, Cecil, Broadstairs; WesLEy, H. E., Leicester ; WESLEY,
Lawrence H., Leicester ; WESTILEY, C. L., East Bridgford ; WHEATCROFT,
H. L., Leicester ; WHuIrBY, F., Birstall; WHITCHER, A. S., Leicester ;
WHITE, ]., British Columbia ; WiLEMAN, W. A., Earl Shilton ; WINK, Roy,
Leicester ; WHOWELL, W., Leicester ; WHITNEY, H., London, S.W.19;
WiLkes, E., Harborne ; WiLDE, F., Birmingham ; WiLsox, C. B., Napier,
New Zealand ; WiLson, G. H., Barnsley ; WILLSON, Owen, Leicester ;
Wirr, J., Jnr., Dunedin, New Zealand ; WriLriams, W. J., Amersham;
Wirriams, H. D., Kettering ; WiLson, J., Leicester ; WiLsoN, Ernest C.,
Colchester ; WILson, F. W., Blaby; WiLkes, A. C., Birstall; WITCOMB,
Major F. L., Leicester ; WILKIE, T., Leicester ; WooLMER, R. E,, Leicester ;
WoRTH, W. H., Leicester ; WrIGHT, H. W, S., Leicester ; WRIGHT, B. E,,
Kettering ; WIGHTMAN, Walter, Earl Shilton ; WykEes, G. D., Kibworth
Harcourt.

YAaTEs, S., Mansficld.
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The Two=MHundred-and=Sirty-Minth
Meeting

and 3Installation
was held at Freemason’s Hall, London Road, Leicester,
on September 24th, 1945.

There were presen! the following Officers :—W. Bro. G. W. WILKES,
W.M., in the Chair ; W. Bro. T. O. Jupcg, I.P.M.; W. Bro. J. C. BurToN,
Acting S.W.; W, Bro. P. M. WEBSTER, J.W.; W. Bro. W. J. BunNEY,
Chaplain ; W. Bro. E. R. CARR, Treasurer ; W. Bro. W. H. RILEY, Secretary,
W. Bro. F Haixgs, D.C.; W. Bro, E. MURRAY, Acting S.D.; W Bro. W,
TomLinsor, J.D.; W Bro. S. BuTHERWAY, Acting I.G.; and Bro. D. CHOYCE
Tyler. Also W. "Bros, A. H. PARKER, A. HALKYARD, A. F. TOMKINS,
J. E. Foister, E. H, StoRrg, G. E. PHIPPS, G. W. Huxt (D.P.G.M.),
A, ]. 8. CannoN, C. C, H, Binns, A. H. BraprLey, H. Carg, C. E. HaINES
and R.W. Bro. ]J. H. Coran, P.G.M,

Twenty-two members of the Correspondence Circle and eleven visitors
were present.

The Lodge was opened in due form at 5 p.m.,

The Minutes of the last Regular Meeting were read, confirmed and
signed. )

R.W. Bro. J. H, Coran, P.G.M., and Master Elect of the Lodge was
saluted with the honours due to his rank,

W. Bro. G. W. Hunt, D.P.G.M., was saluted with the honours due
to his rank,

The Grand Lodge Officers present—W. Bros. R. B. Apcock, W. J.
BunnEy, E. H. STorK, and A. J. 5. Canvon were saluted with the honours
due to their rank.

The following Brethren were elected members of the Correspondence
Circle :—

Bro. RoBERT PREECE, 181 Green Lanes, Wylde Green, Sutton-

Coldfield, No. 5579.

Bro. GEORGE. ANDERSON, 11 Beauchamp Road, Warwick, No. 567.

Bro. NorMaN H. REvnoLDs, 148 Hinckley Road, Nuneaton. No. 5102.

Bro. W. H. WoRrTH, 10 Sevem Street, Leicester, No. 4636.

W. Bro. JAMES W. PRESTON, 27 Sykefield Avenue, Leicester, No. 279.

The Treasurer's Accounts were placed before the Lodge and accepted
and adopted. The best thanks of the Lodge were tendered to ‘W Bro.
E. R. CaRrg, for his valuable services.

It was unanimausly agreed that the sum’ of {25 be given from the
Lodge funds towards-the sum of £10,000 aimed at by the R.W.P.G.M,,
as'a Thanksgiving for- Victory,

The R.W.P.G.M., Bro. J. H. Coran, was installed as W.M,, for the
ensuing year, according to ancient custom, by W. Bro. G. W. WILKES.
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The W.M. then invested the following Officers for the ensuing year:—

W. Bro. P. M. WEBSTER .. .. .. S.W.

W. Bro. W. J. BUNKEY . .. .. Chaplain.
W. Bro. E. R, CaRR .. .. .. .. Treasurer.
W. Bro. W. H. RiLey .. . . Secretary.
W. Bro. F. HArNEs .. .. .. .. D.C.

W. Bro. W. TOMLINSON oy .- o S.D.

Bro. D. CHOoYCE .. Tyler.

W. Bro. F. HAINES was re-clected to the Prov. Grand Lodge Committee
of General Purposes, and W. Bro, W. J. BUNNEY to the Library Committee,

: Owing to the deferment of the usual inaugural address to a later
date, the W.M. asked the Editor of the Transactions to read a paper
“ Help for the F.C.” the second of a series of three papers, one for each of
the three degrees, which it is hoped will be printed, published and
made available for every Brother throughout this Province, {V.p.x.).

Telp for the ¥.C.

Although this degree is not spectacular, particularly when the ritual
is cut down to a bare minimum, yet it contains many useful moral lessons,
above all concerning the ‘ art of living.’

As an Initiate you were figuratively reborn, you wandered helplessly
but under firm and kindly guidance and, although many virtues were ex-
tolled, little was said ahout education on account of your youth, you were
still under maternal care. It is true that you were eventually restored to
Light, but at the conclusion of the ceremony you were placed in the N.E,
part of the Lodge, the situation of the foundation Stone.

You are now in the midway of Freemasonry.

In the Second Degree the r.s. prevailed in your preparation, you passed
from the care of the women to that of the men and, although a guide was
still necessary, you could see where your progress was leading you. The
motifs of education and building prevailed.

The “* Qs. before passing’’ probably presented no difficulty to you,
with the exception of *‘ the p.Ps.o.m.e.”” Preston states that this means
“ of, at and on,” ** of your own free will and accord, at the door of the Lodge
and on the p. of a S.1.”” To this may be added an old form of recognition,
“I hele ™ and “I conceal.”

The prayer asked for the continuance of Divine aid. Let me here
observe that the Lodge is opened with prayer in every degree, and the
V.S.L. {remember the three G.Ls) is open during every ceremony.

The P.G. and P.W. In the Eleusinian mysteries an E, of C, was shown
to the aspirant and Osiris {of whom I will say more when dealing with the
Third Degree) was the corn-god. In Mexican mythology the god Quetzal-
coatal, the preserver, wears an E, of C, in his hair, is wounded near t¢ a
F. of W. and makes the Sn. of a F.C. In the Egyptian mysteries the
Candidate held an E.of C., fertilised by the sacred waters of the Nile, and
said “1 am a germ of eternity.”
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You were admitted to the Lodge on an instrument which is more fitted
for advanced work than any presented to you in the First Degree-——the S.
I have mentioned this already :—'* a geometrical figure of immense symbol-
ical importance.”

The number of Sps. by which you approached the E. and the manner
of your approach are well worthy of notice. The Sps. refer to the five
senses of man and the spiral course to the gradual attainment of knowledge
and approach to the V.S.L. 1 shall refer to this later on in this paper,

Thet...ef...dS. Much has been written in this connection and
it is accepted by many students that the component parts are very wide-
spread in their occurrence and probably of great antiquity. They are
found among Pathans, Dervishes, Brahmans and Central African Tribes-
men, who have lost their meaning. Amsu, a form of the risen god Horus,
in ancient Egypt, is generally represented as having his l.a. in the position
of the H.Sn., and is known as ‘‘he who lifteth up his arm.” The risen
spirit was originally sprouting corn. It is thus possible that we have here
a very early origin. The explanation given in this Province that it is a Sn,
of “prayer” is not universal. In Londen, I believe, it is described as the
Sn. of perseverance, If the two explanations are coupled—"the Sn. of
perseverance in prayer,” we are thus called upon to persevere in prayer
and with whatever we have undertaken however distressful we may be.

You may remember that after you had been given the W. of the
Second Degree a second pillar was mentioned. It is generally agreed that
the pillars which stood outside K.S.T, were ornamental and not structural,
and therefore probably symbolical as they are in our cercmonies, 1 will
deal with this when I come to the Second T.B., here I will merely once
again stress that God’s house is man, and the building of man in strength
from a rough, uninspired and unstable state to one which is ‘‘perfect in
its parts and honourable to the builder” is the entire and avowed aim
of the Craft in which you are progressing.

The next important step in the ceremony was your investiture with
the distinguishing b...e of a F.C. In Leicestershire and Rutland the
address is, it must be acknowledged, generally short and somewhat un-
inspiring. Let me quote from an old and longer address which is given in
one Lodge in Devonshire :—" Bro. A.B., by the W.M’s. command, I invest

“ yon with the distinguishing b...e of a F.C.M.: after a candidate

‘“ has been initiated it is an old custom for the triangular flap of his

‘“ plain white apron to be raised, the triangle being an emblem of fire,

“ When thus elevated it indicates that the blessing of material light

‘ has been restored to the wearer, enabling his eyes to see much of our

‘ symbolism. Now that you have passed to the Degree of a F.C. the

o ﬂn};ﬁs lowered. This downpointing triangle typifies water or flow of

““ intellect.

“ At the foot of your apron you will observe two rosettes. These
*“ hieroglyphics of light form the base of a third, at present incomplete
' triangle, the triangle of the Spirit :—so that the F.C's. apron is of
‘“ a threefold nature, indicating the ascension of matter, the penetration
“ of mind and diffusion of the Spirit. If, therefore, the First Degree
** denotes birth, this degree implies life, or the Preservative Power of
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‘" the Deity, for the G.A.Q.T.U. lovingly preserves His creatures and
‘“ determines Life’s unending Truth. Thus this b ... e denotes that
" you have reached an intermediate stage in Fmy., and wearing it
‘“should impel you to prepare yourself for your Third Degree.”

You were told on investment that you should make the liberal arts
and sciences your future study, and a similar phrase occurs in the Second
T.B. explanation. This emphasises the education motif, a forecast of
which is made towards the end of the charge after Initiation.

You were next placed at the S.E. part of the Lodge. You were still
progressing and had been promoted from the place of darkness and founda-
tion to a sunnier position. Here your attention was drawn to the principles
of moral truth which had been extolled in the First Degree, and you were
informed that you were permitted to extend your researches.

Before you left the Lodge to restore yourself to your personal comfort
the W.Ts. were explained, another Masenic triad, tools which pointed out
the value of certain well-defined qualities and were obviously fitted for
much more advanced work than those of the First Degree. In this Pro-
vince what is known as the “extended’” version is not always delivered,
since it is very inspiring I will quote it here. *“ The S. teaches us to regulate

‘“ our lives and actions according to the Masonic line and rule, and to

‘ harmonise our conduct in this life, so as to render us acceptable to

‘' that Divine Being from whom all goodness springs, and to whom we

“ must give an account of all our actions.”

“The L...1dcmonstrates that we are all sprung from the same

“ stock, partakers of the same nature and sharers of the same hope :

““and although distinctions among men are necessary to preserve

“ subordination, yet ought no eminence of situation make us forget

‘“ that we are Brothers, for he who is placed on the lowest spoke of

*“ fortune’s wheel is equally entitled to our regard, as a time will come

‘““and the wisest of us knows not how soon—when all distinctions,

“ save those of goodness and virtue, shall cease, and death the grand

“ leveller of human greatness, reduce us to the same state.”’

““The infallible P.R. which, like Jacob’s ladder, connects heaven
“ and earth, is the criterion of rectitude and truth. It teaches us to
“ walk uprightly before God and man, neither turning to the right nor
‘“ left from the paths of virtue. Not to be an enthusiast, persecutor,
* or slanderer of religion : neither bending towards avarice, injustice,
* malice, revenge, nor the envy and contempt of mankind, but giving
*“ up every selfish propensity which might injure others. To steer the
“ bark of this life over the seas of passion, without quitting the helm
“ of rectitude, is the highest perfection to which human nature can
‘“attain : and as the builder raises his column by the level and per-
* pendicular, so ought every Mason to conduct himself towards this
* world, to observe a due medinum between avarice and profusion, to
*hold the scales of justice with equal poise, to make his passions and
“ prejudices coincide with the just line of his conduct, and in all his
“ pursuits to have eternity in view.”

‘““ Thus the S, teaches morality, the L . . , 1 equality, and the P.R.
‘“ justness and uprightness of life and actions.” .
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The Second T.B. The first thing that is noticed in this narrative is
the occurrence of anachronisms and statements which, without further
examination, appear to be absurd. For example, why is there any doubt
about the exact number of steps in the winding staircase ? Let me once
again stress that the Temple of K.S. refers Masonically to the building of
the Temple of our own bodies, raised to the glory of God, each Mason
dedicating his body as a Perfect Ashlar fitting perfectly into its construction.

Here let me say a few words about Ashlars. They are mentioned in
the explanation of the First T.B. H you did not hear this at your Initiation
you would be well-advised to read it when you obtain your printed ritual.
In our Lodges two cubes of stone are exhibited, one—the Rough Ashlar—
lies on the J.W.'s pedestal, the other—the Perfect Ashlar—is suspended
in front of the S.W. Although the Rough Ashlar lacks polish it is in a
reasonably advanced state of preparation for building purposes, just as the
Initiate is of good report, good character, and imbued with worthy motives
and of good education, in fact, of “‘good honest material,” material which
is above suspicion. The transformation of Rough to Smooth Ashlar re-
presents the perfecting of roughly finished material by knocking off all
superfluous knobs and excrescences and by further polish and preparation.
I must stress that the material must be good and capable of receiving a
polish on all its outward surfaces. The Craft cen make rough surfaces
polished, but can#of turn poor material into good. Yet there can, I believe,
be no man whose motives, spiritual or moral, public or domestic, cannot
be ennobled by Freemasonry,

Notice that in whatever position it is placed and from whatever ex-
ternal aspect it is viewed, the smooth Ashlar is just, upright and perfectly
polished. It hangs suspended between heaven and earth, ready, if found
worthy, to be placed somewhere in the Temple of God—that Temple
which each Mason builds with his own hands to the glory of God.

The conjunction of the Rough and Perfect Ashlars is important. The
Holy FPlace in K.S.T. was 40 X 20 X 20 cubits, a double cube, and in the
same form as the Lodge. The Perfect Ashlar, when superimposed on the
Rough Ashlar, forms such a double cube, a Masonic fundamental. In
higher degrees the double cube is met with as the ““altar of incense’’ upon
which the Candidate discovers ideals for which he has been searching.

In the explanation of the Second T.B. your attention was directed to
twa great pillars placed at the porchway entrance. Monoliths, megaliths,
and pillars have been revered by primitive man long before the dawn of
history. 1 have already pointed out that the pillars of K.5.T. had no func-
tion as regards the actual structure of the building, they were symbolical
and have been variously interpreted as representing fire and cloud, royal
and priestly, male and female, day and night, the gateway of physical
birth or the entry inte the mystical temple of divine life. Whatever
symbolism you may prefer there is undoubtedly a very deep meaning
hidden in the use of the two pillars in conjunction. Note the persistence
of the word §...h. it is the W. of the First Degree, one of the pillars,
and the word "lewis,” son of 2 Mason, means S .. .h, In Egypt the annual
erection of the “Tat" piilar, the symbol of Osiris and of Strength was of
immense importance. In Egyptian mythology two Tat pillars were placed
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at the entrace to Amenta, the abode of the dead, and, in picture writing,
two Tat pillars expressed “firm and stable.” Miniatures of the Tat pillars
were worn by Egyptians during life and were carved on their coffins. A
close connection can be traced between the pillars of Ancient Egypt, of
K.5.T. and of the Craft. In any investigation of the original evil and
eventual religious or symbolical meaning of the biblical stocks and stones,
and of monoliths and pillars, a study of the Osiris myth is necessary.
I shall deal with this in some detail in the third and last booklet. A
further point of interest to us is that in some of the ancient mysteries
and in many savage initiation ceremonies up to quite recent times the
Candidate passed between two pillars,

The Winding Staircase. You will remember the method by which
you advanced to the E, to take your Ob, and that our ancient Brethren
are said to have passed up the winding staircase to receive their wages.
The w.s. is a very old symbol of the acquisition of knowledge, and it is as
such a symbol that it is included in the T.B. T cannot do better here than
quote from “Some Notes on the Second Degree'” by the late W. Bro. Thorp,
Transactions No. 2429. 1927-28,

““ Does not the winding staircase peint out to us that the path of
‘“life, of duty, of knowledge, of moral excellence and virtue, is ever
“an upward striving ? Does it not represent the painful
“ progress of an enquiring mind and the toil and labour which
“intellectual study and the acquisition of knowledge entail 7 But
" does it not teach something besides ? Our ancient Brethren eventu-
““ally succecded in passing the Wardens, and obtaining the reward
“aof their labours in the middle chamber : in like manner all honest
" work, all noble endeavour must surely be certain of recognition
‘““inthe end. The staircase is winding, the end cannot be seen from the
‘‘ beginning, but as the F.C, proceeded onwards until he had obtained
“ his wages, beneath

‘ that hieroglyphic bright
which none but craftsmen ever saw,’
‘" s0 every patient striving soul may surely rely upon receiving his
* reward, after a consistent following of that pathway which
‘ winds through darkness up to God."’’

The number of steps is the second of the masonic triad and progression.
of 3, 5 and 7. I shall amplify this in the next paper.

At the conclusion of the ceremony you were conducted to a seat in
the S.E. part of the Lodge, a further evidence of your progress.

- . .

In the hope that you have been interested in these papers dealing
with the First and Second Degrees 1 shall now revert to the Initiation
ceremony and amplify several points.

Preparation. Deprivation of m. Ancient superstition believed that
m, was impure. This idea may be found in Ancient Egypt, where stone
knives were used for embalming even when m. was known. In some
Central African tribes, toeday, nom. is worn during the purification ceremony.
M. was forbidden during the building of K.S.T. Some old “spells” specify
the use or non-use of m, '
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In medizval times there was a '‘swing-over’’ and m. was then believed
to be efficacious in averting the spells of evil beings or evil spirits. Even
recently, in Bulgaria, a reaping-hook of iron was placed in the corner of
the room of a newly born baby, to prevent the substitution of a changeling,
and we are all familiar with the superstition which recommends touching
money when the cuckoo is first heard or the new-moon is first seen.

The prevalence of the Ls. in preparation. I stated that this s. was
originally matriarchal and sacred. This was because in the early stages
of human development paternity was very promiscuous. At a later stage
paternity was much more definite and the r.s., the paternal side, became
sacred.

L.b.b. The Scotch ritual states definitely that this is to prove sex,
but this might easily lead to errors. I think it is rcasonable to assume
that blood was actually drawn in the olden days, as it was in the ceremony
of the Operatives, and it is stated that Pythagoras nearly died after his
Initiation into the mysteries,

The C....T... In India this is an emblem of Shiva, the god of
death and destruction. It is found in ancient Egyptian and South American
tombs and temples, The African slave-stick may be of similar import.
Here let me quote from a recent paper by W. Bro. H. CARR, in the Trans-
actions of the Lodge of Research, 1944-45.

"“In I Kings, XX, 31 and 32, we read that the servants of Ben-
“ Hadad went, with sack-cloth on their loins and ropes upon their
“ heads, to plead for mercy from their conqueror, Ahab.” ..

* But there is another interesting point which emerges from a
* study of the Hebrew word for rope. In the example quoted above
‘“ the word is translated ‘“‘ropes’’. In Psaim CXL., 5, the same word
‘“ signifies “noose,” but there is a verb form of this word which signifies
‘' to bind someone by a pledge,” see Job, XXII, 6. * For thou hast
‘“ pledged thy brother,” and it seems to me that the garb of the
‘ Initiates gains an added significance as an emblem of the bond by
' which a Candidate binds himself in the First Obligation.”

Perambulations. Compare the customs of ‘‘beating the bounds,”
‘“ holywell processions’”’ and Hallow-e’en processions which are carried
out clock-wise. In these cases the movements may be in part a relic of
sun worship. The sun brings blessings to man and therefore any imitation
of its movements will bring luck, even in such everyday occurrences as
dealing cards or passing the wine.

N.E.S. and W. This variant from the usual N.S.E. and W,, is also
reminiscent of solar movement. '

It is interesting to note that there is no P.W, leading to the First
Degree. In the Irish ritual it is “f.a.0.g.r.”” This is reminiscent of the
phrase used by the Wardens during the perambulation, and the same
phrase was used by the Operative Lodges in their ceremony of admission.

The G. or T. This was, I believe, formerly describedasap ... 1
Sn. Amputation of this member was at one time practised asa punishment.
It may possibly have a religious origin, since there was an ancient custom
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of sacrificing this member to the gods. Orestes the matricide appeased
the Furies by biting off one of his fs. Some North American Indians
sacrifice it to the Great Spirit.

The three 1...r Ls. 1t seems likely that there has been some cor-
ruption or confusion here and it has been suggested that in the old cults
the names of three deities were mentioned, deities who ruled over the three
seasons of planting, harvest and fallow, that their names became corrupted
and unintelligible, the present explanation being substituted as a makeshift.
A sheaf of corn is sometimes found carved on the chair of the S.W. This
may be a relic of an astronomical or agricultural cult,

The N.E. part of the Lodge. In northern latitudes the sun rises in
the N.E. on Midsummer day. Although little now remains of the great
Midsummer festival which our ancestors once celebrated in honour of the
sun it was at one time universal in this country. Egyptian mythology
taught that the sun rose in the N.E. on the first day it was created.

The custom of laying a particular stone at the foundation of a building
is of great antiquity. In ancient times it was customary to kill one or
two individuals on this occasion either by crushing them to death or by
walling them up alive: in Burma and Siam this was done up to recent
times. In Bulgaria, also, quite recently the victim’s shadow was substituted
for his body, the shadow beirg measured with a piece of string which was
buried. It may be that the custom of placing corn, wine, oil and money
is a relic of an attempt to appease the spirit of the wretched victim,

There may be a relic of sun-worship remaining in the custom of com-
mencing a building at the N.E. corner. In temples dedicated to the sun the
E. line of foundation was carefully orientated first and, since they worked
clockwise, they began at the N.E. corner. Furthermore in these latitudes
the workmen were protected at the earliest possible moment from in-
clement weather.

At the conclusion the W.M. invited questicns and comments.

W. Bro, H. CARR said that he had appreciated listening to the paper.
He had no doubt that the Editor had made a great gift to any Brother—
one which would be of great assistance to him and stimulate him in the
pursuit of Masonic knowledge.

The W.M. then proposed a hearty vote of thanks to the Editor and
added his personal appreciation ; this was carried with acclamation.

The Secretary reported the death of W. Bro. Col. G. Barcray,
W. Bro. G. W. BrRowN and W. Bro. W. E. Moogre.

Apalogies were reccived from W. Bros. F. W, BirrsoN, GORDON
KILNER, A. T. SHORTHOSE SMITH, W. GWYNE DaviEs, A. O. WARD and
F, C. HaynNEs. Also from Bros. L. G. HAYWARD and ). A. WALKER.

The Lodge was closed at 6-30 p.m. and a conversazione was held after-
wards.
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The Two=Thundred=and=Seventicth
Meeting

was held at Freemason’s Hall, London Road, Leicester,
on November 27th, 1945.

There were present the following Officers . —R.W. Bro, J. H. Coran,
W.M., in the Chair ; W. Bro. G. W. WILkESs, I.P.M.; W. Bro, P, M. WEBSTER
S.W.; W. Bro. S. F. HErBERT, J.W.; W. Bro. W. J. BUNNEY, Chaplain ;
W. Bro. E. R. caARRg, Treasurer ; W. Bro. W. H. RILEY, Secretary W, Bro.
F. Hamngs, D.C.; W. Bro. W. ToMmLINSON, S.D.; W. Bro. A. T. S. SMiTH,
J1.D.; W. Bro. W. 1. Woop, 1.G.; W. Bro. F. W. HeaToN, Steward and
Bro. D. Croycg, Tyler. Also W. Bros. E. Murray, A. H. PARKER,
A. F. ToMkins, A. H. BRaDpLEY, A. G. KiLNER, J. E. FoisTER, A. J. S,
Cannon, G. E. Puipps, J. C. Burton, C. C. H, Binns, A. E, ROSSITER,
E. H. Stork and T. O. JuDGE.

There were present thirty-eight members of the Correspondence
Circle and fourteen visitors,

The Lodge was opened in due form at 5-30 p.m.
The Minutes of the last Regular Meeting and Installation were read,
confirmed and signed.
The following Brethren were elected members of the Correspondence
Circle :—
W. Bro. F. G. CreED, 20 King’s Drive, Mickleover, Derby, No. 80z,
Bro. E. MORETON, 15 Vernon Street, Derby, Nos. 1085 and 731.
Bro. C. A. MoucuaroN, 7 Foremark Avenue, Derby, No. 8oz.
W, Bro. H. W. PaGg, "“Halden,” Western Road, Mickleover, Derby
No. 108s.
Bro. Rev. W. THIMBLE THORPE, “Homeside,” Stanley Avenue,
Chesham, Bucks. No. 5061.
Bro. E. H. Rawson, ““ The Knoll,”” 68 Newton Lane, Wigston, Leics.
No. 3448.
Bro. A. Ringeway, 13 Oakland Avenue, Leicester, No. 323.
Bro. H. R. SmitH, 58 Alvertone Avenue, Kenton, Harrow, Nos.
3959 and 5046.
The following Brethren whose investiture was unavoidably post-
poned at the Installation Meeting, were then invested by the W.M. :—

W. Bro. 5. F. HERBERT, J.W.; W, Bro. A. T. S. SmiTH, as J.D.; W. Bro.
W. H. Woob, as 1.G.; and W. Bro. F. W. HEATON as Steward.

Bro. H. A. L. HugHES, No. 6104, a member of the Correspondence
Circle, then read a paper “Kipling and the Craft.”’
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®Ripling and the Craft.

As most brethren know, it is very rare indeed to find any references,
or allusions, to Masonry in literature.

Tolstoy in ““War and Peace” gives quite a large amount of room to
Russian Freemasonry, and I am told that there are many allusions to
Masonry in Dumas, but I do not know Dumas very well.

. For many years past I have made a very careful study of English
fiction, both past and present, and during the whole of that time I have
only found three references to Freemasonry.

Th_e followjng are the only references to Masonry that I have, so far,
found in English literature, apart from Kipling :—

(a) In a detective novel which I read some time ago, the hero stated
that “he had been taught tobec..... s,” and later on there
was a reference to a Masonic Lodge—from which 1 concluded
that he was a Mason !

(b) In a novel by a well-known author, 1 recently came across the
phrase “a close tyled secret.”

(e} A most amusing instance was however in a war-time thriller,
published quite recently. A wealthy land owner who is also
a Squadron-Leader in the R.A.F. is suspected by the police
{quite wrongly of course), of being a spy in the pay of the
enemy. His neighbour, on an adjoining estate, writes to
complain that the R.A.F. whilst on practice, have damaged
a lot of his greenhouses. He suggests that his neighbour keep

his d.....planes away. The police intercept the letter,
which states, among other things, the writer is “trying to be
C.ovn. s,” and also alludes to ‘‘the world-wide organisation”

to which they both belong. This of course convinces the
local police that they are on the track of a gang of internation-
al spies.

Burns was, of course, an ardent Freemason, and many Masonic poems
are included in his works, but I think one has {o be a Scottish Mason to
really enjoy them.

We know of course that Sir Walter Scott was a Mason, there are a few
Masonic references in his private correspondence, and I am informed that
there are a few in his novels,

Kipling is however quite an exception. English Freemasons the world
over derive great pleasure and profit from searching his writings, both
prose and verse, for Masonic allusions and language. Like washing for
alluvial gold, they never know when they may chance on them, nor if
they have ever found the last. We all, T suppose, read Kipling before we
were members of the Craft, and although Masonic allusions of all kinds
abound, we of course missed them—I know I did. Some are so daring as
to almost take away onc's breath.
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This is neither the time or the place to assess Kipling as ai author,
but a few facts about his life may help us to understand him as a Mason,

He was born in India on December 30th, 1865. His father, a clever
and charming personality, was a mine of information on Indian art, and
later became curator of the Lahore Museumn, Kipling came from an artistic
family, and his uncles were Burne-Jones, Sir E. J. Poynter, and Baldwin.
As a boy Kipling often played with his young cousin Stanley Baldwin,

He was sent to England to school at Westward Ho, Devon, where he
made no great mark, but a wise headmaster during his last term gave him
the run of his library, and he edited the School Magazine. It was an Army
School, but he left at 17 with poor eyesight, returned to his people in India
and was given a job on the “Lahcre Civil and Military Gazette,”” where he
put in 5 years of slogging hard work, seldem working less than 1o to 15
hours a day, with the temperature often over 100 in the shade.

This was splendid training for the future writer ; he learnt his trade
in a hard school. He had an amazing gift of observation, and was interested
in everything he saw. He had that rare capacity of being able to pick
the brains of the men whao knew.

I remember talking to a man on board ship, who knew him well, and
he told me that Kipling had the uncanny knack of talking to anyone he
met for a short time,and he would then go away and write a story. Possibly
the man was an engineer, or a sailor, and one would feel certain on reading
the story that Kipling had qualified in enginecring or navigation.

He joined the Lahore Club, and mixed with the picked men of the
Indian Services, and don’t forget that the ITndian Civil Service exams. were
stiff, and they got the best men from the public schools and universities.
Here he met civilians of all kinds, Army men, Education Officers, Railway
men, Forests and Woods Stafi, Doctors and Lawyers—all of whom he
afterwards introduced into his tales and verse.

He began by writing ‘fill ups’ for the columns of his paper, little stories
and sketches of Indian life—the hidden India, of which people in those
days knew very little, and above all of the British soldier in India., When
he was 21 he published “Departmental Ditties;” in 1887 came “Plain
Tales from the Hills.” Those little grey books in paper covers appeared
on the railway bookstalls in India. A little later they were published in
England, and in a few years it was evident that a new genius had arisen,
and he became famous. He was buried in Westminster Abbey at the age
of 70. There is little doubt that some of his writings will live—he was a
great genius.

In his autobiography “Something of Myself” he has told us quite
plainly how, and where, he was made a Mason, He says:—

“ In 1885 I was made a Freemason by dispensation (Lodge Hope
‘“and Perseverance 782 E.C.) being under age, because the Lodge
“ hoped for a good Secretary. They did not get him, but I helped,
“and got the father to advise in decorating the bare walls of the
“ Masonic Hall with hangings after the prescription of Solomon’s
*“ Temple. Here I met Muslims, Sikhs, members of the Ararya and
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“and lBrghmo Samaj, and a Jew Tyler, who was priest and butcher
** to his little community in the city. So yet another world opened
" to me, which I needed.” :

From this interesting statement, we see that Kipling was only 19 when
initiated—a very impressionable age, especially for such a genius. It
seems probable, judging from the help he rcceived from his father, that
he too was a Mason.

Kipling's rank was that of a Master Mason. He may possibiy have
taken the Mark and the Royal Ark Mariner degrees. I do not think he took
the Royal Arch, but he may possibly have done so. This is a subject
which I will deal with later on,

At this stage I should like to pay tribute to the very great help I have
received in preparing this paper from Right Worshipful Brother Sir
George MacMunn, P.D.G.M. Punjab, and P.S.D. {England). He has
written a most excellent book on Kipling, which I can cordially recommend
to the brethren ; he has very kindly given me permission to quote from
his bock, and in some places I have availed myself of that permission.

I quote the following from his book :-—

“ In India the Craft flourishes, and is the happy hunting ground
‘““ ol all creeds and races. Young Kipling, the assistant editor of Lahore
“ was soon affected by it, and elected to, and initiated in Lodge Hope
‘“and Perseverance at Lahore. Not only the history, the romance,
‘“and the tradition, appealed to him, but the universality of the
‘" science, of which he sings so aptly in “The Mother Lodge.” The
“fact that it also works its secrets, its lessons, and its ceremonies
‘“ through a stately ritual, unwritten and handed down through the
‘““ ages, at once appealed to his literary instincts, and to his ear—apt
‘“ for effective phrase. It is not too much to say that his writings are
“larded with Masonic analogy, Masonic references and phrases and
“ expressions from the ritual of what is known as Blue Masonry.”

We may say that Kipling uses Freemasonry in much the same way as
he uses the V.S.L., that is, for the beauty of the story, for the force of the
reference, and for the dignity and beauty of the language. Some of his
allusions to Masonry are so subtle and elusive as to almost escape notice.
For instance in one of his short stories MclIntosh Jellaludin lies dying,
He is an Oxford scholar, dying in the native quarter in squalor, practically
‘gonc native.” He is worrying over some precious manuscripts, he is deliri-
ous and scarcely knows what he is saying, and as he hands them over he
says ‘It is a gift more honourable than..,... Bah, where is my brain
rambling to?”’

The ordinary reader would of course miss the allusion, but we know
that he is trying to say that most beautiful piece of ritual “*More ancient
than the Golden Fleece, or Roman Eagle, more henourable than the Garter”’

Perhaps one of his most breath-taking pieces of Masonry occurs right
in the middle of one of his short stories (“With the Main Guard”)—a tale
of hand to hand fighting in the Khyber Pass. The fighting is very close,
so close that the men can hardly use their arms, let alone their weapons.
We are of course dealing with fighting 60 years ago.
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“ Knee to Knee’’ sings out Crook, with a laugh, when the rush of
our coming into the gut stopped, and he was hugging a great hairy
Pathan, neither being able to do anything to the other, though both
was wishful.

' Breast to Breast'' he says,as the Tyrones were pushing us closer
and closer.

‘“ And hand over back’’ says a scrgeant that was behind. Isawa
sword lick past Crook’s ear, and the Paythan was taken in the apple
of his threat—like a pig at Dromeen Fair,

‘“ Thank ye, Brother Inner Guard” says Crook, cool as a cucumber,
I nceded that room.” )

Of course the point here is that not onc reader in a hundred would spot
the Masonic allusion. I don’t suppose any of us did, when we read it in
our younger days.

You will note by the way, that the sergeant, and other non-commission-
ed officers are masons—although not speaking perfect Queen’s English.
I will return later to this subject, it is a most interesting one.

In the following semi-humorous poem, brethren will note the reference
tothe W..... gt...s, and those who have taken the Royal Ark Mariner
degree will be intercsted in the reference to Noah.

THE BRICKLAYER.

1 fell this lale, which Is stricily true,
Just by way of comvincing you

How very liltle, since things were made,
Things have altered in the building trade.

A year ago, come the middle of March,

We was building flats near the Marble Arch,
When a thin young man with coal black hair
Came up to watch us working there.

Now there wasn’t a trick in brick or stone
Which this young man had’nt seen or known;
Nor there was'nt a tool from trowel to maul
But this young man could use ‘em allt

Then up and spoke the plumbyers bold,
Which was laying the pipes for the hot and cold:
“Since you with us have made so free,
Will you kindly say what your name might be?"

The young man kindly answered them ;

“It might be Lot or Methusalem,

Or it might be Moses {a man I hate},
Whereas it is Pharaoh surnamed the Great.”

“Your glazing is new and your plumbing's strange,
But otherwise 1 perceive no change;

And in less than a month, if you do as I bid

I'd learn you to build me a Pyramid!”
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THE SAILOR.

I tell (his tale, which is stricler true,

Just by way of convincing you

How very litile since things was made,
Things have altered in the shipwright's trade.

In Biackwall Basin yesterday

A China bargue refitting lay;

When a fat old man with snow-white hair
Came up to watch us working there.

Now there was’'nt a knot which the riggers knew
But the old man made it—and better too;
Nor there was’'nt a sheet, or a lift, or a brace,
But the old man knew its lead and place.

Then up and spoke the caulkyers bold,

Which was packing the pump in the after hold:
“Since you with us have made so free,

Will you kindly tell us what your name might be ?”’

The old man kindly answered them:

It might be Japheth, it might be Shem,

Or it might be Ham (though his skin was dark),
Whereas it is Noah, commanding the Ark.

“Your wheel is new and your pumps are strange,
But otherwise I perceive no change ;

And in less than a week, if she did not ground,
I'd sail this hooker the wide world round!”

BOTH.

We {ell these tales, which are sirictest true.
Just by way of convincing you

How very litile, since things were made,
Anylthing alters in any one's trade !

The next poem I propose to quote from is that famous ene “The
Ballad of East and West.”” Tt is nof a Masonic poem, but I quote it because
it gives us a glimpse of one of those semi-Masonic rites of Blood Brother-
hood, which flourish in the East, and of which we know very little. I
think you will agree with me, that none but a Mason could have written
it. No doubt you all know the story, and the well-known refrain :—

THE BALLAD OF EAST AND WEST.

Oh, East is Easl, and West is West, and never the twain shal!

Tint Eaﬁ;e’;md Sky stand presently af God's great fudgment

But tbif.:{:"s neither Fast nor West, Border, nor Breed, nor

When ?u'::h.s:trong men stand face fo face, though lhey come
from the ends of the earth!
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The poem is a long one, but the story shortly is that an Afghan chief
raids the Border, and steals the Colonel's valuable mare, The Colonel's
sont who leads a troop of the Guides, takes a horse in pursuit, and rides
hour after hour in hostile territory in pursuit, and we get that marvellous
line describing an all-night ride, possibly the finest line Kipling ever wrote :-

“ They have ridden the low moon out of the sky, their hoofs drum
up the dawn.”

The Colonel’s son is badly mounted, and at last his horse falls :—

“ The dun he fell at a water course—in a woeful heap fell he,

“ And Kamal has turned the red mare back, and pulled the rider
free......

“*Twas only by favour of mine,” quoth he, “ye rode so long alive :

¢ There was not a rock for twenty mile, there was not a clump of
tree,

“ But covered a man of my own men with his rifle cocked on his
knee.”

The Colonel’s son is unafraid, and says “ Give me my father's mare
again, and I'll fight my own way back!”

The Border chief recognises a brave man when he sees one, and—
‘“ Kamal has gripped him by the hand, and set him upon his feet.
" No talk shall be of dogs,” said he, “when wolf arnd grey wolf meet.”

He gives him back the stolen mare, and they shake hands, and realise
the brotherhood of brave men, and fhen we get this reference to a secret
Eastern Brotherhood, very akin to Masonry, and of which we know very
little.

* They have taken the Oath of the Brother-in-Blood on leavened
bread and salt:

““ They have taken the Oath of the Brother-in-Blood on fire and
fresh cut sod,

““ On the hilt and the haft of the Khyber knife, and the Wondrous
Names of God.”

Brethren will note the references to salt, which is used in the conse-

cratlon of our Lodges. The Khyber knife will remind us of our entry on

.pi......tin the First degree, and those who have taken the

Royal ‘Arch Chapter degree will not need to be reminded of that dramatic

and awe inspiring moment when the Ineffable Names of God were revealed
to them.

I feel that an a.pology is needed in dealing with Kipling’s well known
poem “The Mother Lodge.” 1t is of course familiar to every Mason, and
is often quoted, but I think that there is more in this poem than appears
on the surface, and it will therefore repay close study, that is my excuse
for giving it in full.

Before reading it, however, I should like to make it quite clear that I
am not an authority on Indian Masonry. 1 am approaching it as an
ordinary English M.M. who has no special knowledge of the subject.
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THE MOTHER-LODGE.

There was Rundle, Station Master,
An’ Beazeley of the Rail,

An’ ‘Ackman, Commissariat,
An’ Donkin’ o’ the Jail;

An’ Blake, Conductor-Sergeant,
QOur Master twice was ‘e,

With ’im that kept the Europe-shop,
Old Framjee Eduljce.

Qutside—""'Sergeant ! Sir! Salute! Salaam!"

inside—"' Brother," an' it doesn’{ do no ’arm.

We met upon the Level an' we parted on the Square,
An’ I was junior Deacon in my Mother-Lodge ou! there!

We'd Bola Nath, Accountant,
An Saul the Aden Jew,
An' Din Mohammed, draughtsman
Of the Survey Office too;
There was Babu Chuckerbutty,
An’ Amir Singh the Sikh,
An’ Castro from the fittin'-sheds,
The Roman Catholick!

We ’adn’t good regalia,
An’ our Lodge was old an’ bare,
But we knew the Ancient Landmarks,
An' we kep’ ’em to a hair;
An’ lookin’ on it backwards
It often strikes me thus,
There ain’t such things as infidels,
Excep’, per’aps, it's us.

For monthly, after Labour,

We'd all sit down and smoke
(We dursn’t give no banquets,

Lest a Brother's caste were broke),
An' man on man got talkin’

Religion an’ the rest,
An’ every man comparin’

Of the God ‘e knew the best.

So man on man got talkin’,
An’ not a Brother stirred
Till mornin’ waked the parrots
An’ that dam’ brain-fever-bird ;
We'd say 'twas ‘ighly curious,
An’ we'd all ride 'ome to bed,
With Mo'ammed, God, an’ Shiva
Changin’ pickets in our ’ead.
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Full oft on Guv’ment service

This rovin’ foot ’ath pressed,
An’' bore iraternal greetin's

To the Lodges east an’ west,
Accordin’ as commanded

-From Kohat to Singapore,
But 1 wish that I might see them

In my Mother-Lodge once more!

I wish that T might see them,
My Brethren black and brown,
With the trichies smellin’ pleasant,
An' the hog-darn® passin’ down ;
An' the old khansamah? snorin’
On the bottle-khana3 fleor,
Like a Master in good standing
With my Mother-Lodge once more,

Outside—"Sergeant! Sir! Saluie! Salaam!”
Inside—"Brother,” an' it doesn’t do no ’arm.

We met upon the Level and we paried on the Square,
An' I was Junior Deacon in my Mother-Lodge out there!

Now there are some very interesting points in this poem, which are
apt to be overlooked. It should be noted that it was published in 1896,
and is therefore a picture of an Indian Lodge 50 to 60 years ago.

Possibly, however, the most interesting thing is that it is put into the
mouth of a Brother who drops his aitches. Now Kipling was a great
artist, and he would not have made a mistake such as this, and we may
therefore take it that he was reproducing an absolutely truthful picture.

We must therefore consider the period of which he speaks—before
the Boer War. The British Army at that date was a pretty rough place.
Kipling has himself preserved us a picture :—

I went into a public 'ouse to get a pint o' beer,
The publican e up an’ sez, “We serve no red-coats here.”
The girls be'ind the bar they laughed an’ giggled fit to die,
I outs into the street again, an' to myself sez 1:
O it's Tommy this, an’ Tommy that, an’ “Tommy, go away’’;
But it's “Thank you, Mister Atkins,”” when the band
to play.
But it’s ** Thin red line of 'eroes” when the drums begin
to roll— '

Now it was from the ranks of the non-commissioned officers, Sergeants,
Colour Sergeants, Band Sergeants, and Quartermasters that the Indian
Lodges recruited their members—with civilians of all kinds, black, white
and brown, It must be remembered that many men in the Indian Army
on discharge stayed on in India, and took jobs on the railways, docks, har-
bours, and other places. These time-expired men flowed into the Lodges.

(1) Cigar Lighter. (z) Butler. (3} Pantry.
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It was only the other day that my attention was drawn to a verse in
one of Kipling’s poems, which I had previously overlooked, and which
emphasizes the point 1 have just been making. It occurs in ** The Widow
at Windsor,”’ (referring of course to Queen Victoria), and runs :—

Then 'ere’'s to the Lodge o’ the Widow,
From the Pole to the Tropics it runs—

To the Lodge that we tile with the rank an’ the file,
An’ open in form with the guns,

(Poor beggars!—it’s always they guns!)

There are several other points of interest in “The Mother-Lodge,”
the principal one being the amazing variety of creeds and races represented
in this Lodge. Our initiates are told that Masonry is a world-wide society,
but I very mnch doubt if they really realise it, and it is well that we older
brethren should be reminded of it by Kipling’s wonderful poem.

The places named are army posts, where a soldier of those days would
in all probability be posted during his period of service. Singapore is
of course well known, and Kohat, though not so well known, is an important
base on the N.W. frontier.

There are quite a lot of other queries which arise, and one which always
strikes me is, what was '‘ Castro from the fittin’ sheds, the Roman Catho-
lick !"”” doing in Lodge! As we know, no Roman Catholic is allowed to
join a Masonic Lodge, and we can therefore only concluded that Castro
was not a practising Catholic!

One point that strikes me is that it must have been a comparatively
poor Lodge. We have a hint ** We 'adn’t good regalia, An’ our Lodge was
old and bare,” and from the membership one would hazard that the fees
were not heavy. It is of course well known that Lodges vary very consider-
ably, and of course quite justifiably, in their Initiation Fees, and yearly
subscription. For instance I know of a Lodge in England where one of the
questions put to an intending candidate is ** Are you prepared to spend
£25 to £50 a year on Masonry?” One can hardly imagine Bola Nath,
Babu Chunckerbutty, and Amir Singh being asked this question.

A Brother who has held high office in the Craft in India reminds me
that pay in India was good, or was, before the present rise in prices, due
to the war.

Before 1 leave “‘The Moiher-Lodge” 1 will again quote Right W.
Bro. Sir. George MacMunn, who was for many years Grand Master of the
Punjab :—

“ Twice it has been my fortune to come into contact with the

“* Mother-Lodge, of which Kipling sings ; once as a member of a Lodge

‘“ next door, and once in authority some years later when holding

*“ high office in the Craft in the Punjab. They were all there, ‘‘Rundle,

“ Station Master,” '‘’Ackman of the Comumissariat,” * Framjee
‘ Eduljee,” and Uncle Tom Cobley and all. Not the same men, but
“ the same faces, for types do not change..... who met upon the

‘““ level, and parted on the square.”
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The next poem I shall quote, ' Banguel Night,” is definitely Masonic
throughout, and it is interesting to note that 4o years separate the writing
of this poem from ‘* The Mother-Lodge,”’ which shows us that Kipling
retained his interest in the Craft throughout his life. Brethren will be
interested in the references to the Mark, and also the Royal Ark Mariner
degrees :—

‘““ BANQUET NIGHT.”

“Once in so often,” King Solomon said,
Watching is quarrymen drill the stone,

“ We will club our garlic and wine and bread
And banquet together beneath my Throne.

And all the Brethren shall come to that mess

As Fellow-Craftsmen—mno more and no less,

‘“Send a swift shallop to Hiram of Tyre,
Felling and floating our beautiful trees,
Say that the Brethren and I desire
Talk with our Brethren who use the seas.
And we shall be happy to meet them at mess
As Fellow-Craftsmen—no more and no less.

“ Carry this message to Hiram Abif—
Excellent Master of forge and mine :(—
I and the Brethren would like it if
He and the Brethren will come to dine
{Garments from Bozrah or morning-dress)
As Fellow-Craftsmen—no more and no less.”

“ God gave the Hyssop and Cedar their place—
Also the Bramble, the Fig and the Thorn—
But that is no reason to black a man’s face
Because he is not what he hasn’t been born.
And, as touching the Temple, I hold and profess
We are Fellow-Craftsmen—no more and no less.

So it was ordered and so it was done,
And the hewers of wood and the Masons of Mark,
With foc'sle hands of the Sidon run
And Navy Lords from the Royal Ark,
Came and sat down and were merry at mess
As Fellow-Craftsmen—no more and no less.

T he Quarries are holler than Hiram's forge,

No one is safe from the dog-whips' reach.
It's mostly snowing up Lebanon Gorge,

And it's always blowing off foppa beach ;
But once in so offen, the messenger brings
Solomon’s mandate—"' Forget these things!
Brother to Beggars and Fellow to Kings,
Companion of Princes—forget these things!
Fellow-Craftsmen, forget these things!\”

Brethren will also note the reference to * Excellent Master,” a degree
worked in the Scottish Royal Arch.
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It also reminds us of a fact that we are liable to forget, namely that
practically all the great buildings of antiquity were, at least in part, built
by slave labour.

This poem raises the very interesting point as to what degrees Kipling
took. From enquiries I have made in India I do not think that he went
beyond the three degrees of Craft Masonry, but if this is so, how are we
to account for the references to other degrees that occur in his poems and
stories ? I think that the explanation is that he was widely read, had an
enquiring turn of mind, and a photographic brain. He was Secretary of
his Lodge, and it is very possible that they possessed a Library, where
he may have read the rituals of other degrees. Most Masonic students
at one time or another have read rituals of degrees which they have not
themselves taken.

I now turn to KM, So far we have dealt with Masonic allusions in
his stories and verse. Now we deal with one of his large books—not a
short story. It contains quite a lot of straight forward Masonic material,
and also, what [ call for want of a better name, a large amount of ' hidden
Masonry.” Personally I think it is his finest work ; it is not a novel in
the ordinary sense of the word, but a picaresque tale of India. Possibly
the most fascinating book on India ever written—mnot the India of the
Civil Service, or the British Army in India, but the real India, Hindu,
Muslim, Bengali, Jain, Sikh, high and low caste.

Now the whole book turns on the fact that Kim himself is the san of
a Mason. Tt is quite impossible to give a really coherent précis of the
book in the short time I have.

Kim was English (about 14 or 15, when the story opens, but boys
mature very quickly in the East). He was burnt as black as any native.
He was more at home in the native vernacular, and spoke English with
the native sing-song—he was in fact a *‘poor white.” He was looked
after by a half caste woman who kept a shop. His mother had been a
nurse in the Colonel’s family, and had married Kimball O’'Hara, a young
colour sergeant of the Mavericks—an Irish Regiment. On discharge
he took a post on the railway (like so many other English soldiers), and
his Regiment went home without him. His wife died of cholera, and O'Hara
took to drink, and travelled round with a three year old baby (Kim)., When
he died his estate consisted of three papers (1) his army discharge certificate,
(2) his clearance certificate from his Lodge, and (3) Kim’s birth certificate.
When drunk he would declare that these would make little Kimball a man
—on no account was he to part with them “for they belonged to a great
piece of magic—such magic as men practised over yonder behind the
Museum—in the blue and white Jadoo Gher’’ (The Masconic Temple). It
would all, he said, come right some day, and Kim’s horn would be exalted
between pillars—monstrous pillars of beauty and strength (B. & J.).
Then he would weep bitterly, and he would tell a confused tale that the
Colonel himself, on a horse, at the head of the finest regiment in the world
would wait on Kim—nine hundred first class devils, whose god was a
red bull on a green field, would attend to Kim.

After his death, the woman sewed the parchment, the clearance certifi-
cate and the birth certificate, in a leather amulet case which she strung
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around Kim'’s neck. Now, if the woman had sent Kim up to the local
Masonic Temple with these papers, he would of course have been taken
over by the Provincial Lodge, and sent to the Masonic Orphanage in the
Hills. . But she mistrusted this foreign magic, and Kim too held views
of his ewn on the matter. He had learned to avoid missionaries, and white
men of sertous aspect, who asked him who he was, and what he did—for
Kim did nothing with unusual success.

The story opens with Kim finding an old lama from Tibet, fingering
his rosary, outside the Museum at Lahore. (We must remember that
Kipling’s father was Curator of this Museum). The lama goes in, and is
shown the wonderful Buddhist sculpture, Greek and Bactrian, depicting
the pilgrimage of Buddha to the Holy Flaces. He is like a delighted child.
He is a pilgrim to the Holy Places to acquire merit. He tells the story that
the Lord Buddha, as a young man, made a trial of strength with a bow
and arrow. He broke the first that was given him; he then called for
a bow that none might bend, and bending it easily he shot an arrow out
of sight, At last it fell, and where it touched earth there broke forth a
stream, which presently became a River, in whose waters whoso bathes
washes away all taint and speckle of sin. The lama is searching the length
and breadth of India for this River, and the whole story hinges on this
Quest—for that which was lost.

Kim attaches himself to the lama, who sorely needs someone to help
him. The lama, as Kipling has drawn him, is a most lovable, kindly, yet
simple man—a scholar of parts—a man who has attained simplicity of
heart in the singleness of his pursuit of the Way, Together they wander
through India—both on a quest—Kim looking for his red bull on a green
field which will make his fortunc, and the lama for the Sacred River.
There are some wonderful pictures of Indian life. They travel some of the
way on the Grand Trunk Road, of which Kipling says ** Truly the Grand
Trunk Road is 2 wonderful spectacle. It runs straight, bearing without
crowding India’s traffic for fifteen hundred miles—such a river of life as
exists nowhere else in the world.”

In due course they see two men, an advance party of a regiment on
the march, laying out a camp for the night's halt. They mark it with
regimental flags—a red bull on a green ground. Kim thinks that, in some
way or other, his fortune is made, but he is very wary. After dark he
crawls just inside the Mess Tent, and he is so fascinated by what he sees,
that he does not move quite quickly encugh when the padre jumps up
to go out, and falls over him. Thinking he is a thief, the padre grabs him,
and in the tussle the cord holding the amulet round Kim’s neck breaks,
and the padre opens the amulet, much to Kim'’s dismay. He dances about
in his excitement, and says “ My father, he got these papers from Jadoo
Gher {(Masonic Temple) because he was in'good standing.” Kim's future
is discussed, and there is a tussle between the Roman Catholic padre,
and the Church of England padre, as to where he is to be sent. In the end
the R.C. padre wins, and he is sent to school to St. Xaviers, and afterwards
trained for the Indian Secret Service. That is all the straightforward
Masonry in the book, except that later on when Father Victor is talking
to the Head of the Survey of India with a view to having Kim trained for
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‘t‘he Secret Service, he says to the Colonel '‘Are you a Mason, by any chance ?
By jove, I am! come to think of it, that’s an additional reason !” said
he, absently.

I have pointed out to you, as far as I can, the Masonic allusions in
this most interesting book, but to get the full flavour I would urge Brethren
to read the book for themselves, whether for the first time or to refresh
their memories.

There is however, in my mind, a second Masonic thread running
through this book, not labelled Masonic, yet none the less Masonic in
spirit and character. 1would draw your particular attention to the old iama
who shares with Kim the main interest in the book, and is one of the most
beautiful characters Kipling has drawn. He is depicted as a Buddhist
lama from Tibet. No bead-telling beggar, but a scholar of parts.

He has spent a long life in his Monastery in prayer and contemplation,
and leaves its shelter on a QuEsT, to find the Holy Places of Buddism,
and especially the Sacred River:—' that which was lost.”

This iheme of a search runs through the entire book, and here we have
a distinct parallel to Freemasonry. In the Craft we seek for the g...e
s . .5 of a M.M,, in the R.A,, degree this loss is restored, and in the
Mark also a loss is rectified.

Such a gquest runs through life and literature—the endeavour of the
human mind to grasp the divine essence of things, to comprehend the
nature of the Most High and to enjoy active communion with Him. Such
a striving is illustrated by the legend of the Holy Grail, and the writings
of Dante and Plato.

Younger Masons should realise that our Masonic quest is for something
which is hidden and not irrevocably lost, it will be found with the help of
God, and will, if the seeker be found worthy, result in the union of the
soul with God—the beatific vision.

The Riddle of Life must receive some degree of consideration from us
all.

I now turn to that wonderful story *‘ The Man Who would be King.”
It has been called * that drama of dramas,” and by general consent is
claimed to be Kipling's finest short story. Although technically a short
story, it Tuns to over 8o pages, and it is difficult to give a really satisfactory
précis of such a masterpiece, which is “ perfect in all its parts.” It is
interesting to note that the story is Masonic throughout, and that the
whole theme is Craft Masonry.

It is founded on a legend, or tale, which was current in India in
Kipling's time, that there was an unexplored settlement of Alexandrine
Greeks beyond Chitral in the hills—pure Greeks, white skinned, left behind
by Alexander the Great. A few years after Kipling wrote the story, the
travels of Sir George Scott-Robertson dispelled the theory, but he did find
a strange pre-Aryan race, with queer language and customs.

The story is told in the first person singular, presumably by Kipling
himself. He is travelling by train, Intermediate class, owing, as he says
“‘to a deficiency in the budget.”” He gets into conversation with a typical
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loafer in his carriage, who asks him to give a message to another loafer
at a certain Railway junction on his way back, and the following interest-
ing conversation takes places:—

“ T ask you as a stranger—going to the West" he said, with emphasis.

““ Where have you come from ?”’ said I.

‘“ From the East,” said he. ** And I am hoping that you will give him
" a message on the Square—for the sake of my Mother, as well
“ as your own "’ _

“ Englishmen are not usually softened by appeals to the memory of
‘““ their mothers, but for certain reasons, which will be fully
“ apparent, I saw fit to agree.”’

{By the way, it is interesting to riote that a well known critic in reviewing
this story, when it appeared, said that ** Mr. Kipling's literary judgment
occasionally forsakes him, and in this appea! to his Mother he strikes an
excruciatingly false note, false in sentiment, and in judgment.” Even
critics can err !).

Kipling, on his return journey, duly finds the man he wants in a second
class carriage, and delivers the message “I am to tell you that he has gone
South for a week.”” Nothing more happens for some months, and Kipling
gives us a graphic picture of work in an Indian newspaper office, with the
temperature over 100°, and the presses almost red-hot to touch. One
particularly hot night, about three in the morning “‘two men in white
clothes stood in front of me in the office.”” They were the two men he had
met on the railway. They said they would like a drink, and introduce
themselves.

“ Now, Sir, let me introduce you to Brother Peachey Carnehan,

“ that's him, and Brother Daniel Dravot, that is me, and the less said

* about our professions the better, for we have been most things in

*“ our time. Soldier, sailor, compositor, photographer, proof-reader,

*“ street preacher,...... Carnehan is sober, and so am 1.”

They explain that they are going away to be kings. ‘* Kings in our
own right,”’ muttered Dravot. Kipling thinks they have a touch of the sun,
as they appear quite sober, They say that they have looked the whole
thing up in books and atlases, and that they are going to Kafiristan, which
by their reckoning is the top right hand corner of Afghanistan, about three
hundred miles from Peshawar. They propose to drill the natives and make
themselves Kings.

Kipling tells them that they will be cut to pieces before they are fifty
miles over the Border, but nothing will deter them, and in the end he lends
them the ‘' Encyclopzdia Britannica,” and some large scale maps of the
frontier, and goes home and leaves them te it. They join a caravan to
Peshawar, and take twenty rifles with them. Disguised, they somehow
get through.

Two years pass, and at three o’clock in the morning '‘there crept into
my chair what was left of a man.” He was bent in a circle, his head sunk
between his shoulders, he moved his feet one over the other like a bear,
and he was in rags. He is half crazy, and is given a drink, and tells his
story. [t is almost impossible to compress, but he tells how, after incredible
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hardships they get to Kafiristan, and drill the natives, Dravot was in due
course made King, and “‘a handsome man he looked, with a gold crown on
his head and all.” The natives think they are gods. From here onwards
the tale is almost pure Masonry. ‘‘ Peachey,'’ says Dravot, ‘“ we don't
want to fight no more. The Craft’s the trick, so help me!” He brings
forward one of the chiefs. ‘‘ Shake hands with him," says Dravot, and |
shook hands, and nearly dropped, for he gave me the Grip. I said nothing
but tried him with the Fellow Craft Grip. He answers, all right, and ! tried
the Master’s Grip, but that was a slip. “‘ A Fellow Craft he is 1"’ I says to
Dan. " Does he know the word ?” * He does,” says Dan, “ and all the
priests know.”” “ It's a miracle! The Chiefs and the priests can work
a Fellow Craft Lodge in @ way that’s vegy like ours, and they've cut the
marks on the rocks, but they don’t know the Third Degree, and they've
come to find out. It's Gord’s truth. I’ve known these long years that the
Afghans knew up to the Fellow Craft Degree, but this is a miracle. A God
and a Grand-Master in the Craft am I, and a Lodge in the Third Degree 1
will open, and we’ll raise the Head Priests, and the Chiefs of the villages.”

““It's against all the law’’ I says, *“ holding a Lodge without Warrant
from anyone ; and we never held office in any Lodge.” Anyway, Dravot
talks him over, and they prepare the Temple as a4 Lodge Room. The women
are shown how to make the aprons. They open the Lodge, and Peachey
feels very uneasy as he knows that they will have to fudge the ritual, and
he did’'nt know what the priests knew. Dravot as W.M,, sits on a large
block of stone, and when he puts on his apron, one of the priests who has
been watching him intently, suddenly gives a howl, and tries to overturn
the block of stone. When that is done, he rubs the bottom to clear away
the black dirt, and he then shows the other priests the Master’s Mark
‘“ same as was on Dravot's apron, cut into the stone.” ‘ Luck again,”
says Dravot across the Lodge to me, ** they say it’s the missing Mark that
no one could understand the why of. We’re more than safe now.”” Then
he bangs the butt of his gun for a gavel, and says “ By virtue of the autho-
rity vested in me by my own right hand and the help of Peachey, I declare
myself Grand Master of all Freemasonry in Kafiristan, in this the Mother
Lodge o’ the country, and King of Kafiristan equally with Peachey!”

For a time all goes well, but the story ends in tragedy. Dravot wants
to take a wife. The chiefs will not help him in any way, and when he chooses
one revolt takes place, as they then realise that Dravot and Peachey are
not gods. Peachey is crucified in a peculiarly horrible manner. He is
taken down more dead than alive, and gets home, somehow, begging as
he goes.

In the newspaper office he rocked to and fro and wept bitterly, wiping
his eyes with the back of his scarred hands, and moaning like a child for
ten minutes. * The mountains they danced at night, and the mountains
they tried to fall on Peachey’s head, but Dan he held up his hand, and
Peachey came along bent double. He never left go of Dan’s hand, and he
never let go of Dan’s head. They gave it to him as a present in the temple,
te remind him not to come again, and though the crown was pure gold,
and Peachey was starving, never would Peachey sell the same. You knew
Dravot, Sir! You knew Right Worshipful Brother Dravot ! Look at him
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fiow [ He fumbled in the rhass of rags round his bent waist ; he brought
out a black horsehair bag embroidered with silver thread; and shoek
therefrom on my table—the dried and withered head of Daniel Dravot.
The moming sun..... struck the red beard and the blind sunken eyes ;
struck too the heavy circlet of gold studded with raw turquoises.....

I hope Brethren will read this wonderful story for themselves,

There is a most interesting piece of Masonry in the short story entitled
“ The Dog Hervey.” A former patient in an Inebriates Home is apparently
haunted by an invisible dog—a weird and ghastly idea.

“ What's the dog like ?”’ T asked.

‘“ Ah, that is comforting of you! Most men walk through 'em to show
 they are’nt real. Asif I did'nt know! Why, he knows you perfectly.
“Do you know him?"”

“ How can I tell if he is'nt real ?”" I insisted.

“ But you can! You do know the dog. I'll prove it! What’s that dog
“doing? Come on! You know.”” A tremor shook him, and he put
" his hand on my knee, and whispered with great meaning: *“I'll
“letter or halve it with you. There! You begin.”

*“8,” said I, to humour him, for the dog would most likely be standing
‘“ or sitting, or maybe scratching, or sniffing, or staring.

‘2, he went on, and I could feel the heat of his shaking hand.
“U,” said I. There was no other letter possible ; but I was shaking
** too.

i I."

& N.lb

*“ T-i-n-g * he ran out. * There! That proves it!”

In one of his stories he pays a visit to Limbo (The Limbo of Lost
Endeavours), and there meets Master Yrancois Rabelais
“ 1 made a sign, that was duly returned.”

Brother Kipling knew the United States well. After his marriage to
an American lady he lived in Vermont for some years, and in many of his
stories he introduces an American, Laughton O. Zigler, who describes some
skirmishing in the Boer War thus: “The way we worked Lodge was this
e Then we'd go from labour to refreshment, resooming at 2 p.m.,
and battling till tea-time.”

In “ Plain tales from the Hills,”” we have an interesting story ' The
Ront of the White Hussars,” with a humorous touch of Masonry. 1
quote :-

* Some people hold that an English Cavalry regiment cannot run,
“ this is a mistake. I have seen four hundred and thirty-seven sabres
“ flying over the face of the country in abject terror.”

'* As the White Hussars say, it was all the Colonel’s fault. He was
“ 2 new man, and ought never to have taken command. The Colonel
“ cast the Drum-Horse—the Drum-Horse of the White Hussars! It
‘“ was the pride of the regiment, and thcrefore an unspeakable offence.
“ There was nearly a mutiny. The officers were angry, the Regiment
“ were furious, and the Bandsmen swore—like troopers. The troopers
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““ offered to buy the horse, but the Colonel said their offer was mutin-
“ous, and forbidden by Regulations. The Drum-Horse was put up
*“ to auction, and bought by one of the officers. The Colonel was very
" angry, and Yale (the officer), professed repentance, and said that
* he would see that it was shot, and so apparently ended the business.
' The horse was buried, and half the Regiment followed. When the
' corpse was dumped into a grave, and the men were throwing armfuls
“ of roses to cover it, the Farrier-Sergeant ripped out an oath and said
“ Why, it ain’t the Drum-Horse, any more than its’ me!"”

‘ A few days later the Colonel ordered a Brigade field-day, to make
‘“ them ‘ sweat for their damned insolence.” It was one of the hardest
“ days they had ever had, and they sweated profusely in the heat.
“ At last came their ‘‘dismiss,” and the men lined up at the water
“ troughs with their horses. The sun was just setting in a big, hot
** bed of red cloud, when a cloud of dust was seen. It grew and grew,
* till it showed a horse, with a sort of grid-iron thing on its back. In
‘ another minute they heard a neigh that every soul—horse and man—
“ in the Regiment knew, and saw heading straight towards the Band,
' the Dead Drum-Horse of the White Hussars!!

“ On his withers banged and bumped the kettle-drums draped in

“ crepe, and on his back, very stiff and soldierly, sat a bareheaded

‘ skeleton. The Band stopped playing, and, for moment there was a

“hush. Then someone in “E’ troop—men said it was the Troop

'* Sergeant Major—swung his horse round and yelled. Then the whole

'“ Regiment broke and fled. Troop after troop turned from the troughs

“ and ran—anywhere and everywhere—like spilt quicksilver—chased

“ by the Drum-Horse, whose skeleton rider had fallen forward, and

“ seemed to be spurring for a wager. The Colonel was furious, and

“ thought for a moment that the Regiment had risen against him,

* or was unanimously drunk.

““ The Regiment gradually filtered back, and a week later one of

““ the officers received an extraordinary letter from someone who signed

“ himself *Secretary, Charity & Zeal, 3709, E.C.,"” asking for “ the

* return of our skeleton, which we have reason to believe is in your

“ possession.” ‘“Who the deuce is this lunatic who trades in bones ?"

“ said Hogan-Yale. ‘‘Beg your pardon, Sir.” said the Band Sergeant,

“ but the skeleton is with me, and I'll return it, if you’ll pay the carriage

“into the Civil Lines. There’s a coffin with it, Sir.”

Kipling, as we all know, had a genius for making English history live
again in many of his tales. In‘* The Wrong Thing " (Rewards and Fairies)
those two delightful children are talking to Mr. Springett, the local builder.
A medizval builder, Hal of the Draft, is introduced into the story, and
approaches Mr. Springett.

'“ Be you the builder of the Village Hall ?"* he asked of Mr. Spring-
“ett. “1 be,”’ was the answer. ‘‘ But if you want a job—" Hal
“laughed. * No, faith!"" he said. ‘ Only the Hall is as good and
“ honest a piece of work as ever I've run a rule over. So, being born
* hereabouts, and being reckoned a master among masons, and accept-
“ ed as a master mason, I make bold to pay my brotherly respects
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“to the builder.” “Aa—um!” Mr. Springett looked important.

“*1 be a bit rusty, but I'll try ye!” He asked Hal several curious

“ questions, and the answers must have pleased him, for he invited

“ Hal to sit down.”

In ' Debits and Credits,’” published in 1926, when he was 61, Kipling
has several Masonic stories, showing that he was still keenly interested
in the Craft.

They are delightful tales, and will well repay reading. To me however
they lack the drama of the earlier tales, and it is also very difficult to con-
dense them. No Brother however, can read " In the Interests Of The
Brethren ' without feeling that Kipling has here captured the inner
meaning of the Craft. The theme is that a Lodge ** Faith and Works,
5837,” which is held in London three times a week for the special benefit
of soldiers on leave passing through London during the First World War.
The description of the Lodge Room and the ritual will delight Brethren,
and they will, I think, be better Mascns for reading it.

There are some slight Masonic touches in ‘“The Janeites,” ‘' The
Madonna of the Trenches,’ and also in *“ A Friend of the Family.”” Person-
ally however, I find Kipling's later work, although mere mature, not so
interesting or stimulating as his earlier work.

I will now give a few short Masonic allusions that are scattered through
his works. .
Tn *“ A Matter of Fact ”” (Many Inventions), he says :—
Once a priest, always a priest ; once a Mason, always a Mason ;
but once a journalist, always and for ever a journalist.

In Kipling’s speeches we find him referring to himself as “* duly entered
and obligated ' as a Mcmber of the Stationers Company.

In his speech on “ Imperial Relations ' he refers to five urgent matters
as the “ Five Points of Fellowship,’’ and again, refers to Canada as possess-
ing ' two pillars of strength and beauty ” in Quebec and Vancouver.

in his autobiography * Something of Myself,” he heads one of his
chapters ** Working Tools.”

In his poem * The Press”

The Mason may forget the word
And the priest his litany:

There is a Masonic allusion in one of the verses of * The Merchantmen,”

King Seolomon drew merchantmen,
Because of his desire
For peacocks, apes, and ivory,
From Tarshish unto Tyre,
With cedars out of Lebanon
Which Hiram rafted down ;
But we be only sailormen
That use in London Town.
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Another interesting verse from ‘‘ The Palace,”’—

When I was a King and a Mason—a Master proven and skilled—
I cleared me ground for a Palace—such as a King should build.

I decreed and dug down to my levels. Presently, under the slit,
I came on the wreck of a Palace, such as a King had built.

And there is a refrain at the end of each verse :-
‘“After me comeih a Builder. Tell him, I foo have known.”

Another purely Masonic poem is entitled * My New-Cut Ashlar.”
[ have not time to quote it in full, but the following verses will give yon
an idea of the poem ;-

My new-cut ashlar takes the light
Where crimson-blank the windows flare.
By my own work before the night,
Great Overseer, 1 make my prayer.

If there be good in that I wrought,

Thy Hand compelled it, Master, Thine—
Where I have failed to meet Thy Thought

I know, through Thee, the blame was mine.

One stone the more swings into place

In that dread Temple of Thy worth.
It is enough that, through Thy Grace,

I saw nought common on Thy Earth.

Take not that vision from my ken—

Oh whatsoe’er may spoil or speed.
Help me to need no aid from men

That I may help such men as need!

When young Kipling was initiated at the age of 19, he was advised to
make the V.S.L., his constant study, and his writings bear out the fact
that he did. Kipling was a voracious reader, and it has been said that a
great deal of his literary flair, dramatic power, and his emphatic and
balanced effects come from three great sources (1) The V.S.L. (2) Shake-
speare, and {3} The Masonic Ritual. Of course we must bear in mind
that he came of a generation that read their bibles, and that he did not
get it all from Masonry. Anyone at all familiar with his work cannot
fail 10 be struck with the remarkable frequency, and the way in which,
Old Testament names, stories, and plots are introduced with stirring
effect. There is hardly a story or poem which is free from names and
quotations (some very obscure} from V.S.L.

‘“ Naaman’'s Song,” that begins *“ Go wash thyself in Jordan,"” is but
the O.T. story in powerful verse.

In another poem “ Gentleman Rankers,” the phrase '‘ the curse of
Reuben holds us” is taken from Genesis 49. 4.

In “ The Rhyme of the Three Sealers,” the lines ** Yea, skin for skin,
and all that he hath, a man will give for his life "’ is from Job.

In one of his stories you may be puzzled by his description of a deserted
village in Rajput, as ‘“‘sister of Patros, Zoan, and No,” unless you are
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familiar with Ezekiel “ And T will make Pathros desolate, and will set
afire in Zoan, and will execute judgment in No.”

In his South African poem “Boots,” occurs the line ** An’ there's no
discharge in the war.” This is from Ecclesiastes 8, 8, speaking of the
combat between sickness and death *“ And there is no discharge in that

22

war.
“ East is East, and West is West,”” is a paraphrase from Psalm ro3.

It is of course impossible to give all the allusions, but the few I have
given will show his amazing knowledge of the V.S.L.

It is not my province to assess Kipling's position as an author. It
is, or was, however, quite a common charge against him that he was an
Imperialist, a Jingo, a race fanatic, and inferentially a precursor of Fascism.
We are told in our ritual to protect a brother's honour, and that must
be my excuse for touching on the subject. People quote ' East is East
and West is West " as if it were final, but forget that the whole point
of the poem is in the concluding lines * But there is neither East nor West,
Border, nor Breed, nor Birth,” ‘‘ When two strong men stand face to
face, though they come from the ends of the earth!”

Similarly, his poem ‘ The White Man’s Burden "’ is #of an invitation
to the English Master Race to go to Africa and load themselves up with the
black-man's gold. We should remember when, and why, it was written.
It was written 40 years ago, and was a plea to the United States to abandon
her isolationism, and help to keep the peace of the world. So does history
repeat itself.

Where does thislead us ? Few men have taken the teachings of Mason-
ry so much to heart as Kipling. Our initiates are not asked if they have
social position, if they are clever of learned, or whether their skin is black,
white, or yellow. In fact, we know that, figuratively speaking, they stand
poor and penniless. All that we ask is that they stand free, and of good
report, just, upright, and free men, who in difficulties and dangers put
their trust in God. Now it is difficult to find any writer with less racial
or social prejudice than Kipling ; or so conscious of the individual's worth
—whether he be white, black, brown or a mixture of all three.

You all remember ‘“Gunga Din,” and the almost agonized cry of the
British soldier to the humble Indian water carrier :-

“ By the livin’ Gawd that made you,
‘“ You're a better man than I am, Gunga Din !”’
In one of his poems about the Sudan campaign occur the lines :-
“We ’eld our own the papers say,
‘“ But man for man the Fuzzy knocked us holler.”

Nor had Kipling in the Boer War any allusions about the superiority

of the British regular over the Boer farmer, racially, or militarily :-
“ The wonder was’'nt "ow 'e fought, but ‘ow ‘e kept alive,
*“ With nothing in ’is belly, on ‘is back, or on ’is feet.”

““ 1I’ve known a lot of men behave a dam sight worse than Piet.”
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Actually, his most savage attacks (and he could be savage) were on
vain incompetent generals, the complacency of politicians, and the fire-
side patriot, and a bitter indignation at the treatment of the private soldier
of those days who, after fighting his country’s battles in every quarter of
the globe for 4d. a day, would, if he were Iucky go back home to casual
labour, or the casual ward.

No, Kipling's heroes are not the bemedalled generals, or aristocratic
landlords, but the countless number of unselfish men who worked at their
jobs, not for gain, but for the joy of their craft, and service to their fellows.
They were the doctors, engineers, road builders, marines, rankers, and
civil servants—all doing their jobs.

There is a line in one of his poems which is typical of his outlook :-

“ Except he serve, no man may rule.”
He, I think, learnt this in his Craft Lodge, where a Brother becomes a
Steward as a first step up the ladder.

He demanded from the English race, both at home and abroad, the
highest standards of selflessness in administration, rectitude of conduct,
and integrity of lawgiving—in fact, just, upright, and free men.

When he speaks of *“ The lesser breeds without the law,” he does #o!

refer to the Hindu, Negro, or Jew, as many people seem to think, bu? to
those who, like the Germans, have broken the great moral law of mankind.

He believed in the Brotherhood of Man, and this also, I venture to
think, he learnt in his Masonic Lodge. We may say of him as John Buchan
said of Sir Walter Scott {(another Brother), * He was impatient of nothing
thathod had made—he did not merely tolerate, he was eager to under-
stand.”

There is no word in any of his prose or verse despising any man, black,
white or brown, however humble. Some of his most touching and beautiful
sketches are of humble folk—who do their work.

Like the Quaker he saw “‘that of God in every man.” His attitude to
other races is summed up in two lines from “Kim' :-
“ Be gentle when the heathen pray"
“ To Buddha at Kamakura.”

The last poem which I am going to quote is not purely a Masonic one,
but I think you will agree that none but a Mason could have written it.
Those who have read the ‘“Myths of Plato” will recognise the Platonic
influence {‘‘that house not made with hands, eternal in the heavens™).
Brethren will also note that the Supreme Being is here alluded to as “The
Master of All Good Workmen —surely a very good Masonic title !

L'ENVOI,
When Earth’s last picture is painted and the tubes are twisted
and dried,
When the oldest colours have faded, and the youngest critic has
died,
We shall rest, and, faith, we shall need it—lie down for an =on
or two,

Till the Master of All Good Workmen shall put us to work anew,
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And those that were good shall be happy : they shall sit in a’
golden chair ;

They shall splash at a ten-league canvas with brushes of comets’
hair.

They shall find real saints to draw from—Magdalene, Peter,
‘and Paul ;

They shall work for an age at a sitting, and never be tired at all !

-And only The Master shall praise us, and only The Master shall
blame ;

And no one shzall work for money, and no one shall work for fame,

But each for the joy of the working, and each, in his separate
star,

Shall draw the Thing as he sees It for the God of Things as They
are!

The W.M., W. Bro. W. |. BuNNEY and W. Bro. A. H. PARKER, all
expressed their great appreciation of Bro. HUGHES’ very interesting paper.
A vote of thanks was carried by acclamation.

Apologies were received from W. Bros. F. W. Birtrson, F. C. HAYNES,
C. D. Eatoy, J. J. W. GruxnDY, H. BLaDON, C. BLaND, G. TriBE, W. H.
Cortron, A. Haynes, F, E. STeveEns, B. GiLr and N, H. REYNOLDS.

The Lodge was closed in due form at 6-45 p.m. A converpazione
was held afterwards.
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The Two=Thundred=and=Seventy=JFirst
MDeeting

was held at Freemasons' Hall, London Road, Leicester, on Monday,
January 28th, 1946.

There were present the following Officers :—R.W. Bro. J. H. CoraH,
in the Chair; W.Bro, G. W. WirLkEs, I.P.M.; W.Bro. P. M. WEBSTER,
S.W.; W.Bro. S. F. HERBERT, J.W.; W.Bro. W. J. BunNEY, Chaplain ;
W.Bro. E. R. CARR, Treasurer ; W.Bro. W. H. RILEY, Secretary ; W.Bro.
E. H. Stork, Acting D.C.; W.Bro. W. TomLinsoN, S.D.; W.Bro. A. T. S.
Smiti, J.D.; W.Bro. W. H. Woop, 1.G., and Bro. D. CHovcE, Tyler.
Also W.Bros. A. II. Parkgr, T. O. JupGg, E. MURRAY, A. F. TOMPKINS,
J. E. ForsTeR, H. CaRrg, G. E. PHILLIPS, J. C. BURTON, A, J..S. CANNON,
A. G. Kinver, W. H. CortoN and C. C. H. Binns.

Thirty members of the Correspondence Circle and four visitors were
present.

The Lodge was opened in due form at 5-30 p.m.

The Minutes of the last Regular Meeting were read, confirmed and
signed. _
At the request of the R.W.P.G.M,, in the Chair, the customary salu-
tations were omitted.
The following Brethren were elected members of the Correspondence
Circle :~—
Bro. A. E. DickErsoN, ‘‘Laneside,’” Spalding Road, Pinchbeck, No.
469.
W. Bro. H. S. HOLBROOK, ‘‘Rosebern,”” Dunchurch, Nr. Rugby, Nos.
502 and 5727.
Bro. 1. C. EDwARDS, 216 Cowbridge Road, Canton, Cardiff, No. 27z0.
Bro. R. J. RADCLIFFE, 43-81 Isan Road, Cardiff, No. 2720.

Bro. E. H. SHackLETON, 12 Ruffets Close, South Croydon, Surrey,
No. 4302.

Bro. C. B. RoBinsoN, Bank House, Lutterworth, No. 5051.

W. Bro. E. WiLkes, 133 Balden Road, Harborne, Birmingham 22,
No. 5846.

Bro. G. A. MANASSEH, 126 Bunbury Road, Birmingham 31, No. 2054.

Bro. A. W. HickiNBoTTOM, ‘“‘Woden Mount,” Wood Green, Wednes-
bury. No. 696.

Bro. L. Brown, ‘‘Norwood,” Wood Green, Wednesbury, No. 696.

Bro. L. GRETTOR, 4 Myvod Road, Wednesbury, No. 696.

Bro. A. L. WALLBANK, “Monfode,” Meriden Road, Hampton-in-Arden,
No. 2034.

Bro. W. J. MELBOURNE, 63 Andrews Street, Northcote, N.16, Victoria,
Australia, No. 235.

W. Bro. G. C. BesT, “Four Gables,” Burton Road, Ashby-de-la-Zouch,

No. 779.
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W. Bro. W. J. BUNNEY then read the first part of his paper—

The Music of Ring Solomow’s Temple.

ParT I,
THE INSTRUMENTS.

Before- I begin this paper, let me say at once that it is one of Research
pure and simple. The only originality I claim for it is in the marshalling
of facts and the manner of their presentment.

I acknowledge, with gratitude, the assistance 1 have received from
four great works: “The Oxford Bible' “The Music of the Most Ancient
Nations,” by Carl Engel, the 1864 edition, “The Music of the Bible,’ by
Sir John Stainer, and *'Jewish Music,” in its historical development by
A. Z, 1delsohn, Professor of Jewish Music, Hebrew Union College ; also
through the kindness of W.Bro. Underwood, I have had the loan of Hipkin's
“Musical Instrumenis.”” From the first four of these I have quoted freely.

“When the Temple at Jerusalem was completed by King Solomon,
“its costliness and splendour became objects of admiration to the
“surrounding natiofls, and its fame spread to the remotest parts of
“the then kmown world.”

This neoble phrase, which opens the lecturc on the Second Tracing
Board, is so familiar to us, owing to its reiteraton, that there is the possi-
bility that our minds may, inadvertently, fail to grasp the full significance
of the words costiiness, splendour, admiration and fame, all of which are
strictly in accordance with the facts, as recorded in the V.S.L., i Kings, 5-7 ;
and ii Chronicles, 2-5.

In the excellent series of papers previously read before this Lodge,
from the years 1905 to 1944, we have had unfolded, in explicit language,
the wonders of that “stately and superb edifice.”” With the exception of
a few brief references in that series, there is still one subject that has not
been explored by this Lodge, I refer to the title of my paper, "7 he Music
of King Solomon’s Temple.”

In Chronicles 2, Chapter 5, vv. 11, 12 and 13, we read :—"And it came

“to pass, when the priests were come out of the holy place . ... the

“Levites which were the singers, all of them of Asaph, of Heman, of

‘“ Jeduthun, with their sons and their brethren, being arrayed in white

“linen, having cymbals and psalteries and harps, stoed at the east

“end of the altar, and with theini an hundred and twenty priests

“sounding with trumpets. It came even to pass, as the trumpeters

“‘and singers were as one, to ‘make one sound to be heard in praising

“and thanking the Lord ; and when they lifted up their voice with the

“trumpets and cymbals and instruments of musick, and praised the

“Lord, saying, For he is goed ; for his mercy endureth for ever : that

“then the house was filled with a cloud.”

In this portiem—of Scripture, which you will recognise as, in part, a
description of the solemn dedication of King Sclomon's Temple, there is
mention of a great choir and certain instruments, forming an orchestra of

considerable magnitude.
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Notice the names of the instruments : “cymbals, psalteries, harps and
trumpets.”’ The later reference to “instruments of music,”” appears to infer
that those specifically named did not comprise the whole of the instruments
used on that occasion. Apart from the mention of one hundred and twenty
priests sounding with the trumpets, we do not appear to get any precise
information from the Bible as to the exact number which formed the Choir
and Orchestra. Flavius Josephus, in his ““An#igua,” book viii, Chapter iii,
speaks of a colossal number of performers. Hereis Carl Engel’s quotation
and criticism : {4} * Josephus has been frequently cited as an authority

“on matters relating to Hebrew music; but it would seem that, what-

“ever confidence he may deserve on other questions, his statements

“on the subject of music ought to be received with much caution.

“Let us take for instance, his account of the preparations for the

“‘musical performances at the dedication of the temple. Solomon, he

“iells us, had made on this occasion two hundred thousand trumpets

*“according to the directions of Moses, and two hundred thousand

*‘dresses for the Levite singers, and forty thousand stringed instruments

“‘of bright and precious metal for accompanying the voice ; all of which

“he ordered to be kept in the temple with the treasures. In comparison

“with such an enormous combination of voca? and instrumental music,

“‘our most powerful bands and choral bodies dwindle into insignificance,

‘It throws into shade even the monster orchestra, of which Berkoz

“"'speaks {(b) with prophetic rapture, as the summit of perfection in our

“music of the future and of which he says: “Its repose would be

‘“majestic as the slumber of the ocean ; its agitations would recall the

“tempest of the tropics ; its explosions, the outbursts of volcanos!”

It is a pity that Josephus has omitted to inform us how the performers
besides the people, found accommeoedation within the temple : ““The length
thereof,” we read in I Kings, vi 2, “‘was threescore cubits, and the breadth
thereof, twenty cubits, and the height thereof, thirty cubits,”” that is to say,
go feet long by 30 feet broad, by 45 feet in height, if we accept W.Bro.
Joseph Young's calculations of the measurements of the cubit as being cor-
rect.(c)

The supposition of some writers that the two hundred thousand trump-
ets were not intended to be used at the inauguration of the temple, but to
be deposited in its vaults, is likewise too much in contradiction to the
recorded wisdom of Solomon to be seriously entertained. (See ii Chron. g,
v. 10-11). 'And the servants also of Huram, and the servants of Solomon

Yo, brought algum trees....And the King made of the algum

“trees ..., harps and psalteries for singers ; and there were none such
“‘seen before in the Land of Judah.”

Let us consider the composition of the Temple Orchestra. You are
familiar with our modern orchestras, which are formed of three essential
divisions or set of instruments, (1) Stringed instruments, e.g., Violin,
Viola, Violincello, Double Bass and Harp. (2} Wind instruments, consisting

(a) “Music of the Most Ancient Nations"-~CarL ENGEL,
(8) “Modern Instrumentation and Orchestration"—BERLIOZ, 1856, P. 244.
(c) “The Tempie of Solomon"—Bro. }. Youna, Transactions, L. of R., 19r0—i1, p. 115,
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of two kinds: Wood-wind instruments, e.g., Flutes, Oboes, Clarinets,
Bassoons, and Brass wind instruments, e.g., Horns, Trumpets, Trombones,
Tuba ; and (3) Instruments of Percussion, consisting of Drums of various
kinds, Cymbals, Triangle, Tambourine, Gong and Bells.

The temple Orchestra had three similar divisions viz., Stringed in-
struments, Wind instruments and instruments of Percussion. Before
describing the various instruments in detail, let me point out the impaossi-
bility of deciding iipon the nature of unknown musical instruments from
their names only. (d) ' Supposing we were unacquainted with the Trumpet

“marine, formerly a favourite instrument of the sailors, should we not,

*from its name be led to conjecture that it must have been a kind of

“trumpet ? It was however, a stringed instrument played with a bow,

“‘on which sounds could be produced resembling those of the trumpet.

“*The safest guide to a correct estimation of these ancient instruments

“is the representations found on ancient sculptures and paintings, for

“example : the monumental records referring to Assyrian and Egypt-

“ian music. Again, the kind of musical scale used by those ancient

‘nations bears little relation to our conception of the four kinds of

“scale in modern use. Progress in music is generally slower than in

“other arts, because much depends on the auxiliary aid of musical

“instruments, which require to be invented or imposed previous to

*the music which is performed upon them being advanced.”

Musical instruments are among theearliest recorded humaninventions,
thus, we read in Genesis IV z1, of *' Jubal, he was the father of all such as
handle the harp and organ,” again, in the following verse, ‘ Tubal-cain, an
instructor of every artificer in brass and iron.” Here we meet with the
inventors or improvers of the instruments in the Jewish orchestra. As
instruments of percussion were in use long before stringed or wind instru-
ments, some writers surmise that Jubal was not regarded as the inventor
of aif musical instraments, but rather as the first professional cultivator
of instrumental music. Nevertheless, Jubal has always been considered
as the inventor of the Kinnor and the Ugab.

(e) “In scripture, the use of musical instruments seems to be confined
““to religious worship and social celebrations, except that the sound of
“the trumpet served as a battle call. The earliest kinds were a fadret,
“‘a stringed instrument (a kind of harp or lyre in its earliest stage),
“cymbals and pipe. From these germs all others are developments.

"'As the Hebrew names were obscure, or unintelligible to the trans-

“lators of our Bible, one general term expressing a well known instru-

“ment often does duty for several kinds of the same type ; while the

“same Hebrew generic word is sometimes translated, by different

“English specific ones, and, in other cases the translation is erroneous.”

{f) "There are no representations of Hebrew musical instruments,
““the correctness.of which is indisputable. §till, from our acquaintance
‘““with the Egyptxan and Assyrian mstruments, as well as with those

{d) CARL ENGEL, loc. cit.
{e) The Oxford Bible.
(/) Carc EnceL, loc. cil.
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“used in the East at the present day, we are enabled to approach very
‘‘near the truth in forming an opinion, respecting the construction and
“shape of thc Hebrew instruments mentioned in the Bible. Some of
“them menttoned in the book of Daniel may have been synonymous
“with some which occur in other parts of the Bible under Hebrew
“names—the names given in Daniel being Chaldean. Max Muller
“remarks :-The name of Chaldee has been given to the language adopt-
“ed by the Jews during the Babylonian captivity. Though the Jews
“always retained a knowledge of their sacred language, they soon
“began to adopt the dialect of their conquerors, not for conversation
“‘only, but also for literary composition. The Book of Ezra contains
‘“fragments of Chaldee, contemporanecus with the cuneiform inscrip-
“"tions of Darius and Xerxes ; and several of the apochryphal books,
“though preserved to us is Greek only, were most likely composed
“originally in Chaldee, and not in Hebrew.”’(g).

While the composition of the Ancient and Modern Orchestras in their
three separate departments, strings, wind and percussion, was similar,
it must be borne in mind that no comparison can be drawn between the
construction of the individual instruments, nor their tone-quality, nor
the technique of playing them. Let us turn to a consideration of the Ancient
instruments which were in general use. The word Harp is mentioned 7
times in the Old Testament. The notable passage in I Sam., 16-23., “And

“it came to pass, when the evil spirit from God was upon Saul, that

‘““David took an harp, and played with his hand : so Saul was refreshed

““and was well, and the evil spirit departed from him.”

And again, that pathetic passage referring te the Babylonian captivity
in Ps. 137, vv. I and 2. By the rivers of Babylon, there we sat down,
““yca, we wept when we remembered Zion. We hanged our harps
“‘upon the willows in the midst thereof.” Again in I, Sam., 10-5,
““After that thou shalt come to the hill of God . . .. thou shalt meet
“a company of prophets coming down from the high place with a
‘““psaltery, and a tabret, and a pipe and a harp, before them.” When
David took the Ark of God from Kirjath-jearim we read (2 Sam., 6-3),
“And David and all the house of Israel played before the Lord on all
“‘manner of instruments made of fir wood, even on harps, and on psal-
"‘teries, and on timbrels, and on cornets, and on cymbals.” .

The instrument translated ‘‘harp’” was the “Kinnor”. It was the
most ancient kind of stringed instrument, of Syrian origin. It was a tri-
angular lyre, formed of two flat pieces of wood, whose ends were united
with 8 or 9 animal strings stretched across them. It was held under the
left arm and played with the fingers or with a plectrum. In the passage
from the book of Samuel just quoted, we read that ‘’David took a Kinror
and played with his hand,” not with a plectrum. It is the first instrument
mentioned in the Bible, and it was King David's favourite instrument.
The Kinnor is mentioned thirty-six times in the Old Testament. The
arguments in favour of the Kinnor being a /yre are based upon certain
representations discovered in a tomb at Beni Hassan.

(g) “Lectures on the Science of Language"’—Max MULLER, 1862, p, 277,




49

The Nebel was a later improvement of the Kinnor. It was of
Pheenician origin, having three wooden sides (one curved) and ten strings.
It is usually translated “‘psaltery’’ as in Psalm 57 v. 8, “Awake up, my
glory, awake psaltery (Nebel) and harp.” (Kinnor). Againin Psalm 81 v. 2,
“Take a psalm, and bring hither the timbrel (toph or tambourine), the
pleasant harp (Kinnor) with the psaltery {Nebel).” The Nebel is trans-
lated “viol” in Isajah 5-12, “And the harp (Kinnor) and the viol (nebel)

“the tabret (tambourine) and pipe (chalil) and wine are in their feasts,

‘hut they regard not the work of the Lord.”

And in Amos 5, v. 23, “Take away from me the noise of thy songs ;
for 1 will not hear the melody of thy vicls.” These two instruments were
the most important ones, without which no public religious ceremony could
be held.

As the Nebel is commonly coupled with the Kinnor and the Asor, it is

thought to have supplied the Bass part(l). ‘‘Some writers on Hebrew music
‘“‘consider the N ebel to have been a kind of dulcimer; others conjecture
“the same of the Psqnterin mentioned in the Book of Daniel 3 vv. 5-7,
“‘you will remember the familiar quotation : *‘that at what time you
“hear the sound of the cornet, fAlute, sackbut, psaltery, dulcimer and
“all kinds of music.” The cornet corresponds to the Hebrew : Keren
“or Shophar. The flute, which only occurs in this passage, and its
“‘exact nature is doubtful. It is variously described as a “‘double flute’’,
“‘a set of “Pan-pipes,” and an “organ.” The Sackbuf was a kind of
“harp of Oriental origin. It is wrongly translated ‘‘sackbut” instead
“of “harp.” The psaitery or psanterin was the nebel. The dulcimer,
“‘the Chaldean name of which is sumphonyah, is only mentioned in this
“chapter and wrongly rendered dufcimer. It would seem to have been
“a kind of bag-pipe, the use of which was known, from remote anti-
“quity, in Persia, Egypt and Pheenicia. It would have been better
“translated, “‘bag-pipe,” and the passage read thus: harp (sabbeca),
““/dulcimer (psanterin), bagpipe (sumphonyah},

(#) “In the Psalms, Kings and Chronicles, Psalfery is the general
“translation of Nebe/ which is mentioned 24 times in the Old
“Testament.”

The Asor. This was a smaller instrument than the Nebel. It was of
Assyrian origin and is only mentioned in conjunction with the Nebel and
accordingly thought to have supplied the treble. It was played with a plec-
trum, Translated "instrument of ten strings,”” as in Ps. 33-2. ‘‘Praise the
Lord with harp (Kinnor), sing unte him with the psaltery {Nebel), and an
instrument of ten strings, (Asor).” Again in that Psalm or Song for the
Sabbath Day, 92-3 “Upon the harp {Kinnor) with a solemn sound.” Simil-
arly in Ps. 144-9.

The Ugab. translated Organ. The Organ is mentioned four times in
the Old Testament, Gen. 4, 21, Ps. 150, 4; Job 21, 12 ; and 30, 31. The
Ugab of Gen. 4-21 can hardly be the same instrument as that of Ps. 150-4.
“Praise him with stringed instruments and Organs.” The former was
probably a set of reeds, or “‘Pan pipes,” blown obliquely with the mouth :

(k) The Oxford Bible.
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“the latter a set of pipes inserted over a wind box, and blown from
“it perpendicularly, either by bellows or by mouth. Such an instru-
“ment was known to the Egyptians, as was also the use of bellows."

“'There was also another type of Organ called the Magrepha
“(pipe organ). This instrument as described in Talmadic literature,
“was similar to the Syrinx, and was constructed of a skin covered box,
“into which were fastened 10 reeds each with ten holes, each hole
“being able to produce 10 different notes, so that the instrument could
“produce a thousand notes. It was used to call the Priests and Levites
‘"to their dutics. Its tone was very strong, so that it was heard as far as
““Jericho {this would be the Jericho of later times, a little south of
“the site of the old city). It was impossible to hear one talk when the
“"Magrcpha played.”(7)

Shophar. Hipkins in his monumental work “Musical fnsiruments,”
tells us that “'the Jewish Shophar—a ram’s horn, from the Assyrian word

“ ‘Shapparu,’ meaning wild mountain goat, is not only the solitary

“ancient musical instrument, actually preserved in the Mosaic ritual,

““but is the oldest wind instrument known to be retained in prescnt use

“in the world. It is still sounded by Jews on the New Year and on

“‘the Fast of the Day of Atonement.” It is first named in the Bible
as sounding when the Lord descended upon Mount Sinai, Exodus 19, I9.
[t produced a few tones approximating to ¢-g-¢, 1-5-1, (which in musical
sound is — — —) or 5-8-1, or any vanation of these sounds. It was im-
possible to produce any melody whatsoever upon it.

TheChaizozerah was a straight trumpet of silver about 2 feet in length,
terminating in a bell mouth, made by God's directions to Moses, to call an
assembly or proclaim the march. (Our trumpet of today, (without keys) is
identical with the one used in the time of King Solomon). It was rather a
sacred than a martial trumpet ; and was blown to herald the approach of a
King. It was used by official heralds, who were often followed by a band
of Shophars, as in Psalm ¢8-6 ; ““With trumpets and sound of cornet make
“‘a joyful noise before the Lord, the King.'' In the Prayer Book Version,
it is rendered, "With trumpets also and shawms.”'

To proclaim the induction of the Ark into the Holy Place at Solomon's
dedication, one hundred and twenty priests blew trumpets from the Temple
height. The Bible applies the term “blowing’’ or tekia, meaning long notes,
as in Psalm 81-3, “Blow up the trumpet in the new moon, and ““shouting”
or terva, meaning short notes in staccato form.

Hipkins gives the “Shofar flourishes as used in the Ritual’’ as follows

UINTTY

i) feiwish Music —IBELSONN.
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usually a tongued vibrato
of the lower note.

The Pipe, Chalil and Nekeb were the names of the Hebrew pipes or
flutes. The Pipe was the most ancient form of this genus, an “oboe”
made of rced, and played from a mouthptece at one end ; used for festival
processions {Isaiah 30-29), national demonstrations {I Kings, 1-40), holiday
dances and funeral dirges, (Matthew g-23). Some think the last were play-
ed on a double pipe. In Amos 6-5., it is rendered "instruments of mnsic."
The Double pipe, probably the Mishrokitha, is mentioned in Danicl,

The Machol is thought to have been a small flute, used with the tabret,
for dancing (by which word it is generally translated in the Septuagint

and the authorised version}.

FPercussion Instruments.

Many people regard the Percussion department of an Orchestra as
merely an adjunct for making noise. A moment’s thought, however, will
convince you that the Art of Music, like that of Poetry, requires not only
Melody and Harmony, but also Rhythm ; that is to say, the correct grouping
ing of strong and weak beats, into certain periods or recognisable figures,
For example, if you are awaiting admission to a Lodge, the varying rhythm
of the knocks gives a definite clue to the degree. Thus, the function of
Percussion instruments is mainly for Rhythmic purposes. They are as
follow : '

"“The Drum. There can be no doubt that the Hebrews had several

"“kinds of drums. We know, however, only of the Toph, which appears

“to have been a tambourine or a small hand-drum. In the English

““Bible (authorised version) it is rendered {#imbrel or tabret. Lt was

“constructed of copper, and it had a very loud, strong and penetrating

“quality of tone, This instrument was specially used in processions,
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““on occasions of rejoicing and dances, as well as for religious cele-
“brations. It was frequently unsed by fermnales. We find it in the
“hands of Miriam, when she was celebrating with the Israelitish women
“in songs of joy, the destruction of Pharoah’s host, (Ex. 15-20), so
‘‘graphically described in Handel's “Israel in Egypt.”’ Again, we find it
“in the hands of Jephtha's daughter, when she went out to welcome
“her father (Judges, 11-34). (j)

The Sistrum. Winer, Saalschutz and several other commentators,
are of the opinion that the Mena, a, heim, mentioned in 2 Samuel, 6-5,
denotes the Sistrum, In the English Bible the word is rendered cymbals.

The Tzelizelim, Metzilloth, and Melzilthai m,appear to have been cym-
bals, or similar metallic instruments of percussion, differing in shape and
sound. In Psalm 150-5, we read of “loud” cymbals, and of “high” sounding
cymbals. We here meet with two species, the former probably shaped like
a soup-plate, with wide flat rim, and played by being strapped to the hands
and clashed together ; the latter, conical, cup-like, with thin-cdge, played
by bringing down the one sharply on the other while held staticnary,
eliciting a high-pitched note. Cymbals are mentioned as accessories to
music in sacred dances. David appointed Asaph chief of the cymbalists.

Bells. The little bells on the robe of the high-priest, were called phaa-

mon, and are mentioned in Exodus 28-33, and 3¢-25. “And they made
“bells of pure gold, and put the bells between the pomegranates,
“upon the hem of the robe to minister in, as the Lord commanded
‘“Moses."’

In this part of my paper, 1 have endeavoured, firstly, to give you as
accurate a list and description of the instruments used in the Temple
worship, as my researches reveal. I conclude with a few remarks on their
practical application.

“With regard to the Ancient religious music of the Temple in Jerusalem

‘“we have to apply the same words that Ambros did to Egyptian music :

“could we but have the opportunity of listening to it for one minute,

“in order to be able to judge its sound.” (%)} Unfortunately there are
no means of giving you examples of the tone, quality or capabilities of these
ancient instruments, therefore we have to be content with a judgment of
the effcet produced, by the various descriptions contained in Holy Writ
and from other sources.

We may however, surmise that the stringed instruments were capable
of producing many beautiful cffects, both as a stringed orchestra, and as
an accompaniment to the Levite Choir.

The outburst of rzo Priests sounding with the trumpets would be
one of awe-inspiring grandeur, still, I imagine, it would be painfully loud.
Our modern ears are accustomed to two trumpets and three trombeones,
and even these five of the trumpet family sometimes tower above the largest
orchestra.

(j) CarL ENGEL, {oc. cit.
(k) TpELSOMN, loc. cit.

—



53

Howevcr, from the composition of the Orchestra of the First Temple,
we learn that Israel accepted some of the arrangements of the religious
orchestra used in Egypt, at the time of its cultural height. According
to Idelsohn, the legend that when Solomon married Pharaoh’s daughter,
she brought with her a thousand varieties of musical instruments seems to
be based on historical facts, for we find that the instruments employed in
the first Temple, and the arrangements of its Orchestra bore similarity to
those in Egypt.

Masonry has used the art of Music to express some of its symbolism,
but nowhere, I think, with a more graceful effect, than in the address to
the Organist on his investiture, by the Worshipful Master. “Your Jewel,

“the lyre, is the emblem of Music, ‘the concord of sweet sounds.’

“In this aspect, music typifies the concord and harmony which have

“always been among the foremost characteristics of our Order. Your

‘“Jewel, therefore, should stimulate us to promote and to maintain

*‘concord, goodwill, and affection, not only among the members of

“our own Lodge, but with all Brethren of the Craft.”

This is a beautiful piece of symbolism, and you will notice that the
instrument chosen to exemplify it is one of the most ancient among
those I have explained to you.

A secondary aim has been to point out to those interested in music
how wide is the range and scope of that art and how, far from being a mere
adjunct of pleasure, it might well be an integral part of the life of intellect-
ual men ; as Carlyle has said : “See deeply enough,.and you see musically
the heart of nature being everywhere in music, if you can only read it.”

A very cordial vote of thanks was proposed, seconded and carried
unanimously at the conclusion of this very interesting paper,

The R.W.P.G.M., in the Chair, then stated with reference to the book-
lets compiled by the Editor and mentioned in the last volume of the Lodge
Transactions, that the attitude of the Grand Secretary had been, as ever,
one of the greatest courtesy.

. The Secretary reported the death of W. Bros. H. W. 8. WRIGHT and
G. W. Brown.

Apologies for absence were received from W. Bros. A. O. WaRrD, F. W.
HEeaToN, C. IBBERSON, Z. ONIoNs, C. BLanD, C. D. EarTon, F, C. HAYNES,
A, H. BRADLEY, and F. Haings and from Bros. J. R. CoLrins, J. BICKERS,
G. L. Haywoobp, C, Havnes, M. R, Day and H. A. L. HUuGHES.

The Lodge was closed in due form at 7-0 p.m., and a conversazione
was held afterwards.
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The
Two=THundred=and=Seventy=SSecond
Meeting

was held at Freemason’s Hall, London Road, Leicester, on Monday,
March 25th, 1946.

There were present : R.W. Bro. J. H. Coran, W.M,, in the Chair ;
W.Bro. E. H. STorK, (Acting I.P.M.) ; W.Bro. J. C. BurTon (Acting S.W.) ;
W.Bro. S. F. HerserT, J.W.; W.Bro. W. J. -Buxxgy, Chaplain ; W.Bro.
E.R. Carr, Treasurer ; W.Bro. W. H. R1LEY, Secretary ; W.Bro. F. HAINES
D.C.; W.Bro. E. Murray (Acting S.1).) ; W.Bro. W. Tomrinson, J.D.;
W.Bro. W. H. Woon, 1.G.; and Bro. D. CrHovcg, Tyler.

Also present - W. Bros. C. C. H. Binns, A, ]J. S, CanNoN, G. E. Purrees,
J. E. FoisTER, T. O. JubcEg, A. E. RossI1TER, C. E. HaInEs, A. F. TOMKINS,
A. H. Parker, H. Carr and E. H. STORK.

There were also presen! thirty-five members of the Correspondence
Circle and fiftecn visitors.

The Lodge was opened in due form at 6 p.m.
The Minutes of the last Regular Mecting were read, confirmed and
signed.

Before procceding with the Agenda the W.M, referred to the death
of W.Bro. F. W. BiLLsoN, the “last living founder of the Lodge,” one of
the prime movers in its formation. He had done very valuable work for
Freemasonry in this Province, was a keen student and had lived his life
in true accord with the principles and tenets of the Craft. He would be
greatly missed and, although he had lived to the age of eighty years, his
“passing” would be recorded with regret.

The Brethren stood in silence.

Salutations were accorded to the R.W.P.G.M., the Grand Lodge
Officers and the P.5.C.W., and acknowledged.

The following Brethren were unanimously elected members of the
Correspondence Circle,

W. Bro. R. G. CaMpBELL, “Greystone,” Boston Spa, Yorks, No. 4957.

Bro. E. H. SeakertoN, 12 Ruffets Close, South Croydon, Surrey,
No. 4302.

Bro. J. W. NELsoN, British Columbia, No. 3s.
W. Bro. W. SMmITH, “‘Glossop House,” Ilkeston, No. 38s2.
W. Bro. H. SmitH, 20, Wensley Road, Woodthorpe, Notts, No. 4907.
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Bro. Dr. E. HoweLL, 292 London Road, Leicester, No. 1560.

W. Bro. A. M. W. SEGERDAL, ‘'Belvoir Cottage,” Cealville, No. 1560.
W. Bro. J. L. Tricks, 99 Holmfield Road, Leicester, No. 1391.
W. Bro. W. T. MaTuEws, 266a Narborough Road, Leicester, No. z79.

W, Bro. W. J. BuNNEY then read the second part of his paper :-
“The Music of K.5.T.” with musical illustrations provided by Bros. 5. W.
Goopwin, A, E. STEVENSON, N. Jackson and D. HoLmEs. It was received
with great interest and enjoyment and a hearty vote of thanks was proposed
by the W.M.

The Music of Ring Solomon’s Temple.
PART IT — THE MusIc.

In the first part of this paper, I cndeavoured to give you as accurate
a list and description of the instruments used in the Temple worship, as
my researches revealed. 1 shall now proceed to give an account of the
VocaL Music oF THE HEBREwS,

Sir John Stainer in “The Music of the Bible'" says:—

“ The absence of monumental records of Hebrew music, renders the
““ subject of the vocal music of the Jews no less involved in difficulties
“ and mystery than that of their musical instruments. In offering
‘* a few remarks upon it, the course already pursued seems to be the
“ only one open to us,—namely to attempt to give some general idea
‘“ of what ancient vocal music was, and Jeave it to the student ta
 judge how far the Hebrews caught the artistic spirit of their age,
" or were led by an unusual share of musical ability to excel their
“ neighbours or contemporaries in the practice of this art. If a set
“ of flutes could be found, in good preservation in cach of the centres
" of ancient civilization, an approximation might be made to the scales
‘* commonly in use; but, alas! when the treasures of European museams -
 have been ransacked, and some of the envied specimens shown, it
““is found that they are too old and crumbling to bear handling, or,
“ if they may be freely handled, resolutely decline to emit a sound of
‘““ any kind. So their secrets remain for ever locked up....... cven if
“ an ancient flute were actually placed in the hands of one our most
 expert players, he could produce notes of many different pitches
“from each position of the hand, and could probably give
“ more valuable information by saying what sounds the instrument
“ was nof capable of producing than by attempting to catalogue
“* its capabilities. From ancient instruments of the harp or guitar class
“ which have survived, still less information can be gleaned. It is
‘“ hardly necessary to say that, at the most, only fragments of the
* strings remain attached to their frames ; nor would an intact set
‘* tell any tale, as stringed instrumentsare not in the habit of remaining
“in tune for several thousands of ycars. If music had never had a
“ definite scientific growth, it could not have failed to creep into use
* from a common observance of the different effects produced by alter-
“ing the pitch of the voice, especially when reading poetry. Whilst
“ reciting the great deeds of ancestors, or traditional hymns on the
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‘“ greatness of the unseen Maker of the Universe, the modulation of
“ the voice must have been a most important element of the poet's or
“ minstrel’s training. Bearing this fact in mind, it is easy to imagine
“how, first of all, a solemn monotone, next occasional changes of
‘“ pitch, and, lastly, ornaments and graces came to be part of the
' reciter's art, or, in other words, the poet’s music. The Arabs, to this
** day, recite the Koran to a sort of irregular chant or cantillation.
** Among many nations musical instruments were used to support the
“ voice of the chanter. That the prophets of Israel sometimes uttered
‘“ their inspirations in such a manner is suggested in i Samwel 10,5.
*“ It is a well known fact that ancient Greek poets rhapsodised in a
‘* sing-song way often to the accompaniment of a lyre or flute. We
‘“ have to remember that the tendency of Europeans from the earliest
‘“ time, has been in notation to graduatesounds from a known generator
* and so to fix pitch; while, on the other hand, the taste for orna-
“ ment has led Asiatic nations to devise means rather for expressing
“ these ornaments than for securing their immutability in a scale
* series.”’

Many of the Asiatic melodies are laden with these showy embellish-
ments. In our modern European music we should call them the decorative
notes of a tune added for the sake of effect.

{An example was given on the piano}.

In the work from which I have just quoted we also read as follows : —

‘“ The reading of the sacred Scriptures was,"” says De Sola, “always

‘“ accompanied by the observance of certain signs or accents, intended

““to determine the sense and, as musical notes; which, although

‘“ they have a distinct form or figure, do not nevertheless present

“ a determinate sound like our present musical notes, but their sound

‘“is dependent on oral instruction, since the same sounds vary in

‘“ sound in the various scriptural books, and are modulated according

“ to the character and contents of them. Of these accents which are,

“in fact, sorts of melodies, three have remained, one appropriated

‘‘ to the reading of the Pentateuch ; the second for that of the Prophets

“ (the portion used on our sabbaths and festivals differing from the

" rest) ; the third for the reading of the Psalms, the Proverbs, and

“ Book of Job. Not only the canonical books of Scripture, but the

*“ Mishna (the text of the Talmud) were probably recited to cantilla-

*“ tion. Some of these signs are placed over words, some under ; some

““ over the last letter of a word, last but one, or in other positions the

““musical value wvarying accordingly.”

“ As regards the form of early Hebrew melodies, it is probable

““ that they are reflected in modern Asiatic music, and would, if we

‘" could hcar them now, strike us as being in a sort of minor key.

“ It is possible that they might at one time have had an erharmonic

““scale {that is, a scale having intervals less than a semitone}.”

At this point W.M., will you permit a digression, * to enable me to
explain a few of these technical terms, the better to understand these
Hebrew melodies.

* This explanation was given with ﬂ_le aid of organ, piano, pitch-pipe and tuning-fork.
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Sir John Stainer continues thus:—

“ There are grounds for supposing that the Hebrew melodists used
“ some form of scale consisting of tones and semitones, From some
‘“ of the music now sung by Egyptian Jews such scales as the following
“ might be formed:—

“The following beautiful tune is Syrian. 1t is formed from one of
‘“ these scales

I? [ [y ]
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‘“ The following melody was sent to M. Fétis by a resident of Egypt,
g Y Y EYP
“ as being traditional in the synagogue of Alexandria:—

ettt

“ The quaint and wild beauty of this tune will be appreciated by the
" most unmusical listener.”

There is another scale of great antiquity. It is known as the pente-
tonic Scale and is formed from our major scale by taking the first, second,
third, fifth and sixth notes

In this form it suggests the major tonality, but if we begin on the last
note A

f) P
D e
L7

)

we get the feeling of the relative minor.,
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“TIt was, in ancient times, universally used. Many Scottish
* songs are based on the Pentatonic Scale. Mendeclssohn has made
*“ use of this scale, not only where he has adopted or imitated Scottish
*“ national melodies but on other occasions, as e.g. in the Overture
“ to the Hebrides, and in the introdution to ‘ Edipus at Colonos,’
“ which he commences as follows: —

f , N
1T — T )
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‘“ This example may also serve to prove how well the Pentatonic Scale
““is suited to the expression of simple dignity and solemnmity....,..

“ A favourite melody of the Jews, the ‘ Song of Moses,’ is asserted
““10 be the same which Miriam and her companions sang after the
““ deliverance from PPharoah’s host. De Sola gives the following
““ arguments in favour of this opinion : —"According to a very ancient
‘“ Spanish work, entitled “The ancient melodies of the Liturgy of the
“ Spanish and Portugese Jews,” by the Rev. D. A, De Sola, London
“ 1857, p.16, printed in Portugal :—some have affirmed that what we
“ now sing to the Song of Moses is the same melody which Miriam and
* her companions sung. This legend would not merit any serious
“ consideration here, except that it undoubtedly proves that the origin
“ of the melody was already long lost when this ancient Spanish Book
‘* was written. And here, again, -lhe acute remark of Dr. Sachs is
‘ applicable that ‘ Fable soon occupies itself to speak where history
* is silent,” It is therefore highly probable that this melody belongs
‘“to a period anterior to the regular settlement of the Jews in Spain.
‘“ The general adoption thereof by every congregation of the Sephardic
‘“ Liturgy furnishes also a strong proof in favour of the high antiquity
“of its origin.”’(1)

At this point I will ask Brothers Goodson, Stevenson, Jackson and
Holmes to sing “The Song of Moses,”” V. Plate.

Carl Engel goes on to say :—
““ This melody is, however, so modern in construction, that, if we
" are inclined to accept Mr. De Sola’s views, we must yet remember
** that it has probably, in the course of time, undergone a transformation
“ sufficient to make it appear almost another tune. The same remark
“ applies in my opinion, to all the melodies which are asserted to have
““ been in use in the Temple of Jerusalem. Indeed, it may be doubted
‘“ whether ancient Hebrews, could they hear them, would now recog-
‘ nise any of them as their own. Very different is it, however, with
'* the musical performances in the Synagogue, These, undoubtedly,
““have preserved the Oriental type.” Thus, the characteristic
manner of singing, or rather chanting, with the introduction of
embellishments —in short, the kind of singing which musicians
call cantillation, and which may be heard in every synagogue—

(1) “The Music of the Most Ancient Nations” —CarL EnGeL,
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bears a close resemblance to certain vocal performances of the Arabs and
Persians. Even the peculiar swinging motion of the body, usually accom-
panying the singing of the Jews in the Synagogue, which gradually in-
creases with the increasing fervour of the singers, reminds us of the East.
In a book called *“ An Accoun? of the Manners and Customs of the
Modern Egyptians” by E. W, Lane, London, 1860, p.60., the Author states :
“ In Egypt,all the boys, in learning to read, recite or chant their lessons
“aloud, at the same time rocking their heads or bodies incessantly
" backwards and forwards; which praclice is observed by almost
‘* all personsin reciting the Koran, being thought to assist the memory.”

If we were exactly acquainted with the musical performances in the
religious observances of the various Jewish communities in different parts
of the world, we should probably be in a position to determine how much
has been preserved since the dispersion of the Jews after the destruction
of the second Temple.

' The ancient nations were not so entirely unacquainted with harmony

‘* as is generally supposed. True, we read in ii Chronicles V, 13, that,

‘“at the consecration of the Temple, ‘It came even to pass as the

“ trumpeters and singers were as one, to make ¢ ne sound to be heard

“etc.” This passage is usually cited in support of the opinion that

' the musical performances of the Hebrews must have been in unison,

' Might not, however, rather the opposite conclusion be drawn from it?

** Taking for granted that a performance in unisen is here really meant,

“1is it at all likely that it would have been specially recorded if no

“ other mode of combining the voices and instruments had been

‘“known ? Considering that it was the vocation of the Levites to

“engage in the musical portion of the religious services, and that

‘“ they evidently had ample leisure for the cultivation of music, it

* appears highly probable that they studied this art scientifically as

“ well as practically. We may therefore suppose that the Hebrews

*‘ possessed written treatises on the theory of music as well as institu-

“ tions for the practice of the different branches of vocal and instru-

“ mental music. They had, as the Bible informs us, schools of the

‘“ prophets in various places, in which music appears to have been

‘“ taught systematically. One of these establishments it would appear

“ was af Bethel (i Samuel, X, 5), another at Naioth, in Ramah, (i

“ Samuel, XIX, 1g-21), a third at Jericho, (ii Kings, ii 5-7), a fourth

““ at Gilgal, (ii Kings, 1V, 38), and there was probably one at Jerusalem

“ (vide it Kings, XXII, 14}. King Solomon himself was a musical

‘“ composer, who, undoubtedly had systematically studied the art

“ (i Kings, IV, 32), ‘and he spake 3000 proverbs and his songs were

“ 1005.” Psalms 72 and 127 are ascribed to him." (2)

Among the traditional Hebrew melodies that have survived to this
day, there is one which Sir Michael Costa included in his Oratorio “EL.”
In the overture to that work, he has taken the theme of the melody and
used it as the subject. of a fine fugue. Here is the melody with the first
verse sung in unison ; the second and third verses arranged as a Faux-
bourdon, The tune is called ““Leoni.” No. 601 Hymns A.and M. V. Plate.

(2) “The Music of the Most Ancient Nations’—CarL ENGEL.
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Idelsohn, in his *“ fewish Music,” gives an account of a musical per-

formance at the Temple service as follows :—'“With regard to the Temple
“ music, there are no descriptions of the tunes retained, nor is there
“ any indication of scales and rhythm employed, such as the Greek
‘“ philosophers and authors left us. In Israel music was seemingly
‘ taught and preserved in oral tradition only, as is the custom in the
‘“ Orient to the present day. Yet with the scant information at hand,
“ Jet us try to visualise a musical performance at the Temple scrvice
‘““in the last century B.C., as it is depicted in the Mishna. After the
“ priests on duty had recited a benediction, the Ten Commandments,
" The Shema (Deut vi 5—9), the priestly benediction (Num. VI, 22-26),
“ and three other benedictions, they proceeded to the act of the offer-
" ings. After they were through with the arrangement of the sacri-
‘ fices, one of them sounded the Magrepha (previously described),
* which was the signal for the priests to enter the Temple to prostrate
‘ themselves, whereas for the Levites, that sound marked the begin-
““ning of the musical performance. Two Priests took their stand at
‘' the altar immediately and started to blow the trumpets t'kia—t’rua
“ —t’kia. After this performance, they approached Ben Arza,
‘““ the cymbal player, and took their stand beside him, one at his right
‘“ and the other at his left side., Whereupon, at a given sign with a
‘ flag by the superintendent, this Levite sounded his cymbal, and all
“ the Levites began to sing a part of the daily Psalm. Whenever they
“ finished a part they stopped, and the Priests repeated their blowing
“of the trumpets and the people present prostrated themselves.
“ The texts sung by the Levites were not Psalms alone, but also port-
‘" tions of the Pentateuch.

‘ This description gives us a picture of the service and its musical

‘“ rendition as conceived by laymen, without indicating whether the
“ instruments accompanied the singers, or whether Choir and Orches-
“ tra worked alternately. The form in which the Psalms and Prayers
* were rendered were explained by sages who lived in the first century
“ A.D. Of these Rabbi Akiba had still witnessed the service in the
“Temple (this would surely be the third or Herod's Temple
“built on the ruins of the second or Zerubbabel's Temple),
“ From these sages we learn that three forms of public singing were
‘ customary, which were based upon the principle of response. In
‘“ the first form the leader intoned the first half verse, whereupon the
“ congregation repeated it. Then the leader sang each succeeding half
*“ verse, the congregation always repeating the same first half verse,
*“which thus became 2 refrain throughout the entire Psalm. In the
* second form the leader sang a half versc at a time and the congrega-
' tion repeated what he had last sung. The third form was responsive
“in its real sense, that is to say, the leader would sing the whole first
‘ half of the verse, whereupon the congregation would respond with
*“ the second half of the verse. This throws light on the musical
‘" rendering of Psalm 136, “The Great Haliel”” At the foundation
~*“ of the second temple, we read in the Book of Ezrq iii, 2. ' they sang
‘“ together by course in praising and thanking the Lord ; because He
“is good, for His mercy endureth for ever.” Such was the form in
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*“ which Apurts used to sing the Hallel, Pss. 113—118. The 113th
“ Psalm begins the Hallel or Praise, and together with the five following
‘“ Psalms was sung at the Three Great Feasts—Passover, Pentecost,
““and the Feast of Tabernacles.”

" We know that theancient Assyrians and Babylonianshadaiready
“ used the responsive form in their laudations and supplications.
*“ Besides the responsive forms, the Solo and Unison forms were used.
“To antiphenal singing, i.e., to the alternate singing of balanced
“ groups, we have but few rcfcrences in the Bible ; Deut XXVII,
'“ 15-26, which gives an account of the Mosaic Law, and the curses
‘“ pronounced on Mount Ebal, to each of which ‘““And all the people
“shall answer and say, Amen.”.

But, if the direct references are few, anyone who gives a few minutes
thought to the construction of the Psalms must be convinced of their
responsive character, e.g., Psalms 24, 46, 65 and many others.

It is interesting to note that the third or responsive form is practised
to the present day in our Cathedrals and Parish Churches. The two sides
of the Choir, each of which should be complete in itself, thereby forming
two Choirs, are named respectively Decani, the Dean’s side, and Cantoris,
the Cantor’s side,

Various opinions have been expressed as to the meaning of the word
“Selah,” Dr. Barry, in the Teacher’s Prayer Book, says—'‘ The word

‘* ‘Selah,” often interspersed, translated by the Greek diapsalma, or

‘* *interposed symphony,’ is thought to be the signal ‘Strike up!’

‘“ given for a musical interlude.”” The Oxford Bible gives this explana-

tion,:—‘“ Selah is a musical expression, which is supposed to have

‘ been an instruction to the orchestra to strike up either with a louder

‘“note, or while the singing ceased with a softer accompaniment.”

Sir John Stainer, in “74e Music of the Bible "’ p.68, says :—

“ The term Sefak, which occurs three times in the Book of the Prophet

‘* Habakkuk (Chap. iii, vss. 3, 9, 13), and no less than seventy one

‘“times in the Psalms, has been variously interpreted as indicating

‘“ {1) a pause; (z) repetition; (3) the end of a strophe; {4) a playing with

*“ full power ; {5) a bending of the body, an obeisancc; (6) a short

*“ recurring symphony. Of all these the last seems the most probable.

“ The fact that twenty-eight of the Psalms in which this word occurs

‘ have musical superscriptions, seems to compel belief that it was a

 direction to the musical performers. There are several expressions

“ used in the headings of the Psalms, some of which are thought by

* learned writers to contain definite directions (1) asto theinstruments

‘ to be used, (2) the style or character of the Psalm, (3) its liturgical

‘“ use, or, (4) its authorship, or (5) the occasion of its composition.”
A Cemplete list with explanations of the headings may be studied in the
Oxford Bible and more throughly in " The Music of the Bible.’”” 1 would
fain have dwelt at length on the beauty, structure and musical rendering
of these matchless gems of Hebrew poetry, but I have already exceeded
the allotted time. 1 will conclude with a quotation :—

“ Dean Church in T he Sacred Poelry of Early Religions,” said :—
“ The Psalter has been through all the centuries, and will ever con-
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“ tinue to be, the one unique and inexhaustible treasury of devotion
‘“ for the individual and for the Church. There is no other Book of
‘“ Praise so pregnant with expressions of the heart’s deepest emotions
“ under all the vicissitudes of life, or so adapted to all climes and ages
“ as to be the universal medinm of praise for all nations of the world.
“ No country but such a museum country as Palestine, varying as it
‘“ does from the arid desert to the mountains capped with snow,
‘“ could have furnished such a combination of subjects for poetical
‘“ imagery ; its vines and fruits ; its valleys thick with corn and shining
*“ with lilies ; its tnountains, torrents, rivers, lakes: its wild and
 domestic animals, and its beasts of prey—all are pictured in the
** Psalms with a noble stmplicity to which we find no parallel elsewhere.
‘““ ‘The Psalms are as. living as when they were written, They were
‘* composed in an age at least as immature as that of the singers of the
“ Veda ; but they are now what they have been for thirty.centuries,
the very life of spiritual religion—they suit the needs, they express,
‘ as nothing else can express, the deepest religious ideas of ‘the fore-
““most in the files of time.” ”'(3)

1 have tried to shew you that the music of the Temple worship was
considered to be equal in importance to the other splendours of that magni-
ficent edifice, also, that the sublime Art of Music is one of the blest hand-
maids both of Rehglon and of Masonry. As a humble professor of that
art, 1 am glad to have had the opportunity of giving this paper, shewing
the value that our Grand Master, King Solomon placed upon music in
Worship.

In the fourth section of the second Lecture, the sixth of the Liberal
Arts and Sciences ends with these words . —

“* Music is never employed to such advantage as in the praise of
“T.G.G.OT.U."

“ Yea, we know that Thou rejoicest

“O'er each work of Thine ;

‘“ Thou didst ears and hands and voices

‘" For Thy praise design;

" Craftsman’s art and music's measure

‘“ For Thy pleasure All combine.” K F. Pott.

Note To ParT I, A complete list of the places in the Old Testament where the
instruments mentioned n Part I. may be found are indicated in “The Music of the Most
Ancient Nations” by Carl Engel on page 284, also in “The Music of the Bible"” by Sir
John Stainer on pp. 178-t80. The latter is published by Messrs. Novello & Co., London.

Apologies for absence were received from W. Bros. W. H. CotTon,
‘P. M. WEBSTER, G. W. WILKES and A. H. BRADLEY.

The Lodge was closed in due form at 7-35 p.m., and a conversazione
was held afterwards.

(3) “The Oxford Bible."
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The
Two-hHundred-and-Seventy-Third
Meeting

was held at Freemasons' Hall, London Road, Leicester, on Monday,
May, 27th, 1946.

There were present the following Officers : —R.W. Bro. J. H. CoraH,
W.M., in the Chair ;: W. Bro, G. W. WILKEs, [LP.M.; W. Bro. P, M. WEBSTER
S.W.; W. Bro. 5. F. HERBERT, J.W.; W. Bro. W. J. BunnEY, Chaplain ;
W. Bro. E. R. CaRrRr, Treasurer ; W. Bro. W. H. RILEY, Secretary ; W. Bro,
F. Haings, D.C.; W. Bro. W, TomuLINsON, S.D.; W. Bro, A. T, 5. SMITH,
J.D.; W. Bro. W. H. Hoop, [.G.; W. Bro. F. W. HEaTON, Steward and
Bro. D. CHovcE, Tyler. Also W. Bros. E. H. STorg, E. Murray, C. C, H,
Binns, A. J. PickerinGg, W. H. Corron, A, H. PARKER, A. J. S. CANNON,
J. E. FoIsTER, A. H. BRADLEY, G. E. Pu1rps, C. E. HAINES, ]J. C. BURTON,
and T. O. JupGE.

There were also present thirty nine members of the Correspondence
Circle and twelve Visitors,

The Lodge was opened in due form at 6 p.m.

The Minutes of the last regular meeting were read, confirmed and
signed.

The R.W. Provincial Grand Master and the Grand Lodge Officers
present were saluted.

The following brethren were elected members of the Correspondence
Circle ;. —

W. Bro. A. E. KEEN, cfo Messrs. Cox Bros. Chesterfield Street,
Nottingham, No. 1405.

W. Bro. The Ven. Archdeacon C. L. MATTHEWS, Knighton Vicarage,
Leicester, Nos. 50 and 4656.

Bro. Dr. E. W, HoLyoak, 244 London Road, Leicester, No. 1560.

W. Bro. J. P. HATCHER, 189 Narborough Road, Leicester, No. 3924.

Bro. J. H. CLEAVER, 112 Green Lane Road, Leicester, No. 1772.

Bro. B. BARKER, 5 West Drive; Mickleover, Derby, No. 3430.

Bro. G. W. BrouGH, 10 Moat Road, Leicester, No. 1391.

Bro. A. W, CavLEss, 226 Uppingham Road, Leicester, No. 13971,

Bro. E. Greaves, Clovelly, Upper Midway, Swadlincote, No. 779.

W. Bro. P. M. WEBSTER was elected as W.M., for the ensuing year
and W. Bro. E. R. CARR as Treasurer.

Bro. D. CHOYCE was re-elected Tyler.
W. Bros, G. E. PHipps and J. C. BUurRTON were re-elected Auditors,

Bro. The Very Rev. H. A. JonEs, Provost of Leicester Cathedral, then
read his paper .—
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Ecclesiastes.

Most of us, I imagine, who are members of Lodges in which the first
seven verses of the twelfth chapter of the book Ecclesiastes are recited
during the ceremony of raising brethren to the degree of a Master Mason,
would agree that it constitutes one of the most impressive, perhaps the
most impressive, parts of the ceremonies of Craft Masonry. The symbolism
of the action and the beauty of the words combine to produce an impression
which is of lasting effect, and is probably as profound on brethren of long
standing in the Craft as it is on the newly raised brother.

I believe, on the authority of the late Worshipful Brother J. T. Thorp,
to whom Masonry in general, and this Lodge in particular, owe so much,
that the use of the passage from Ecclesiastes was introduced into this
country from the United States of America about the middle of the nine-
teenth century. It is not known exactly when it began to be used in
America. It is not included in “Emulation” working, and I first met it
nearly twenty years ago in my Mother Lodge in Birmingham, when it was
introduced by a Past Master of a Yorkshire Lodge who became our Wor-
shipful Master.

In this paper I shall try tc do two things—first to put the passage
into its setting in the whole book and in the times in which that book was
written, and secondly to discuss the symbolism of the passage itself and
its appropriateness for the use to which we put it in Masonry.

Theword Ecclesiastes is the title given to the Book in the Latin Vulgate
version of the Bible, & version made, largely by Saint Jerome, at the end
of the fourth century, on the basis of an older Latin version of both the
Old and New Testaments. The Latin Title is simply the Greek title, put
into Latin letters, of the Book as it appears in the Septuagint, which was
the name given to the translation of the Hebrew Scriptures into Greek,
a translation made over a period of a century and a half, beginning during
the reign of King Ptolemy of Philadelphus in Egypt. He reigned during the
first half of the third century B.C., and the translation was called the
Septuagint because it was reputed to have been carried out by seventy-
two elders (six from each tribe) sent from Jerusalem for that purpose by
Eleazar the High Priest.

In the Hebrew Bible the title of the Book is Koheleth, which means,
“The Preacher.”” Actually the word is feminine in form, which may imply
that its meaning is intensified, and therefore in the margin of our English
Revised Version the translation is given as “‘the greaf orator.” It may
be, however, that a feminine word was chosen becanse Wisdom was
usually personified as 2 woman.

The Book forms part of the Wisdom literature of the Jews, to which
the Book of Proverbs in the Old Testament and the Books of Wisdom and
Ecclesiasticus in the Apocrypha also belong. It is ascribed to Solomon,
but that does not mean that Solomon wrote it, in fact, both the references*

* 1. Writes as a sulifect condemning the regime—iii, 16 ; iv, 1.
2. Anarchy—x. 16.
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in the book and the vocabulary and style of the language in which it is
written, make it impossible to believe that it was composed by Selomon.
The arguments in favour of this conviction are the same as those for being
sure that a beok written in modern English could not have been composed
by Chaucer in the fourteenth century. Ecclesiastes was ascribed to Solo-
mon because of his repulation for wisdom, a wisdom given by God and
and exemplified by the stories told of him in the first Book of Kings.
It has to be confessed that his wisdom seems to have disappeared in his
later years, since it is recorded that he took unto himself no less than seven
hundred wives and three hundred concubines! Nevertheless, his reputation
as the typically wise king survived thisunhappy lapse and its consequences,
with the result that his name was given as the author of our book, of the
Book of Proverbs, and of the Book of Wisdom in the Apocrypha. In much
the same way King David, the royal psalmist, was looked upon as the
creator of ihe Book of Psalms, although he could not possibly have written
many of them, for example the one-hundred-and-thirtv-seventh, whose
author was in exile in Babylon.

Modern Scholars are agreed that Ecclesiastes was written in the third
or second century B.C., when Palestine was under the rule of the Greeks,
as it had been since its conquest by Alexander the Great in the year 331 B.C.
Now that conquest did not result simply in a transference of power from
one nation to another. It meant also the spread of a certain attitude of
mind and way of living,a certain “culture,” to use a word now in disfavour.
Alexander himself was a pupil of Aristotle, one of the two greatest of Greek
philosophers, and he was filled with a passion for promoting the Greek
way of life in the countries which he conquered. For this purpose he built,
or rebuilt, cities in which were founded schools, universities and libraries,
for the promotion of cducation on Greek lines, and in which the customs
and habits were Greek. All this was accepted with little opposition in most
parts of his empire, but in Palestine it came into conflict with the con-
victions and way of life of the Jews. These were held with a passion even
greater than that of Alexander and his successors, and a struggle for the
mastery of men’s minds began, a struggle which has never ended, but which
was to a large extent transcended (by absorbing the best elements of both
sides) in the great ages of Christian thought.

What were the points at issue ? The most important was the fact
that the Greek mind was of a scientific and philosophical type, From this
point of view, Sir Murray Gilbert, speaking of the period which began with
Aristotle, has said that ‘“in mathematics, astronomy, physics, botany,
zoology, and biology, as well as the human sciences of literature and history,
the Hcllenistic Age was one of the most creative known to our record.”
I myself am not happy at calling literature and history ‘“‘sciences,” but
Sir Gilbert’s words can stand.

Linked with this attitude was the conviction that ‘‘all things in the
world are more or less adequate symbols, which partly reveal and partly
veil an unchanging divine reality which to the seeing eye shines through
them,” as that brilliant thinker, the late. Qliver. Quick,.summed it up.
It followed that the Greeks were full of a passionate desire to know how the
physical universe works, and looked upon religion as the relation between
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the individual soul and the unchanging reality which that universe reveals,
To them history was of no essential importance in the religious life, because
the individual, for religious purposes, could be, as it were, taken out of
history.

To the Hebrews, however, God was primarily the creative Guide of
history, and from the fourth century B.C, their religion had expressed
itself essentially in the strict keeping of the Law, believed to have been
revealed to them in the course of history. They had no interest in science,
and looked with distrust on those things in the world and life which appcealed
to the sense of beauty and form.

The clash between the two points of view was inevitable. Now when
two cultures clash, much uncertainty is generated, and the more thoughtful
minds, if religiously inclined, tend to fall back on a wistful agnosticism.
Such was the effect of the rise of modern science on the type of Christianity
which has been common in this country since the Reformation, a type
which was Hebraic rather than Greek in attitude. Such was also the effect,
more than two thousand years ago, of the impact of Greek culture on the
mind of the writer of Ecclesiastes. At first reading his book is throughly
pessimistic, ‘‘Vanity of vanities, all is vanity, saith the preacher.” He
retains a belief in the existence of God, but is not sure of God's character
and cannot see any fundamental meaning and purpose in life. So different
is his book in tone and outlook from the rest of the Old Testament that
it was only included in the canon of the Jewish Scriptures after a long
debate. That it was so included may have becn due to the fact that the
pessimism of the book may be taken as not so muach the ultimate attitude
of the writer himself as a forceful exposition of the results of adopting the
concentration of the Greeks on the things of this world only. There was
a party among the Jews, who afterwards became known as the party of the
Sadducees, who were doing this. Their attitude of mind towards the future
life is well summed up in the famous words with which Socrates concluded
his speech in court after he had been condemncd to death on the charge
of irreligion and corrupting the young : ““The hour of departure has arrived,
and we go our ways—I to die, and you to live. Which is better only God
knows.”

Scholars are divided as to whether the author of Ecclesiastes shared
that view or whether, having felt the force of it in his own life and mind,
he had passed to a sure conviction of a life beyond the grave and had come
to see that the things of this lifc, the lifc ‘““‘under the sun,” as he calls it,
derive their real value from being seen in the light of eternity. If the
former view is the right one, and the Preacher was a complete pessimist,
then the more hopeful passages in his book are the insertion of a later
editor who made the original document more acceptable to orthodox Jewish
opinion. If, however, the latter view is true, then the more hopeful passages
give us the Preacher’s real mind.

The most famous and moving of these hopeful passages is that which
we use in our Masonic ceremonies. It is an exhortation to Youth to remem-
ber the inevitable physical results of Age, and that therefore the delight
of Youth in the pleasures of sense is something which must pass away.
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Yet in the end the spirit returns to God who gave it, and true wisdom con-
sists, not in turning away from the delights of this world, but in remember-
ing our Creator even when those delights are greatest and the pulse of
youthful energy beats most fiercely in our veins.

The clue fo the understanding of the passage is to realise that the
writer uses the ordinary incidents of the life of a Palestinian town as symbols
of the organs of the human body, that body which in the “‘evil days' loses
its powers, and therefore all things, that is, all things under the sun, be-
Eomel“vanity." This will be made clear if we go through the passage in

etail.

In the second verse the troubles of old age are compared with the storm
and darkness of the weather in winter, when storm succeeds storm as the
clouds return after the rain.

In the next verse the kecpers of the house are, of course, the servants
whose duty it is to guard it, and symbolise the hands and arms, with which,
if we have no more effective weapons, we guard our life. The strong men
who bow themselves are our legs, for the phrase translated “how themselves’
is more correctly rendered as ‘‘get crooked” or “‘are bent.” The Grinders
who cease because they are few are the grinding-maids, the women of the
household who grind the corn cach morning for the day’s bread. The
symbolism is obvious ; the reference is to the teeth, which do cease from
work when they become few. The eyes also become dim, and are darkened ;
they are well compared to the ladies who, in Palestine, spend much of their
time in looking through windows—a practice not entirely unknown in
this country.

The fourth verse symbolises the fading powers of hearing. The doors
into the street of life close, the sound of the grinding mill, and all the
merriment and laughter which accompany that part of the day's work,
become low and difficult to hear, while the sound of the birds and the notes
of a song are heard only faintly. Here in parts the Hebrew text is not
perfect, and this is the most probable meaning.

At this point the symbolism follows the old man out of doors. He
is afraid of a height or a steep path, and in terror of the streets, as anyone
may well be, whether in ancient Palestine or modern England, whe cannot
sec very well and is unable to skip out of the way quickly. Moreover,
the almond tree, with its lovely white blossom coming into bloom about
mid-winter, loses its appeal, the locust is more of a nuisance than ever,
and even the caper-berry (the word translated “‘desire” in our Authorised
Version means the caper-berry), although the best known stimulus to
appetite known to Palestine, becomes ineffectual. So the end comes,
and the mourners go about the streets.

Once again the call is made to remember the Creator before that
end, and now, in the sixth and seventh verses, the end is described in un-
forgettable language, borrowed from the giving of light and the fetching
of water. The burning lamp is a common symbol for life in the Scriptures,
and here it is pictured as suspended by a silver cord and having a golden
bowl to contain the oil and wick. The cord is loosened and the bowl is
broken.
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The water which is so necessary for life is carried from the well in
pitchers, and at the well the buckets are suspended round a wheel so that
the water can be raised more easily. Both pitchers and wheel are broken
and no water can be obtained. The body returns to the ecarth as dust—
but the spirit returns unto God, who gave it. Vanity of vanities, all (under
the sun but not in heaven) is vanity.

]

Such is the most vivid description of old age in the worid’s literature.
I would end by reading it to you in the magnificent new translation which
is to be found in the American version of the Bible which was published
in October, 1939, under the editorship of Professor Goodspeed. I begin
from the ninth verse of the eleventh chapter in order to have the complete
passage of which we use only a part.

““Rejoice, O young rman, in your youth,

“And let your mind be glad in the days of your vigor,
“And walk in the ways of your mind and in the sight of your eyes ;
“But know that for all these things God will bring you into judgment,
“And put away worry from your mind,

«And remove evil from your flcsh ;

“For youth and the prime of life are vanity.
““Remember your creator in the days of your vigor,
“Before the evil days come,

“"And the years approach of which you will say,

“ I have no pleasure in them ;’

“Before the sun becomes dark,

“And the light, and the moon, and the stars ;

“And the clouds return after the rain;

“On the day when the guardians of the house tremble,
“And the strong men are bent,

“And the grinding-maids cease because (hey are few,
“And the ladies peering through the windows are darkened,
“And the doors into the street are closed ;

“When the sound of the mill is low,

“«And the sound of the bird is faint,

“And all the notes of song sink low ;

*Also, he is afraid of a height,

‘“And terrors are on the road,

“And he rejects the almond,-

«And the locust is burdensome,

«And the caper-berry is ineffectual ;

“Because man is going to his eternal home,

“And the mourners go about in the street ;

«Before the silver cord is severed,

“And the gelden bowl broken,

“And the jar shattered at the spring,

«“And the wheel broken at the cistern ;

«And the dust returns to the earth as it was,

“And the spirit returns to God who gave it.

“ Vanity of vanities,’ says Koheleth, ‘all is vanity.” "
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The W.M., proposed a very sincere vote of thanks to the lecturer
and said that he had been deeply impressed and moved by Bro. JoNES’
paper and was very grateful to him. W. Bro. BUNNEY seconded the
proposition and it was carried with acclamation.

The W.M., then announced that W. Bro. Binns had presented a
copy of the “Breeches Bible," dated 1610, to the Lodge. He expressed
his own thanks and those of the Lodge. The Brethren stood to Order
while the Chaplain deposited the gift on the pedestal, to replace the V.S.L.,
usnally used by the Lodge, and placed the Emblems of the Brotherhood
upon it.

Apologies were received from W. Bros. G. Marr1orT, W. IBBERSON,

H. H. CurrLin, C. Brann, A. Havnes, R, CamrBeLL, G. HaywooD,
S. W. ATHERLEY and H. CARR.

The Lodge was closed in due form at 7-z0 p.m. and a conversazione
was held afterwards.
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telp for the Initiate.

You have recently passed through a strange experience and your
reactions are probably very confused. You should realise that every item
of the ceremony through which you have passed and every ornament of
the Temple have a definite educational value. Sometimes this lesson was
outspoken and obvious, but in many cases the moral and spiritual lesson
was concealed :—" veiled in Allegory and illustrated by Symbols.”

It will be your duty, and, I hope, your pleasure, to unravel those
threads, partly by your own efforts and partly with the assistance of your
seniors. One of the most outstanding and intriguing aspects of our Art
is that the further the advance made, the more valnable are the lessons
which are symbolically or allegorically portrayed.

It is unfortunate that a Candidate is not allowed to see any part of
our printed ritual or any literature, until he has completed his advance-
ment ; he is thus likely to lose interest merely from a lack of information
and guidance. I propose, therefore, to compile short booklets discussing
the ceremonies and making extracts from them.

You must first of all appreciate the fact that it is not permitted to
write or print our ritual in full as it is spoken during the ceremonies—
abbreviations must be used. If you have any difficulty in their interpreta-
tion your sponsors or a senior member of your Lodge will help you.

THE HisTORY OF OoUR ORDER.

You were told that it has “subsisted from time immemorial.” This
indicates that the fundamental * principles’ of Freemasonry—belief in a
Supreme Being, the Immortality of the Soul and the Brotherhood of Man—
were born in the hearts and minds of primitive man. Although our cere-
monies are not traceable in an unbroken chain from prehistoric times,
yet the Order is of undoubted antiquity and research is still going om.

There are several schools of thought. The AUTHENTICS will have
nothing to do with any idea which is not supported by documentary evi-
dence. Our history, therefore, as far as they are concerned, goes back to
about 1390. They believe in a possible or cven probable link with the
Comacine Guilds, who were descended from the Roman Colleges of Art-
ficers and established architectural schools in Lombardy, whence they
travelled all over Europe in the period from the 1oth to the 16th centuries,
and erccted many ecclesiastical buildings. They came into close contact
with the monastic orders during their work and the monks became intcrest-
ed in the operative side of the work. This combination of a dignified
labour, and its magnificent results, with the considerable intellectual
powers of the monks developed a Symbolism which taught a very high
standard of life and work. Thus the higher ecclesiastics and the wealthier
nobles became attracted and the labour and implements of the Operatives
became more and more beautifully symbolised. After the dissolution of
the monasteries in the 16th century the operative side languished but the
speculative side carried on and, during the last two hundred and fifty years
or more, has gone from strength to strength, particularly amongst the
English spcaking peoples.
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The SPECULATIVES, with whom we may group the ANTHROPOLOGICAL
school, since the latter only differ from the former in that they go beyond
the Egyptians to primitive man, are ready, sometimes all too ready, to
accept evidence of any and every kind, whether cthnographical, philologi-
cal or sociological, a sphere of enquiry which presents many absorbing
problems.

What is the object of Speculative Masonry? Let me quote from
The Meaning of Masonry, by the late Bro. Wilmshurst, p. 10, et seq.:-

“The order is a semi-secret, semi-public institution ; secret in
“respect of its activities inira moenia, but otherwise full of public
““ notoriety, with its doors open to any applicant for admission who
““ is of ordinary good character and repute. Those who enter it, as the
““ majority do, entirely ignorant of what they will find there . . . . may
*“ or may not be attracted and profit by what is disclosed to them, and
““may or may not see anything beyond the bare form of the symbol
“ or hear anything beyond the mere letter of the word . .. For “Initi-
" ation”’—for which there are so many candidates so little conscions
“ of what is implied in that for which they ask—what does it really
“ mean and intend ? Tt means a new beginning (initium) ; a break-
““away from an old method and order of life and an entrance upon
*“a new one of larger seli-knowledge, deepened understanding and
‘* intensified virtue . . .. It means a turning away from the pursuit of
*“ popular ideals of the outer world, in the conviction that those ideals
‘“are but shadows, images and temporal substitutes for the eternal
“* Reality which underlies them, to the keen and undivertible quest
" of that Reality itself and the recovery of those genuine secrets of
‘“our being which lie hidden at * the centre ' or innermost part of
“our souls.... And lastly, in words with which every Mason is
‘* familiar, it means that the postulant will henceforth dedicate and
“ devote his life to the Divine rather than to his own or any other
‘“ service, so that by the principles of the Order he may the better be
“ enabled to display that beauty of godliness which previously perhaps
‘“ has not manifested through Him.”

How then is this eminently desirable object attained ? Let us study
the ceremony. You were admitted in a state of helpless indigence—poor,
penniless and deprived of light, to remind you of the natural equality and
mutual dependance of all men and your physical birth. Your preparation
in other ways requires explanation. There was an ancient superstition
that all metal is impure, this idea may date from the end of the Stone Age
—a strange and wonderful thing is regarded with suspicion. You were
“deprived” to enforce the lesson of benevolence (a lesson which is repeated
later on) and to remind you that worldly possessions tend to hamper
spiritual progress—'‘ how hardly shall a rich man enter the Kingdom of
Heaven.” The qualifications required by Freemasonry are spiritual and
not material.

Your Lb. was b. for the application of the s.i., a test of courage and
endurance and a reminder of the pain of physical birth.
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The ¢ ... t... which was around your neck was an emblem of sub-
jection and humility—compare the statue of the Burghers of Calais ; yon
entered the Lodge in humble spirit, in bondage to sin and seeking to be
freed by spiritual Light.

Yourr.h.wass..... d. Inthe East one shoe is removed when sealing
a bargain and both when entering a holy place. See, also, Ruth, Chap.
IV, 7. Tn Ancient Greece and Rome one shoe was removed during great
danger; thus the Plateans when escaping from the Spartans removed one
shoe. There is an old Scotch custom of loosening one shoe-tie when enter-
ing a church door and we are all familiar with the importance attached to
shoes at a wedding.

_ Notice the prevalence of the 1. side in your preparation. This was
originally the matriarchal or sacred side, and is also popularly the heart
side, and Freemasonry should come from the heart.

You will also notice, when you have an opportunity of watching an
Initiation, that the candidate knezls in a triangle or canopy of wands,
which thus form the emblem of the Spirit.

When you knelt and awaited the prayer the clock struck twelve—in
many Lodges. This is to impress upon your mind that “the Sun must
always be at its meridian with respect to Freemasonry.”

To emphasise the Divine aspect of the ceremony the 1.G. is told by
the Tyler that you hope to obtain the privileges of our Order “'by the help
of God,” and this phrase is repeated later on at the Ws. chair.

The proceedings commenced with & prayer in which “‘the Almighty
Father and Supreme Governor of the Universe’’ was asked to ‘‘endue’ you
“with a competency of His Divine Wisdom™ to enable you to “‘unfold the
beauties of true godliness.'”” Immediately after the prayer it was again
emphasised that you should ever put your trust in God.

Why does the candidate step off 1.£.£f.? In Egyptian drawings the Neo-
phytes on their way to Amenta are shown as stepping with their 1....
f.., on the Serpent of Fire. In Ancient mythology Horus (Krishna in
India) tramples on the serpent of evil with his 1.f. In the Egyptian Book
of the Dead the deceased attacks evil beasts 1.f.f. There is an old
superstition that the 1. shoe should be put on first in the morning. In some
native tribes damages can be claimed from a man who gives with the L.h.
It may be that there is a persistence of the matriarchal cult in some of these
customs, remember the modern meaning of ‘sinister’ and ‘bar-sinister’
and that the arms of a female are put on the l. side of an heraldic shield.
The Romans considered the 1. to be unlucky and the r. lucky. These
instances are not applicable to our ceremonies but are interesting.

You then figuratively sought admission past the chairs of the Ws. by
atriad of k. .. s:-" seek and ye shall find, ask and ye shall receive, knock
and it shall be opened unto you.” Here let me mention that you will
find many triads in Masonry.

In some countries this ‘perambulation’ is made over obstacles and
accompanied by the clashing of weapons to symbolise the difficulties of
those who set out to seek Truth and Light.
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You were then asked to avow that you had no mercenary or other
unworthy motives—that you wished to render yourself more extensively
serviceable to your fellow creatures—and that you would persevere and
conform to our ancient usages and established customs.

Next you were directed how to advance te the E. by a triad of steps,
in a peculiar manner with your feet in a peculiar position, and you took
an oath of secrecy. A penalty for a breach of this obligation was men-
tioned. Burial in unconsecrated ground, which could never be consecrated,
was, in the Middle Ages, believed to ensure that the soul could never rest
until the Day of Judgment : compare the burial of suicides at cross-roads.
The T. is removed to ensure that no word of defence may be uttered and
no further secrets revealed.

Iy

signified a mystical rebirth.

Next you were shown a triad of G . . . r Ls., emblematically to govern
your faith, regulate your actions and keep you in due bounds with all men.
This was followed by a triad of L . .. .1 Ls. and a triad of dangers, two
of the latter you had escaped, but it was pointed out that the third was
persistent.

The s...s of the Degree were then explained to you after a pre-
liminary homily with regard to the rectitude of your mind and body. Let
me observe that the s . . . s are merely modes of recognition and, as far as
the objects of Masonry are concernmed, of little importance.

At this stage the idea of a building is mentioned to you for the first
time—K.S.T., which has been adopted by Masons as an emblem. The
Temple in which we carry out our ceremonies is emblematical of each
Brother and his four sided human constitution ; he opens the Lodge of his
own being and builds his own Temple, spirituailly, a Temple not made with
hands, eternal in the heavens.

Notice the difference in the way you advanced to the E. for your Ob.
compared with your advance and the position of your feet when entrusted
with the s .. ..s. In the former instance your steps were irregular and,
although you did not know where you were going, yet your progress in-
creased with every step, and your feet made the emblem of rectitude,
the S. In the latter advance your steps were regular, you were no longer
helpless, and your feet made a new geometrical figure, a 1. ... 1 or tau-
cross, orniginally an evil cross,. Thus you emblematically trampled evil
and animal passions beneath your feet so that you could advance to a true
search for God. At the present stage of your Masonic progress I cannot
tell you anything about the pillar which is mentioned, this will be done
when you have been passed to the Second Degree.

The W.M. then delegated the S.W. to invest you with your apron.

1 shall tell you more about the history and symbolism of aprons when you

are a Master Mason, in the meantime here is an addition to the " Address

on Presentation,”” which is sometimes given, it will give you a good idea
of the dignity and importance of this honourable decoration.

“You will observe that this Apron is made from the skin of a

‘“lamb and as the lamb has been from time immemeorial the universally
“ acknowledged embilem of purity and innocence, you will thereby be
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“ reminded of that purity of life and actions which should at all times
* distinguish a F.M., and which is most essential to your gaining
‘“ admission to that Grand Lodge above where the blessed ever rest in
“ eternal peace.

T trust you may live many years to wear that badge with pleasure

‘““ to yourself, usefulness to the Craft, and honour to the Lodge in

‘“ which you have been initiated, and let me further exhort you, never

" to disgrace it, for you may be assured it will never disgrace you.”

You were then placed at the N.E. part of the Lodge and told that you
represented, figuratively, a foundation stone, and the hope was expressed
that you might eventually raise a superstructure on that stone “perfect
in its parts and henourable to the builder.”

Let me once again stress that you, as a Candidate, were beginning the
building of your own Temple, a spiritual Temple to the glory of God, and
your feet again made the emblem of rectitude and of God—the gamma.
Cf. Corinthians, 3, 16, *“ know ye not that ye are the temple of God.”
The virtue of Charity was impressed upon you in a very dramatic manner,

You were next shown a triad of W.Ts. The 24 inch gauge is to illus-
trate the proper use you should make of your time in carrying out your
duty to God, to your neighbour and to yourself ; the common gavel to
knock off all superfluous knobs and excrescences as a preparation for finer

"work, as a more expert craftsmen later on, and representing the force of
conscience. The chisel points out the value of education, and the con-
centration of effort required if we are to bring a delicate design to fruition.

Last of all a Charge was delivered to you. This has been denominated
*“The Freemason’s Charter” and, apart from the V.S.L., there is probably,
from a moral point of view, nothing more inspiring in the world’s writings.
Your attention was drawn to the duties you owe to God, to your neighbour
and to yourself ; to your duties as a citizen, an individual and a Mason.
The virtues of Prudence, Temperance, Fortitude, Justice, Benevolence,
Charity, Secrecy, Fidelity and Obedience were extolled and you were
exhorted to dedicate yourself to such pursuits as would render you more
extensively serviceable to mankind and an ornament to Masonry, and to
make a daily advancement in Masonic knowledge.

_ Let me at this juncture quote an important statement published by
United Grand Lodge of England.

A1M5 AND RELATIONSHIPS OF THE CRAFT.

" From time to time U.G.L., of England has deemed it desirable
‘ to set forth in precise forms the aims of Freemasonry as consistently
‘ practised under its jurisdiction since it came into being as an organ-
*"ised body in 1717, and also to define the principles governing its
* relatigns with those other Grand Lodges with which it is in fraternal
* accord.

“In view of representations which have been received, and of
‘“ statements recently issued ‘which have distorted or obscured the
‘" true objects of Freemasonry, it is once again considered necessary
“ to emphasize certain fundamental principles of the Order.
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““ The first condition of admission into, and membership of, the
 Order, is a belief in the Supreme Being. This is essential and admits
“of no compromise.

“ The Bible, referred to by Freemasons as the Volume of the
'“ Sacred Law, is always open in the Lodges. Every candidate is re-
*“ quired to take his obligation on that book or on the Volume which
* is held by his particular creed to impart sanctity to an oath or prom-
“ise taken upon it.

‘“ Every one who enters Freemasonry is, at the outset, strictly
*“ forbidden to countenance any act which may have a tendency to
‘““subvert the peace and good order of society: he must pay due
“ obedience to the law of any state in which he resides or which may
“ afford him protection and he must never be remiss in the allegiance
“ due to the Sovereign of his native land.

“ While Freemasonry thus inculcates in each of its members the
*“ duties of loyalty and citizenship, it reserves to the individual the
*“ right to hold his own opinion with regard to public affairs. But
“ neither in any Lodge, nor at any time in his capacity as a Freemasen,
“is he permitted to discuss or to advance his views on theological or
“ political questions.

“ The Grand Lodge has always consistently refused to express any
‘ opinion on questions of foreign or domestic state policy either at
‘ home or abroad, and it will not allow its name to be associated with
‘““ any action, however humanitarian it may appear to be, which in-
““ fringes its unalterable policy of standing aloof from every question
* affecting the relations between ome government and another, or
* questions as to rival theories of government.

“ The Grand Lodge is aware that there do exist bodies, styling
 themselves Freemasons, which do not adhere to these principles,
** and while that attitude exists the Grand Lodge of England refuses
‘ absolutely to have any relations with such bodies, or to regard them
‘““as Freemasons...”
THE OFFICERS.
You may have noticed that there was an apparent gradation of Officers,
I shall therefore give you some explanation of their duties and the material
and spiritual qualities they represent.

The W.M. represents the rising sun, and intellectual or spiritual
knowledge which came from the E. He calls the Lodge into being from
nothing, but does not close it. He also represents Wisdom, the common-
sense application of knowledge. In Indian mythology he is Brahma, the
creator and rising sun,

The S.W. represents the setting sun and the destructive side of the
body or Shiva, the great destroyer, whose caste-mark is a horizontal line,
reminiscent of the jewel of the S.W. Just as the W.M. represents the
Spirit, the S.W. represents the soul, the spiritual part of man which sur-

vives after death.
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The J.W. represents the sun at its meridian, the sunny side of life
and the balance between birth and death. In India he is Vishnu, the
preserver, who is associated with water and corn and whose caste-mark
is a perpendicular line reminiscent of the jewel of the J.W. He may also
be said to represent the perishable body with its life and sufferings only
terminated by death.

Notice how the three Officers co-operate just as Spirit, Soul and Body
must co-operate if progress is to be made.

The S.D. and J.D. are the messengers and conductors. Their jewel
is a dove and was originally a caduceus, the emblem of Mercury, the mess-
enger of the gods who conducted the souls of the dead through the under-
world.

The I.G. stands just inside the door of the Lodge and his jewel is a s.i.

The Tyler or O.G. The old description of his duties was “to guard
the Brethren and hele the word.”” To tile is to cover in—to cover or conceal
the proceedings in the Lodge. The old Templar churches were round and
had three sentinels, outside, inside and on the tiles of the roof. A cowan
(you will hear this word when you see a Lodge opened) is one who does the
work of a Mason but is not apprenticed, and therefore may be tempted to
listen under the eaves to obtain the secrets of the Lodge. “Cowan” is still
used in the North Country to mean a “‘drydyker” who builds a wall in a
rough unskilful manner without mortar.

To “hele”. The pronunciation of this word has given rise to much
argument. Possibly the three words ‘‘hele, conceal and reveal” were
originally a “jingle.” Since in the 18th century reveal and conceal were
pronounced ‘‘revale and concale,” hele may have become phonetically
similar, to preserve the “jingle.” There is an O.E. word *‘helian”—to
cover over, but the “‘¢'’ was probably pronounced as in the French word
‘““chef,” so we must remain uncertain.

You are now only on the threshold of Frecmasonry. Let me in
conclusion express the hope that these few words may have been of interest
to you and prove that there is far, far more in our Art than meets the eye
or the ear. You have much more to learn and more trials to undergo.
If you have the good fortune to see an initiation before you pass
through the next stage of your Masonic career I am sure that you will
begin to sort out your impressions and ideas.
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Pou are now a Daster Mason.

You have been reborn, educated and finally taught how to die. The
First Degree is material purification, the Second, mental control, and the
Third is sublimely moral and spiritual, teaching perfection by regeneration.
There is no ambiguity about its lessons—fidelity and the sacrifice of the
material and physical self to save the soul. History reveals that in early
days the annually elected chief or king was put to death to preserve the
continuity of the tribal soul. In the “mystery’” systems a figurative d.
and r. was generally part of the rite of initiation, and this may be found
to this day in certain primitive tribes, notably the Australian aborigines.
We, in Freemasonry, enact a drama of d., preceded by steps, with calmness
and fortitude, over an open g., followed by a trinmphant and “bold”
progress to the source of knowledge—the V.S.L.

What is this drama of assassination and whence is it derived ? It
requires a great deal of courage to state that Freemasonry is continucus
with the ancient mysteries, proof is obviously impossible, but we can say
that there has always been symbolic teaching like that of Freemasonry,
and it does seem not only possible, but even probable, that our Art is a
remnant of the Eleusinian mysteries with a Hebrew mantle covering it.

What do we know about the Eleusinian mysteries ? There was a pre-
liminary mystic purification in the sea and a progress by the sacred way
to the Holy Temple at Eleusis, followed by a drama staging the search by
Demeter for Persephone who represented, symbolically, an annual re-
surrection of vegetation (an e. of ¢. near to a f. of w.). Persephone had been
stolen and taken to the underworld. She was eventually rescued but had
to return to darkness for a part of the year.

An important counterpart of the Eleusinian mysteriesis the Osiris myth.
Osiris, a beneficent king of Egypt, was induced to lieina coffin by his jealous
brother Set, who then threw the coffin into the Nile, Isis, half-sister
and wife of Osiris, spent many days in fruitless search but eventually
found the coffin embedded in an acacia pillar at the city of Giblim. She
returned to Egypt, but Set got hold of the body and cut it up into fourteen
pieces, which he scattered. Isis recovered thirteen of them, which she
buried separately ; each shrine distinguished Osiris as ‘‘Lord of the Acacia.”
The phallus was not found and Isis ordered that particular reverence
should be paid to this missing portion of his anatomy. This should be
noted in connection with phallic festivals, maypole dances and certain
continental festivals and carnivals. Osiris then became god of the under-
world and Lord of immortality. He could confer immortality on initiates
into the mysteries, which consisted in preparaiion, perambutation, idenfi-
fication with Osiris and, after death, psychostasia. Osiris sat on a throne
in the cenfre of the Abode of the Dead. The spirit of the dead man denied
forty-two sins and catalogued his virtues. 1If, after his heart had been
weighed in the balance, he was found worthy, he ascended to an ethereal
region by means of a /adder (compare the First T.B.), and it is noteworthy
that ladders have been found buried with Egyptian mummies, We
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have no record of Sns. or Ws. in the Osiris mysteries, but it seems reasonable

to suppose that something of the sort may have transpired. At a later

period we do find references to signs. Plautus, ¢. 254 B.C.E., in Miles

Gloriosus, writes :—"Give me the sign if you are one of these votaries.”

Apuleius, 125, C.E., writes :—"if anyone happens to be present who has
‘ been initiated into the same rites as myself, if he will give me the
“ sign, he shall then be at liberty to hear what it is that I keep with
‘“ so0 much care.”

Here let me beg you not to impute to me wanderings into “fanciful
nonsense.” The subject of our possible ancestry bristles with difficulties
and is pitted with pitfalls. Let me quote two aspects of the study, quite
diverse, Bro. Douglas Knoop writes in A.Q.C., LV. :—

““ Danger is apt to beset the student concerned with the earlier
“ phases of masonic history, especially when he seeks a remote origin
* for the organisation of the Craft. As the recorded facts are scanty,
‘ there seems to be more room {for supposition and specnlation :
“but these rarely do much good and may lead to positive
* harm, for the unwary may slip into treating as proved fact what is
‘“at best merely probable or possible.”

As a confirmed and incurable speculative I think that the above
dictum is unnecessarily pessimistic.

Now read what Bro. Speth writes in Builders’ Rites and Ceremonies :-

““ For those of my Brethren who will take the trouble to read
“ between the lines, a matter by no means difficult, I venture to hope
‘“ that the facts, or some of themn which I have gathered together, may
‘“ not prove dumb guides, but be the means of directing their thoughts
‘“ to the true significance of some of our ceremonial customs, and
‘“ confirming in their minds the certainty of the marvellous antiquity,
“in its essence, although perhaps not in its outward form ....of
“ our beloved ritual.”

We need not spend much time in an analysis of the preliminary part
of the ceremony. Both sides of the Candidate’s body are woerking in
harmony, he has nothing in his breast that he wishes to conceal from the
brethren, and his feet express the idea that the ground on which he is
about to walk is holy.

In the Irishworking the c.t.,is wound three times round the Candidate’s
n. in the First Degree, twice in the Second and once in the Third, symbol-
ising a gradual freeing from the bondage of sin.

Notice the number of steps in the adv. over the g. to the V.S.L., the
last of the masonic progression of 3, 5 and 7. I shall say more about this
“later on in this paper.

The penalty of the Ob. is reminiscent of the cremation of the dead in
India in honour of Shiva, the god of destruction and fire, who makes the
Sn. of a E.C., on his statues,
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It is noteworthy that Osiris is said to have been raised by the “lion's
grip” and that the lion was regarded as the personification of strength
and was associated with the birth of the sun, and thus with resurrection.
Tlie gp. may therefore be of great antiquity and a direct relic of the solar
cult.

We now come to the drama of the m...r of H A.B. There is no
scriptural support for his death as mentioned in our ceremony. It seems
probable that there may have been two Hirams, one of the tribe of Naph-
thali—a worker more particularly in brass, and one of the tribe of Dan—
a worker in all metals. The second one is described as being the son of a
widow. The V.5.L. states that Hiram ““made an end of building the Temple.”

A story on the lines of our ceremony—the murder and burial of an
outstanding individual—is found in the irnagery of most nations in a
varying degrec. In Samothrace a god is slain by his fellow-gods. Osiris,
Dionysus and Adonis were murdered. In Scandinavian mythology Baldur
the Beautiful is slain. The story of King Arthur is similar:—

‘“ He passes to be King among the dead,

‘" And after healing of his grievous wound

“ He comes again.” '
A blameless and progressive character is slain by reactionary forces but
virtue triumphs in the end. The drama we enact in the Craft is a re-
presentative of these mysteries, whether or no it is a descendant of them.

What is the origin of the story of H.A.B., and when was it introduced
into our ceremonies ? It seems quite certain that its introduction is of
relatively modern date. There are about fourteen suggestions as to how
the story has crept in, I shall only mention a few of them.

(1). Bro. Oliver states that up to a comparatively recent period there
were only two degrees, the title of M.M. belonging to the Master of a Lodge.
He bases his assumption on certain diaries of Ashmole. He also states
that a MS. of 1646 in the British Museum, which professes to be a complete
account of the ritual, entirely omits any mention of H.A.B. He believes
that the story was borrowed in the early eighteenth century by Anderson
and Desaguliers from the Jewish Targums. It may be remarked here
’cha.fi three degrees would be more in line with the ever-recurring masonic
triad.

{2). Ragon, a French writer, states that Ashmole, a distinguished
antiquarian, modelled our story on the Egyptian and possibly the Indian
mysteries, substituting H.A.B. for Osiris.

(3). The story is a sun-myth or solar allegory. The sun and Osiris
both represent great benefactors. Their death connotes the dark days of
winter, when the sun is slain by the days of darkness and mourned by
nature, but the sun soon regains its glory. The eternal struggle between
good and evil is dramatised, evil prevails for a time but good triumphs
(as exemplified by ther..... g of the Candidate)} to shine as the stars for
ever. To carry the simile further, the E.A. represents the winter sun,
the F.C. the summer sun and the M.M. the sun declining to its winter
solstice, to rise eventually once more—death is but the gate of life.
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(4). A fanciful explanation is that the Royalists used Masonry and
its secrecy to make plans for revenge after the execution of Charles I,
substituting H.A.B. for Charles. It is stated that they called themselves
the sons of a bereft wife and sought for a lost word (the title of King). It
is a fact that Masonry received a great impetus at this time and that the
Jacobites took a great share in the organisation of the Craft in France,
possibly with a view to the restoration of the Stuarts.

{3). That it originated from the miracle plays of the Middle Ages.
Such a play has not yet come to light, but Bro. Vibert, whose opinion is
very valuable, believes that our medizval Brethren did perform a Hiram
play in secret.

(6). Bro. Speth thinks that the story was brought back from Pales-
tine by the builders who accompanied the Crusaders.

Fifteen F.C’s.

In the Irish werking the twelve who relented go in search until they
come to four cross-roads (the Maya cross) and then divide and go to the
four points of the compass. The scoundrels attempt to escape in a ship.
In the American working this incident is enacted very vividly, even to
the putting on of a yachting cap by one of the Officers. The Irish twelve
may represent the signs of the Zodiac searching for the sun during its
eclipse. An ingenious explanation of the English fifteen has been offered.
An Egyptian month consisted of thirty days, during which the moon is
invisible for three days or seventy-two hours, Fiftcen days are allegorised
as conspirators and the other half are sent to search for the moon. The
three scoundrels represent the days when the moon is invisible,

The Osirts myth gives some interesting cross-bearings on this idea.
The number of conspirators in his murder was seventy-two~—the number
of hours when the moon is invisible. He was cut up into fourteen pieces
—the number of days of the waning moon, and he died at the age of twenty-
eight—twice fourteen. Osiris, in his capacity of moon-god was often
represented as an eye at the top of fourteen steps.

The number 72 occurs in several other conmections. The Rabbis
recognise 72 angels or principalities, 72 members constituted the Jewish
Sanhedrim and 72 elders are mentioned in the R.A. ritual. The letters
J.H.V.H. when taken in their numerical significance, and as a summation
of a series, total 72.

“ Without the consent of the other two.”

If two remained why were the secrets lost ? Why did net K.S. co-opt
another member ? It is certainly allegorical and if we regard that which
was lost as being the nature and attributes of God, we must realise that
man can only understand for himself by means of his Triune nature—
without this in its entirety they cannot be understood, at any rate during
r;llorteil life. The use of the word "‘co-operation’ during the ritual gives
the clue.

After you had been rd. from a f.d. to a reunion, on the f.p.o.f, your
attention was called to a very beautiful address, pointing out that the
assistance of the V.S.L. is absolutely essential, that we are immortal and



82

should have no {ear of death, and that we should prepare ourselves for our
inevitable destiny. The “bright morning star’’ may be a veiled and forgot-
ten reference to Sirius, the dog-star, whose rising heralded the flooding
of the Nile and the salvation brought to the crops. Some of the stone
circles in these islands are oriented on Sirius.

At the end of this address you were moved in a peculiar manner, clock-
wise, from the right of the W.M., facing south, to his left, facing north.
The only explanation I have to offer for this manceuvre is that it marks
your progress; you passed from a [.d., to the region of darkness and
foundation, and then towards the sunnier South, and were then entrusted.

The traditional history.

The Shrub. It is noteworthy that Aeneas discovered the body of his
murdered friend Polydorus by accidentally pulling up a shrub, and that
the custom of placing plants and shrubs on graves is of great antiquity
and very widespread.

Acacia. In Egypt this was associated with the imperishable soul
and with Qsiris the god of resurrection whose coffin was enclosed in an
acacia. In one Egyptian tale the soul of the hero was deposited in an
acacia and he died when it was cut down, but lived again when one of its
seeds was thrown into water. Acacia was sacred in many countries. It
was the Shitta wood of the V.S L. from which the Ark was made. Symbol-
ically it represents the incorruptibility of the soul.

‘““Care in observing.” This resembles the custom of opening the V.S.L.
at random for guidance and the ancient custom of observing the first words
heard after leaving a temple. It is said that Isis first heard of the death
of Osiris from the casual remarks of some children.

The T.B.

The P., D. and S.P. The question as to whether K.S.T. possessed
these three items is a matter of small importance for us as Masons, they are
entirely allegorical. Let me quote from the writings of two distinguished
Brethren. Bro. Oliver in Freemasons’ Treasury (1863), P, 313, writes ;—

: ‘“ From this P. we learn to open the p. of our hearts to a true belief
*“in the doctrines contained in that holy Book which lies open on the
** pedestal of our Lodges, and thereby best prepare ourselves to enter
" into the most Holy Place (in heaven). The D). conveys a hope that
“ the obscurity of our minds may be chased away by the Light shining
““ into them from the Divine source of all wisdom and goodness, whilst
“ the S.P, teaches us that our minds and hearts should be so squared
“by the Divine hewings as to avoid the stumbling-blocks of vain
‘“janglings and deceit.”

Bro. Thorp, Transactions No. 242g, 1011-12, p.g35, Writes :—

“In attempting to probe somewhat deeper into this moral
““ teaching, I think that all we feel instinctively that the nmature of
“ *Lire-Here and Hereafter' is a subject on which Masonry surely has
“ (or may fairly be expected to have) a word to say. It was a subject
*“ of deep research among our ancient brethren, and must be one of
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“ profound regard to us all. Our present human life is the Porch:
 its characteristics illumined by the First Great Light of our Craft—
“* streaming through the D. and falling upon the chequered Pavement
“ of good and evil—which Porch we can traverse only once, aided by
‘our other two Great Lights.”

The S.P. certainly means something more than light and darkness,
good and evil, or the joys and sorrows of man’s chequered existence. Every
Mason is the Iigh Priest of his own Temple, built with his own hands, and
whilst his feet walk upon the opposites represented by the S.P. he should
trample these and all other earthly things beneath his feet and lift his eyes
to the Light which comes from above and to the covering of the Lodge, a
celestial canopy of divers colours, even the heavens.

The S.P. is sometimes called “‘mosaic.” A somewhat fanciful explana-
tion has been given for this term. Moses in Hebrew means “saved from
the flood” and after the recession of the Nile floods a peculitar squared
pattern was left on the Egyptian soil.

Certain items on the Third T.B. are seldom explained to the M.M.

{1}

(2)
{3}
(4)

(s)

6)

The sprig of acacia whichwas placed to mark the g. Some students
stress its obliquity with regard to the g., as pointing out that
in our present imperfect state our personality is not in perfect
alignment with our spiritual principle.

The W.Ts. of a M.M.

A rectangle with the initials of H.A.B. and the date of his death.

Marks on each side of this representing the P.Ws. from the Second
to the Third Degree.

The veil over the door of the S.5. is partially lifted, symbolical
of a partial lifting of the veil by the V.S.L., affording a glimpse
of a sublime and perfect life beyond the g.

The numeral s, thrice repeated and arranged in the form of a
triangle. There are several explanations of these numbers.
The early T.Bs. show Vs. which may have been a variant of Sgs.
placed near the g. to show the candidate where o place his feet.
The Vs. may then have been taken as 55 by the makers of the T.Bs.
A later development is the use of the Hebrew letter Hay, which
represents 5, but also is frequently used as an abbreviation for
the name of God when used with an inverted comma. Thus it
may be a counterpart of the letter G. which appears on many T.Bs,

Other explanations of the three 5s. are that they represent :—

The Sns. of the Degree.

The fp.o.f.

When taken together, the 15 trusty F.Cs.

The three attempts to r., each being made by a hand of 5 fingers.
The five books of Moses.

The Apron.

Much has been written about origin, development and symbolism in
this connection. It should be noted that it is always presented by the
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S.W., who represents the soul of man, the link between the body and
spirit. In a higher degree which allegorises the union of the soul with
God it is presented by the Principal Officer. There is no doubt that aprons
have been worn from the earliest pagan times, have been continued in
various religions, and have been made of various materials—leaves, linen
and leather. In modern times they were at first long and large, possibly
to conform with those of the Operatives. The blue may have been carried
down from the blue of Isis and other mother-goddesses, it may be said to
represent the feminine or passive aspect ; the M.M, is to obey and not te
command.

The three rosettes form a triangle, point upwards, and penetrating
the triangle of the flap, which points downwards. The upper triangle
represents the triangle of water or of the soul. The lower one that of
fire, of Shiva and the Divine spark. These two triangles are in the square
of the body and thus the triune nature of man is emphasised. The rosettes
also emphasise the feminine aspect since they are probably a particular
form of the Vesica Piscis. The rose is an emblem of silence. It was given
to the god of silence as a bribe so that he would not betray the amours
of Venus. It was with this meaning that it was placed on the ceilings
of dining halls and the doors of confessionals in the Middle Ages :—what
was heard when under the influence of wine or in the confessional should
not be divulged. It has also been suggested that the rose is symbolical
of the sun, like the chrysanthemum of Japan and the sacred flowers of Peru,
The two rosettes of the F.C. indicate that the body and soul are in union,
but have not been perfected by the entry of the spirit. In the first two
papers I quoted the “‘remarks on investment” made at an old Devonshire
Lodge, the ""Lodge of Harmony” No. 372, warranted in 1823. Here is
their address on investment of the M.M.:—

*“Bro. A.B., by the W.M’s. command I invest you with the
*“ distinguishing badge of a M.M. to mark the progress you have made
*“ in the science. Your white lambskin apron has been replaced by cone
* with a blue border having three rosettes arranged triangular fashion
“ with the point uppermost, the colour of the silk, the triangle and
 the three rosettes having a special meaning, the two vertical ribbons
* typify the two pillars, B. and J., the import of which has been explain-
"“ed to you. To each of these ribbons seven tassels are attached, to
“ remind us that no Lodge is perfect unless seven Brethren are present :
“ that, in olden days, the seven ages of man were thought to be in-
“ fluenced by the seven then known planets, and that no Mason was
‘“ considered educated unless he had some knowledge of the seven
‘“liberal arts and sciences.

“ To complete your M.M's. attire, I present you with a pair of
‘ gloves. In ancient times an operative Brother, when at labour, wore
“ leather gloves to protect his hands from the lime in the cement.
“ You, as a speculative Mason, should always wear white gloves in
‘“ the Lodge as emblems of purity, that your hands may be spotless
** when you uncover them to take a fresh Ob. or to renew anoldone ,..”
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It may be that the tassels are representations of the ends of the
strings with which the aprons were originally tied on.

The fastening. Since the serpent is the emblem of good and wisdem,
as well as of evil, it was possibly meant to convey the former qualities
in this instance. The ‘8" form of the serpent has been said to represent
the god Mercury or Thoth, who poured the water of purification on the
heads of the initiated. We must remember, however, that a cheap and
efficient fastening in this form is used for bays’ belts and for slinging
hammocks, it forms a useful universal joint. The pitfalls of symbolism
are realised further when we remember that Thoth was also the god of
theft, perjury and fraud!

I shall now mention a few odd items which may prove of interest to
you.

The k...s. These may be taken as representing Body, Soul and
Spirit, which are of equal importance at Initiation, since the Candidate is
still without knowledge. It should be noticed that he acknowledges a desire
for progress during the Qs., that the balance of Body, Soul and Spirit alters
as he progresses through the degrees, and that this alteration in balance
is expressed by the change in the tempo of the k....s.

3, 5 and 7. In this connection let me quote from a paper by Bro.
Riley, Secretary of No. 2429, entitled T he Second Degree, (Transactions
1941-42) 1—

“ The number of steps has always been odd in all the ancient

* mysteries and systems. We hear of three, five, seven or more.

* These numbers have a peculiar significance to all Masons. First you

** will notice that they are the same as the principal steps in the Degrees

“ and secondly that when added together they total fifteen to which

*“ I shall allude later. We have often heard what each of the numbers

*“ alludes to in Masonry, but there is something else of interest about

““each of these numbers which should be mentioned.”

' THREE was to the ancients the most sacred of numbers. The
** Chinese say that numbers began at one, and are perfect at three, and
“ denote the multiplicity of any object by repeating the character
" three times. Pythagoras called it perfect harmony. So sacred was
"* this number that we find it designating some of the attributes of
‘“almost all the gods. For instance the thunderbolt of Jove was
“ three-forked—the sceptre of Neptune was a trident—Cerberus,
" the dog of Pluto, was three-headed—there were three Fates and three
"* Furies. We know too, how often the triad appears in Freemasonry,
"“ and seems in one instance, in particular, as emphasis of assertion, by
‘“ using different words having practically identical meaning—hele,
‘““ conceal and never reveal.’ Similarly we hear these words in our
“ Courts of Law—'the truth, the whole truth and nothing but the truth’

“ FIVE was a sacred number to the Hebrews. In Masonry fiveisa
‘“ sacred number, but inferior to three and seven. It is very important
““in the degree of the F.C., where five hold a Lodge. It is the fifth
‘“ science—Geometry. Then we have the five-pointed star which is
“the symbol of the F.P.O.F. Then there are the five senses, the
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“avenues by which the mind receives its perceptions of things ex-
“ terior to it, as the candidates do when the five steps are taken. It
“was a very important number among the ancients, and Pythagoras
‘“ called it a mystical number, being composed of the first even number
‘“and the first odd number, hence it symbolised the mixed conditions
“ of order and disorder, happiness and misfortune. Among the Greeks
it was a symbol of the world, as it represented ether and the four
‘“ elements—fire, water, earth and air.

‘“ SEVEN is a number frequently used and referred to in all systems
“ of antiquity. It is sacred in the pagan religions. Pythagoras called
‘it a perfect number because it was made up of three and four, the
* triangle and the square, both of which are considered perfect figures.”

Bro. Riley then mentions a few of the many instances of the occurrence
of this number in Masonry and everyday life and continues :—

“ In America the total number of steps is 15, which is a significant
“ symbol. Fifteen was a sacred number among the Orientals because
“ the letters of the Holy Name "“Jah” were in their numerical value -
'“ equivalent to fifteen. It is curious to notice that fifteen is the sum-
*“ total of the number of steps in the three Degrees.”

There are seven Officers in the Lodge (without the permanent Officers).
There were seven glorious ones in Egyptian mythelogy, either the Great or
the Lesser Bear. Seven stars, lamps, eyes and spirits are mentioned in
the V.S.L., the number implying perfection. Notice the explanation of the
Second T.B.—'seven make a perfect Lodge." Seven stars are visible in the
Pleiades to the naked eye and this constellation is in the E., W. and S,,
at the seasons of harvest, planting and fallow, or, rather, it was in those
positions at the time of Old Egypt. A suggestion of this astronomical cult
may be gathered from the wording of an old ritual which reads that the
S.W., is placed in the W., ‘to mark the place of the sun below the horizon,’
the disappearance of the Pleiades below the horizon is a sign of one of the
seasons in many parts of the world.

In the old Operative Lodges the three Masters sat in the W. so that
they faced the rising sun. The S.W. sat in the E. to face the setting sun,
and the J.W. in the N. so that he could see the sun at its meridian, This
arrangement was, I believe, altered by Bro. Anderson.

Opening in the Third Degree—at the C....e.” It is very probable
that the correct location of the p. within a ¢. should be on the floor of the
Lodge immediately below a pentagram, placed on the ceiling, with the
letter G. in the centre. The c. should be bounded on the N. and S. by two
parallel lines described variously as Moses and K.S., the summer and
winter solstices, or the variety of opposites which have been mentioned
in connection with the pillars—the pairs of opposites which bound the
entire circle of human existence, The p. within a c. is of extreme antiquity
and it is stated that it originally represented Horus who, when dead, is
said by some authorities to have been situated at the pole-star, guarded
by seven masters who revolved around him. As the god of the resurrection
he possessed the secret sought for by the candidate in the mysteries, to be
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found ** at the C. ..e.” ¥rom the modern point of view the C...e may
be taken to represent the secret chamber of the heart-—the dwelling of
the Divine Spirit, as does the middle chamber in the Second Degree.

Here, Brethren who read these notes, my attempts to interest you and
to offer some explanation of our beloved ritual, however imperfect and
debateable it may be, ends. Any points of difficulty which may arise
can be explained by your seniors. I should like to express my gratitude
to the Literary Committee of No. 2429, especially those of them who are
Authentics, for their help and consideration and, obviously, to the many
distinguished and learned Brethren whose papers and Books have been
invaluable to me, without them this thesis would have been impessible.

Let me direct the attention of the younger Brethren to the
activities of thie Lodge of Research, Leicester. Membership of the Corres-
pondence Circle is open to all Master Masons, and the subscription is not
large. Its Transactions, which are sent free of further charge, are extremely
valuable and represent every shade of thought in masonic research. The
library of this Province of Leicestershire and Rutland is one of the best out
of London, and the Librarian is always ready and anxious to direct the
reading of the younger Masons. He has supplied me with a short list of
books which are suitable for commencement of study.

THE FREEMASON'S CRAFT, Stanley Hills, 1g932.

TrE BulLDERs, Joseph Fort Newton, IgIs.

ENGLISH SPEAKING FREEMASONRY, Sir Alfred Robbins, 1930.
TBE MEANING OF MasoNrY, W. L. Wilmshurst, xg2z.
SIDELIGHTS ON FREEMASONRY, John T. Lawrence, 1gog.

A Concise CYCLOPAEDIA OF FREEMASONRY, E. L. Hawkins, 1908
A Concise History oF FREEMAsoNRY, R. F. Gould, 1go3.

In conclusion let me quote from T#e collected papers of WILFRED
TROTTER, F.R.S. :—

It is sometimes taken as a matter of course that scepticism is
““the very highest flower of the scientific spirit. The thesis might be
*“ admitted to have an aspect of truth if it did not so often cover a mere
 automatic means of protecting ourselves against a painful irruption
“ of new ideas.

i, The truly scientific mind is altogether unafraid of the
“ new, and while having no mercy for ideas which have served their
*“turn or shown their usefulness, it will not grudge to any unfamiliar
‘“ conception its moment of full and friendly attention, hoping to
““ expand rather than to minimise what small core of usefulness it may
‘“happen to contain.”
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The Mhaster Mason,

Beyond the dreams of man, base or sublime,
An unseen hand reshapes chaotic strife

Into an image of enduring life,

A new world, reared above the wrecks of Time,

Whatever towers of Babel man has wrought,
Vast empires, bred in some despotic brain,
With wasted lives on many a war-torn plain,
These are dark pages of man's futile thought.

But over broken stones of low design,

Or crumbling idols of the fleeting hour,
Ascends the vision of a Mystic Power,

An upward urge to things that are divine,

A Faith that the Eternal Architect

Will build anew what erring man has wrecked.

By ANDREAS Barb (in The Kansas City Star),

Jn Memoriam.
THE LATE FrEDERICK WiLLiaM Birrson.

On March 6th, 1946, the Province of Leicestershire and Rutland
heard with profound regret that W. Bro. Frederick Willlam Billson had
passed away at the age of eighty one years.

For some years since his retirement from business as a solicttor in
Leicester he had resided at Swanage in Dorset, and had not been able
to take an active part in Masonry in this Province, but it was always a
great joy to welcome such a highly esteemed friend and brother.

On those occasions when he managed to visit the Province he always
arranged his visits to coincide with the meetings of one or two of the Lodges
and Chapters in which he was most interested, and more particularly
the Lodge of Research.

It has been my pleasure and privilege to know him intimately for
many years and, as [ write, old memories of my boyhood are vivid. During
the many years which have elapsed since those days he has always shown
alreal ériendship towards me and his characteristic genial manner has never
altered.

During those early days he had a particular friend and brother in
the late W. Bro. Frank Seale. They were members of the same Lodge,
the Commercial Lodge, No. 1391, they commenced business at the same
time in the same block of offices, and I served them conjointly as their
first office boy, my entrance into a business career. I always found Bro.
Billson to be a '‘gentleman’” and a man who lived up to the principles and
tenets of the Craft.
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He was initiated into the Commercial Lodge in May 1889 when he
was in his early thirties, He soon realised from experience the need for
something to be done to enlighten the minds of the brethren in Masonic
history, symbolism and ceremonial. He therefore approached the late
W. Bro. J. T. Thorp, who agreed with him whole-heartedly, and the result
was the founding of the Lodge of Research, Leicester. They were amongst
the number of the first founders, and served it well and faithfully up to
the time of their deaths. Bro. Billson was the last surviving founder and
his loss cannot but be severely felt, but the memory of him and his work
will always live and the Lodge will remain as a memorial to that work.
He was a keen masonic student, his knowledge was sound and reliable and
he was ready at all times to impart his knowledge to an enquiring brother.
On his retirement to Swanage he became, as was to be expected, an active
Mason there and did splendid work which was much appreciated.

He did not seek admission to the side degrees but was a very keen
Royal Arch Mason, and I believe that he loved this degree best of all. Only
a short time before his death he visited a Chapter in this Province and
gave a wonderful explanation of the Historical and Mystical lectures, this
will be remembered for many years by those who were present on that
occasion.

I should like to place on record my gratitude to him and to W. Bro.
Seale for being my sponsors in Masonry in the Wyggeston Lodge in 1g10.

He was a liberal supporter of the Masonic Charities.
His life exemplifies the saying :*'Life is judged by what survives it.”
He lived sincerely respected, his passing is deeply regretted.

““He has lived.”
“The fruits of his labours live after him.”

Initiated in Lodge 1391 Commercial Lodge, 31st May 188g, served in all
offices and installed W.M. April 1897.

Founder and first 1.G. Lodge of Research, 1892.
W.M. September, 26th 18g6.
Treasurer Sept., 1901, and served until Sept. 19r2.

Founder and first W.M. of 3448, Wyggeston Lodge, 1g910.
D.C. 1912-1919.

Member of the C.C. Quatuor Coronati, 2076 for many years,

Appointed Reg., P.G.L. 18¢8.

Appointed S.W,, P.G.L. 1905.

Exalted in St. John’s Chap. 279, Oct. 2nd, 18gr.

Installed E.Z. April 1st, 1904.
D.C. of the Chapter April 1913, and appointed annually up to 1923,
A Founder and First Principal of East Goscote Chapter, 286s.
Installed Z. on May 29th, 1919.

Honorary Member of De Mowbray Chapter in recognition of his work
for that Chapter.
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In Prov. Grand Chap., Reg., 1904.
Scribe N. 1g07.
3rd Principal, 1911,
Scribe E in 1914 and in that office until 1923

Grand Standard Bearer Sup. Grand Chapter 1gzI1.

Hon. Secretary and Treasurer Leicestershire and Rutland Association,
1892-1912,

Preceptor U.L.I representing 1391 and on the Committee of the Old Masonic
Hall, Halford Street.

Chairman of the Committee of the Freemasons’ Hall Library and Museum
1921 until his death.

In the Central Charities he held 17 Stewardships and was Charity Steward
oi the Province.

Vice President of the R.M.L.G. holding 6 Stewardships.
Vice President of the R.M.B.I. with 6 Stewardships.

Vice President of the R.M.I.B, with 5 Stewardships.
W.H.R.

Jn MHemoriam.
W. Bro. WiLL1AM HENRY COTTOK.

Shortly before the Installation of the Worshipful Master for the
session 1946-47 took place, the Lodge of Research suffered another loss
by the '‘passing” of a well beloved Brother and Past Master, Worshipfu!
Brother William Henry Cotton, whose death occurred suddenly on the
26th of September, 1946.

He was a Brother who lived his life following out the true principles
and tenets of the Order and to know him was to admire him and hold
him in the highest esteem. To be able to give anyone pleasure was a great
joy to him, He was a lover of nature and this was emphasised in that he
possessed a very beauntiful garden at his residence ‘‘Ivydene,” Earl Shilton.
The Brethren will always retain very pleasant memories of the visits they
paid to that garden on more than one occasion. It was very evident that
those visits gave to him and his famlly quite as much pleasure as they did
to the Brethren.

He was a man of very austere habits, but he never failed to provide
all the things needful for thuse whose ideas did not run parallel to his own.
He was the essence of kindnbdss and gentleness, very interesting to talk
to as he had travelled much and knew well the art of living. His genial
presence will be greatly missed.

* > * *
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Initiated in the Knights of Malta Lodge, No. 50, Hinckley, 1916,
Worshipful Master of that Lodge in 1928.

Provinctal Grand Registrar, 1937.

Worshipful Master of Knights of Malta Mark Masters Lodge No. 30, 1928,
Past Senior Warden of Provincial Mark Lodge, 1944.

Worshipful Master of Lodge of Research, No. 2429, 1936.

Supreme Ruler of Amity Conclave, No. 51, 1939.

Member of the Chapter of Fortitude, Royal Arch, 279.

Member of St. Margaret’s Chapter, Rose Croix, No. gz.

Member of the Rothley Temple Preceptory, No. 152.
W.H.R.

®bituary.
We regret to announce the passing of the following Brethren :—

“Lord of all below, above,
Fill our souls with truth and Love ;
As dissolves our earthly tie,
Take us to Thy Lodge on High.”

Full Members :—

F. W. BILLson,
W. H. CotrToN.
W. E. MOORE,

Correspondence Circle Members -

T. ALLEN.

Col. G. BARCLAY,
W. BENNETT.

. W. BrROwN..

. L. CLARKE.
B. G. DunMORE,
C. D. EaTox,

C. J. Lewis.

C. F. NIGHTINGALE.
J

J

(]

L

. D. PORTEOUS.

. P. Swain,

Rev. G, W. TeBBs.

W. H. WOLFERSBERGER.
H. W. S. WRIGHT.

S. WRIGHT.
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Books published by the Lodge.

Application for copies of these books to be made to E. H. StorK,
“ Arundel,” Ashfield Road, Leicester.

“ MEMORIALS OF THE Masownic UNtoN oF A.D. 1813 By
W. J. Hughan. Revised and Augmented Edition by
John T. Thorp. Frontlspnea:e I5I pages: 4to. IQI3.
Cloth, gilt...... eneaeraererath et et ranen s rasas post free 10s. 6d.

* ORIGIN OF THE ENGLISH RITE OF FREEMASONRY, ESPECIALLY
IN RELATION TO THE RovaL ArRcH DEGREE.” By W. J.
Hughan. Plates. 198 pages; 8vo. 1g25. Cloth, gilt,
3TA €dIEION .. cvivieiircirerecrrniarcrrennrernraisensniarnens post free 13s. 6d.

“ FRENCH PRrisoNERs’ LopGEs.” By J. T. Thorp. New and
revised Edition issued by the Lodge as a Memorial to its
Founder. With many illustrations..................post free  ss. od.

The Lodge has for disposal a few copies of some of the earlier
editions of the Transactions, also a few copies of ‘“‘Reprints” and Masonic
Papers by the late Wor. Bro. J. T. THore.  Apply for particulars to

H. Storxg, “ Arundel,” Ashfield Road, Leicester.
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PUDLICATION STOCK, I944-45 i~
165 Volumes of "*French Prison-
ers’ Lodges"
BALANCE :(—Being Excess of In-
come over Expenditure

LIABILITIRS,
EXPENSES ACCRUBD i—
Provincial Grand Lodge Duea
PusrLications Funp ...

AccuMuLATED FUND :—
Surplus at end of 1944-45 Ses-
sion ... e
Less Donation to "Vlctory
Appeal” e

Add Excess of Income over Ex-
penditure, 1945-46 Session

Dated this r1th day of September, 1946,
E. R. CARR, AS.A.A., P.M, 3448, 4385, P.P.GD.REG.
Treasurer.

102 New Walk, Leicester,

“ToraL RECEIFTS———— 346 3 7

£ 8.d £ s d
16r 9 1
34 12 9
Iz 12 @
2 9 6
610 6
6 6 o
319 4
414 3
3 8
250 17 1
41 5 ©
43 7 9
£335 9 10
Balance Sheet,
£ s d £ s d
6 o o
919 3
573 4 5
26 5 ©
546 19 5
43 7 9
590 7 2

£ s.d £ s d
269 17 4
59 17 ©
6 ¢ o
919 3
1Ic o

300 5 ©
76 1 5
476 6 3

£822 10 0

Revenue Account,

Receipts and Payments Account, Session 1945-46.

PAYMENTS,
By Printing Lodge Transactions
,» Members’ Regnster ver vee
,» Printing
,, Steward'’s Aceount
,» Donation to Victory Appea.l
,» Grand Lodge Dues .-
" Provmcla.l Grand Lodge Dues
,» Rent . .
" Posta
o Photographs for Transachons
TorAL PAYMENTS
BALANCE AT END OF SESSION '—
Leicester Permanent Building
Society . ose
Midland Bank Limited

Session 1945-46.

INcoME.
By Subscriptions :—
Correspondence Circle
Members e .

,» Building Socu:ty Interest
,,» Charity =

PUBLICATION STOCK, 1945-46 :—
165 Volumes of “French Prlson.
ers' Lodges .. . ore

Session 1945-46.

ASSRTS.
CASH AT :(—
Leicester Permanent Bmldmg
Society
Midland Bank Ltd

SUBSCRIPTIONS Oursmunmc —_
1 Member
Correspondence ercle —

61 Members, one Year at 1o I8
25 Members, two Years at 20 /-

£606 6 5

AUDITORS' REPORT.

To THE MEMBERS OF THE LODGE oF RusEarcH, NoO. 2429 :—

We report that we have audited the foregoing Accounts and Balance Sheet with the books and vouchers of the:
Lodge of Research, No. 2429, and certify the same to be in accordance therewith.
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Geo. E. Puirps, P.M. 3919, 1301, 2429, P.P.G,.SUPT, WORKS.
JorNn C. BURTON, P.M. 3431, 3919, 2420, F.P.5.G.W.
Auditors.
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